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> (A distinctive glortal 
stop made at the bottom 
of the chroat.) 

44 

b 

t 

th (Pronounced like the th 
in think.) 

i 

b (Hard b sound made at 


the Adam’s apple in che 
middle of the throat.) 


kb (Pronounced like the 
ch in Scottish loch) 

a 

dh (Pronounced like the 
thin this) 

= 

z 
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¢ (An emphatic + pro- 
nounced behind the 
upper front teeth.) 

d (An emphatic delike 
sound made by pressing 
the entire tongue against 
the upper palate.) 


os C. G. 
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# (An emphatic t pro- 
nounced behind che front 
teeth.) 

z (An emphatic th, like 
the th in this, made behind 
the front teeth.) 

« (A distinctive Se- 

mitic sound made in the 
middle of the throat, 
sounding to a Wester ear 
more like a vowel thana 
consonant.) 

gh (Aguttural sound 
made at the cop of the 
throat, resembling the 
untrilled German and 
French r.) 
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q (A guttural k sound 
produced at the back of 
the palate) 


k 
l 
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n 
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wy 6,6 
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In the name of Allah, the All-Merciful, the Compassionate 


Translators |ntroduction 


THE COMPOSITION AND recitation of elegant poetry in 
eulogy of the Prophet Muhammad @ has always been one of the 
most important expressions and manifestations of love for him 
by the Community. This has been the case from his time up to 
now; and there is no poet as renowned as Imam al-Bisiri in this 
genre of poetry, and no poem dedicated to eulogy of the Prophet 
Muhammad @ as celebrated and cherished by the Muslims like 
his Qasidab al-Burdab. For several centuries, it has been recited 
in various melodies across the Muslim world; mosques, homes 
and tombs of luminaries have been adorned with its verses; and 
countless scholars have written commentaries on it, without a 
single noteworthy objection from anyone of repute, in spite of its 
prevalence. On the contrary, we find that the foremost scholars 
of the ummah commentated on its verses, adding their own 
interlinear verses to it, composing odes in imitation of it and taking 
pride in attaining licenses (#42ds) in narrating it. 

Ic is only since the latter part of the eighteenth century, after 
the rise of the reformist Wahhabi movement from the Najd, led by 
Muhammad ibn ‘Abd al-Wahhab, that we begin to find a sudden 
surge of allegations of apostasy and kufr levelled against Imam 
al-Basiri from Wahhabi adherents. These outrageous accusations— 
chat, unfortunately, persist in our time, in both the Muslim world 
and the West—have included comparing the author to the idolaters, 
because of his words ‘O noblest of creation, I have no one to take 
refuge in other than you when the all-encompassing catastrophe 
befalls’; and claiming that he has associated partners with Allah 
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(shirk) by equating the Prophet’s knowledge @& to that of Allah 
Most High with his words ‘Your knowledge includes knowledge 
of the Tablet and the Pen’. 

As for the story behind the composition of the ode and how ir 
came to be known as the Burdah, Hajji Khalifah states the following 
in Kashf al-zandn: 


Icis related that he began composing it when he was afflicted 
wich paralysis [as a result of a stroke]; and so he sought 
intercession by virtue of it with Allah Most High. Then, 
when he fell asleep, he saw the Prophet @ in his dream, 
who wiped [him] with his blessed hand, whereupon his 

_ health was restored. Thereafter, as he left home first thing 
in the morning, one of the fugard’ came across him and 
said, ‘My master, I want you to give me the ode in which you 
eulogised the Messenger of Allah @.’ He asked, ‘Which one 
do you seek?’ He replied, ‘The one which begins with “Is it 
from remembering neighbours”; so he gave it to him and 
it gained popularity amongst the people. When it reached 
al-Sahib Baha’ al-Din, King al-Zahir’s minister, he requested 
a copy of ic and swore a vow that he would not hear it 
except barefooted, standing and with his head uncovered. 
Moreover, he and his family would seek blessings by means 
of it; and as a consequence of its blessings, they saw great 
things in both their religious and worldly affairs. 

The teason behind it becoming widely known as the 
Burda is that Sa‘d al-Din al-Farigi suffered severe eye 
inflammation, where he was on the verge of becoming blind. 
He then saw in his dream someone saying to him, ‘Go to 
al-Sahib Baha’ al-Din and take from him the Burdab and 
Place it over your eyes. You shall regain consciousness, if 
Allah Most High wills. So he got up immediately and went 


; 
* Haji Khalifah here mentions another version in which he g threw a cloak 
over his shoulders and then wiped him. 


viii 
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to him, and told him what he saw in his sleep. So al-Sahib 
said, ‘I have nothing with me that is called the Burdab. 1 
have only a eulogy of the Prophec # that was composed by 
al-Basiri, and we seek cure by means of it.’ He then took it 
out and Sa‘dal-Din placed it over his eyes, and he was cured 
from his inflammation.” 


Although Imam al-Basiri is most famously known for his poetry 
ineulogy of the Prophet @, in particular the Burdah, his biographers 
nevertheless mention that he memorised the Qur’an and some 
primary texts (mutiin) at an early age and then he later went to the 
al-Azhar Mosque, Egypt, and attended the lessons of the foremost 
scholars of the time, who issued him the teaching licence, after 
which he began to teach. In the earlier part of his life, he was drawn 
close to the governors, and he would praise them with his poetry 
and vilify their enemies; but later on, after accompanying Shaykh 
Aba ‘Abbas al-Mursi, he began to devote himself to the spiritual 
path of Sufism under Shaykh al-Mursi’s tutelage. 

This work, The Guardian of the Cloak—originally titled in Arabic 
Nabt hadid al-bati] wa bardubu bi adillah al-haqg al-dhabbah ‘an sabib al- 
Burdab [Carving the metal of falsehood and cooling it with factual 
proofs in defence of the author of the Burdah|‘—is probably the 
only readily available work that thoroughly refutes the baseless 
allegations and erroneous objections against Imam al-Basiri and 
his Burdab. Hence, it serves as a highly effective rebuttal of the 
original objector and his ilk in the present age. 

The publishers of the Arabic original noted, in the section on 
the biography of the author, that a unique manuscript copy of 





? Khalifah, Haji. Kashf al-zundn, Beirut: Dar Ihya’ al-Turath al-‘Arabi, 
2:1331-1332. 

3 al-Kawhan al-Tazi, Aba ‘Ali. Tabagat al-Shadbiliyyab al-kubra. Ist edn. 
Damascus: Dar al-Bayriiti, 1421/2000, 99. 

4 The edition used for this translation was published by Dar Jawami‘ al- 
Kalim in Cairo (without a date of publication, although the publisher's 
introduction is dated 1425/2004. 
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the book was discovered in the archives of Cambridge University, 
however, this copy contained considerable misspelling and 
distortion, which they endeavoured to correct by cross-referencin, 
che sources cited. Despite their attempt—may Allah reward them 
for their efforts—to rectify these problems, there still remained 
a few minor mistakes which were noticed when cross-referenced 
with the original sources; they have therefore been amended by 
the translator. The translator, in this rendition, has broken yy 
what was a continuous text by adding facilitative chapter breaks, 
headings and sub-headings. 

Finally, I would like to thank all who assisted me in this Project, 
with a special thanks to Andrew Booso for diligently copy-editing 
the work and providing beneficial advice, Muhammad Almass for 
design and Naiem Qaddoura for typsetting. 


Authors Biography 


HE IS ‘ALLAMAH Imam Dawad ibn Sulayman al-Baghdadi 
al-Naqshabandi al-Khalidi al-Shafi'l. He—may Allah have mercy 
on him—was born in the year 1231 AH (1815 CE) in the city of 
Baghdad and he was raised there by his father. He memorised the 
noble Qur’an at an early age. Thereafter, he dedicated himself to 
scholarship and seeking knowledge until he began to deliver les- 
sons at the young age of eighteen. Due to his acumen, he would 
write marginal notes to some of the texts that he studied at the 
age of fifteen. 

After the demise of his father, he travelled to the ennobled 
Mecca and remained there for approximately ten years. He then 
returned to Baghdad and began to teach the sciences and instruct 
the people. Thereafter he travelled to Sham and stayed there for 
two years, after which he journeyed to the Hejaz and then to Egypt, 
followed by Mosul. He eventually returned to Baghdad, where he 
remained until he passed away. 

He left behind the following works: 


% Ashadd al-jihad fi ibtal al-ijtihad; 

% Sulh al-ikhwan min abl al-iman wa bayan al-din al-qayyim fi 
tabri‘ab Ibn Taymiyyah wa Ibn al-Qayyim (a defence of Ibn 
Taymiyyah and Ibn al-Qayyim); 

% Al-Minhab al-wabbiyyab fi al-radd ‘ala al-Wabhabiyyah (a 
refutation against the Wahhabi sect); 

 Manaqib al-madbabib al-arba‘ah (on the merits of the four 
schools of Sunni law); 
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+ Dawhah al-tawhid fi ‘ilm al-kalam (on theology); 

“> Rawdah al-safa fi ba‘d al-manaqib walid al-Mustafa @ 
(on the merits of the Prophet's father @; 

> Risdlah fi al-radd ‘ala Mabméd al-Alasi (a refutation of 

Mahméd al-Alisi); 

Masla al-wajid; 

Tashtir al-Burdab;s 

Naht hadid al-batil wa bardubu bi adillah al-haqq al-dhabbah 

‘an sahib al-Burdah (which is the original work thar has 

been translated in this publication—a defence of the 


Burdah). 


ose 


He—may Allah have mercy upon him—passed away in Baghdad 
shortly before maghrib on the night of ‘Id al-Fitr in the year 
1299 AH. : 


een ee 
s ae 

Pent i a ee augments poem of another poet by adding a verse of 
che original sia d fe two hemistichs ofeach ofirs verses, while maintaining 
ae eee Hehe d tyhme, For example in this ode, the author inserts 
Afi ancy vena of the verse ‘If he cakes not my hand in the 
Hi carne ee his grace, then say, “Alas, I shall be doomed” a verse of 
intercede for me ee sescte me from Allah and punishment and pain | OF 
pane me tomorrow for what I have reaped [of sins].’ The process 

fr and the author of sucha composition is called a mushattir. 
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ALL PRAISE BELONGS to Allah who has furnished us with the 
cloaks (burad) from faith’s robes of honour and has granted us to 
savour the coolness (bard) of faith’s pure drink. He has favoured 
us with the heart’s conviction to resolve to seek the intercession 
of His Beloved @ in this world and the Next and has banished its 
denier who transgressed in them both,‘ with the greatest loss by 
attaining a ruinous bargain. 


The eye may deny the light of the sun due to inflammation 
And the mouth may deny the taste of water due to illness 


May blessings and greetings be upon their possessor, the intercessor 
whose intercession is accepted, the possessor of the praiseworthy 
station under which every station is subdued in relation to his 
most elevated position, and through which Adam and all others 
invoked Allah (tawassul), whereupon He accepted his repentance. 
Furthermore, he is che only one that mankind, including the 
messengers, will rush to during the terrifying setting [of the Rising]; 
thus, all groups of people shall seek his help on that day and plead 
to him and for it [his intercession], and so he will be granted it after 
the Resolute Messengers (‘él al-‘azm) will decline the task.’ 





§ In other words, in this world and the Afterlife. 

7 The Resolute Messengers (‘él al-‘azm), according to what al-Baghawi has 
transmitted from Ibn ‘Abbas and Qatadah «, are the following prophets: 
Nuh, Ibrahim, Masa, ‘Isa and Muhammad, i. They are called as such based 
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By Allah, what a blessing he and ic [his intercession] are! 
How universal is the generosity of this master in whom hog 
are placed, and how comprehensive it is! May Allah bless him, 
his family and Companions who strike with an arrow that they 
took from him and with an anger which is for his sake, and who 
terrified the renegades and critics with the spears of their piercing 
radiant proofs. ; 

To proceed: the one impoverished to his Lord and Master and 
hopeful of his Prophet’s intercession in this world of his and the 
Next, Dawad ibn Sulayman al-Effendi al-Baghdadi—may Allah 
empower him with the utmost proof against every foe—says: 
In the year 1269 [AH], a noble letter from the ennobled Mecca 
reached me containing grave news: one of the residents of Najd, 
who studied with us, had with him Burdab al-Madib—which is the 
tried and tested balsam for every wounded person—together wich 
my tashtir,® which is merged with it and increased its beauty and 
splendour, when one of the vermin of Najd condemned some of 
what he found therein concerning [the matter of] intercession. 
Then another one of them wrote an epistle wherein he disparages 
the status of the author of the treatise [Burdab]. 

The latter exhibited therein tenuous arguments, in which he 
claims courage whilst employing weak objections to some of its 
verses. Indeed, what will convey to you the reality of these objections? 
[I say:] Drivel, mendacity and proofs of compound ignorance! He 
claims that the author of the Burdab, due to his words: 


O noblest of creation ....? 


— 
on the verse from the Qur’an: And remember when We took a covenant from the 
prophets, and from you [O Mubammad ®] and from Nath and Ibrahim and Misd 
and ‘Isa the son of Maryam. We took from them a solersn covenant (Qur'an 33:7). 
® See footnote 5 for the definition of tashtir. 
* The rest of the verse reads: ‘I have no one to take refuge in | except you when 


the all-encompassing catastrophe befalls’ See chapter four for the author’ 
rejoinder to this Preposterous allegation. 


Author's Introduction 


has committed disbelief (kafara), and thus apostatised, as does 
whoever reads or listens to it, or has it in his possession and 
approves of it; and that such a person has transgressed the limits 
and the prescribed death sentence is the necessary punishment 
for them. 

The person who informed me of the letter, and who had 
disclosed its contents, began to rouse my determination to 
refute these fables. So I said: How strange that these scum have 
not become fully satiated with these fables, such chat someone 
appeared amongst them in these days who persists in [trying 
to] straighten their perverted innovation (bid‘ab) and protests. 
Accordingly, I sought help from Allah Most High to refuce him 
and repel his charge of apostasy (riddah) back to him, his party 
and troops, and so as to delight the lovers of the Chosen One 
@ through [the demonstration of] clear and compelling proofs. 
Due to the mendacity of these objections of his—by Allah’s 
eternality—they are not in need of a rebuttal, nor are they of any 
value or consideration. However, out of caution [I turned to this 
composition] in order to prevent their nonsense entering into 
some minds and so as to repel this Khériji’s" fabrication of the 
clearest of texts. I have entitled ic Naht hadid al-batil wa bardubu 
bi adillab al-hagq al-dhabbab ‘an sahib al-burdab [Carving the metal 
of falsehood and cooling it with factual proofs in defence of the 
author of the Burdab]. 

Before proceeding to the objective, let us present a biography 
of the composer of the Burda and an exposition of his virtue that 
is a testimony to his manifest excellence. 





"© Kharijt is che singular form of Khaw4rij (Kharijites or the Dissenters): an 
early heterodox sect in Islam that dissented from the Muslim community 
and revolted against the Rightly-Guided Caliph ‘Ali ibn Abi Talib a. They 
were known for their extreme literalism and would declare that anyone who 
departed from their understanding had in fact left the fold of Islam; hence, 
the author refers co this objector and his ilk as Khawarij, as did che likes 
of Ibn ‘Abidin in his Hashiyah on Darr al-mukbtar under the chapter: The 
Insurgents (al-Bughah). 
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BIOGRAPHY OF THE AUTHOR OF THE BURDAH 
Ibn Hajar (al-Hayrami] & said in his commentary on che Hamziyyah 
[also by al-Basiri]:" 


The most lucid poem in eulogy of the Prophet &, the Most 
outstanding and insuperable poetic meter that reveals his 
qualities, the most comprehensive ode that contains his 
merits, distinct signs of honour (kbasa’is) and miracles, 
and the most eloquent composition that alludes to his 
unparalleled perfections is what was articulated in the form 
of red gold nuggets and arranged in the form of pearls and 
jewels by the shaykh, the Imam, the gnostic, the Perfecr 
chivalrous and erudite polymath, the meticulous eloquent 
writer, the leader of the poets and the most poetical of the 
scholars and the rhetorician of the eloquent, and the most 
eloquent of the sagacious rhetoricians, Shaykh Sharaf al-Din 
Abii Muhammad ibn Sa‘id ibn Hammad ibn Muhsin ibn 
‘Abd-Allah ibn Sanhaj ibn Hilal al-Sanhaji al-Dallasiri, later 
popularly known as al-Basiri. [With regards to the name 
al-Biisiri,] it has been said that it was maybe the city of his 
father and therefore he became widely known by it. 

He was born in the year 608 [AH]. Imams Aba Hayyan 
al-Nahawi, al-Ya‘muri Aba al-Fath ibn Sayyid al-Nas, the 
erudite scholar of his age al-‘Izz ibn Jama‘ah and others 
studied under him. According to al-Maqrizi, he passed away 
in either 696 or 697 [AH]; however, Shaykh al-Islam Ibn 
Hajar al-‘Asqalani said that the correct date of his passing 
away is the year 694 [AH]. 

He was one of the marvels of his age in composing poetry 
and prose. If there was nothing [ftom him] orher than his 
ode widely known as che Burdab, whose acclaim increased 
to such an extent that people began to study it with one 


" The followin 


ig words are in reality those of Shaykh Badr al-Zarkashi chat 
Tbn Hajar cites 


in his commentary on the Hamztyyab. 
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another in homes and mosques, it would suffice him as an 
honour and [as an establishment of his] pre-eminence. 


As for the prominent scholars and lamps in times of darkness 
who have narrated this ode and [his other composition] the 
Hamziyyah, they are countless. Amongst them are those mentioned 
by Ibn Marziiq, who commentated on the Burdab in two large 
volumes and said: 


I have received the ode’s narration [from various sources], 
including [the following chain]: I heard it from the recitation 
of the Shaykh,” the prolific mubaddith [hadith specialist], 
the Hafiz, Shihab al-Din Abi al-‘Abbas Ahmad al-Rashidi 
al-Makki in the year 792 [AH] before the Imam, the 
famous prolific ‘Allamah, the globe-trotter, the mubaddith, 
the narrator, the master of rare sciences and amazing 
compilations, Majd al-Din al-Fayrirazabadi al-‘Iraqi, the 
author of the Qamas, who settled in the ennobled Mecca. 
In addition, Badr al-Din Abi ‘Abd-Allah Muhammad ibn 
Jam4‘ah al-Kinnani al-Misri al-Shafi‘, the son of the Imam, 
the ‘Allamah, Qadi al-Qudah ‘Iz al-Din Abi ‘Amr ‘Abd al- 
‘Aziz, narrated it to me from the author. 

It was narrated to me by more than one of my renowned 
shaykhs by way of licence (ij@zah) from the abovementioned 
Ibn Jama‘ah, amongst them the three Egyptians who are 
proofs of Islam and the flag bearers of the Prophet’s Sunnah 
@: Aba Hafs ‘Umar ibn Raslan ibn Nasr ibn Salih al-Bulgini, 
‘Umar ibn ‘Ali ibn Ahmad ibn Muhammad al-Ansari—better 
known as Ibn al-Mulaqqin—and the one unparalleled and 
peerless in his era Zayn al-Din ibn al-‘Iraqi. 

The erudite scholar and grammarian, one of the 
grammarians of the Egyptian lands, Shams al-Din Aba 
‘Abd-Allah Muhammad al-Ghumiri narrated it to me by 





* Another manuscript has “‘Allamah’ instead of ‘Shaykh’. 
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way of ijazab from Abii Hayyan, who narrated from the 
author. 

The shaykh, the jurist, the Imam, the grammarian, the 
most-learned linguist, the adept bafiz, the pious Snostic Aba 
al-‘Abbas Ahmad ibn Muhammad al-Azdi—betrer knownas 
al-Qassar, who has a commentary on the ode in which he 
mentions a brief summary of linguistic and grammatical 
features—narrated it to me by way of #j@zah from the Shaykh 
and famous globe-trotting muhaddith Muhammad ibn Jabir 
al-Qisi al-Wadashi, who heard it from its author. Truly, all 
praise belongs to Allah. 


Ibn Hajar [al-Haytami] # said: 


Thave received the narration of this ode and other poems of 
its author through several chains of transmission, amongst 
them—which is the shortest chain to the author~I narrate it 
from our shaykh, Shaykh al-Islam and the seal of the buffaz, 
Abo Yahya Zakariyya al-Ansari al-Shafi'i, who narrates it 
from al-‘Izz [Abi Muhammad] ibn al-Furat, who narrates 
it from al-Izz ibn Badr ibn Jama‘ah, who narrates it from 
its author. 

It has also [been narrated] from the Hafiz of his Age Ibn 
Hajar [al-‘Asqalani]-the Commentator of al-Bukbari-who 
narrates it from the Imam, the mujtabid al-Siraj al-Bulqini, 
al-Siraj ibn al-Mulaqqin and Hafiz Zayn al-Din al-‘Iraqi, 
who narrates it from al-‘Izz ibn Jama ‘ah, who narrates it 
from its author. 

Furthermore, narrate it from our shaykhs who narrate 
it from Hafiz al-Suyati, who narrates it from a number of 
shaykhs, among whom is al-Shumunni al-Hanafi: some of 
them having read it, while others [narrate it] by way of jazab, 
who narrate it from ‘Abd-Allah ibn ‘Ali al-Hanbali, who 
likewise narrates it from al-‘Izz ibn Jama‘ah, who narrates 
it from its author, 
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These two chains of transmission (isndds) include some of 
the foremost scholars who are relied upon in religious affairs. 
As for other [chains], they are countless because innumerable 
thousands of great scholars and others have narrated it from the 
time of the author. 


POINT OF BENEFIT 
A number of prominent scholars have commentated on the Burdah, 
amongst them: 


1. Shaykh Ibn Marzig al-Tilmisani al-Maliki, the erudite Imam 
and mubaddith, in both a large and a small commentary—in 
his larger commentary he mentioned various sciences; 

2. Imam ‘Allamah Abi al-Big@’ al-Hanafi, who wrote a com- 
mentary on it that he entitled al-‘Uddab fi kullt shiddah; 

3. the meticulous erudite scholar (al-‘allamah al-mudaqqiq) Jalal 
al-Din al-Mahalli, the commentator of the Qur’an and the 
commentator of Jam‘ al-jawami‘ and al-Minhaj in figh; 

4, Shaykh al-Islam, the Hafiz, the Hujjah Shaykh Zakariyya 
al-Ansari; 

5. Imam al-Muhaddith Shihab al-Din al-Qustullani,’* the 
commentator on al-Bukhdri, who used it in his book al- 
Mawabib al-ladunniyab; and he adorned this latter book of 
his with ig, 

6. ‘Allamah al-Halabi, who used it, together with the 
Hamziyyah, in his Sirah; 

7. the second ‘Allamah, al-Sa‘d al-Taftazani (may his radiant 
secret be sanctified), the author of works that are widespread 
through the horizons; 


9 ‘Al-Qustullini’ has been written as such throughout the work based on 
Shaykh ‘Abd-Allah al-Lahji’s vowelising of it in his Muntaha al-sal, a commen- 
tary on Shaykh Yasuf al-Nabahani’s work on the Prophetic characteristics 
(shama’il) entitled Wasa’il al-wusil. However, his name is often written as ‘al- 
Qastallini’, as for example on the cover of the Dar Ihya’ al-Turath al-‘Arabl’s 
edition of his commentary on Sabih al-Bukbdri, entitled Irshad al-sari. 
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8. the ‘Allamah, the grammarian, Shaykh Khilid al-Azhari, the 
; author of al-Azhariyyab, Sharh ‘ala al-Qawa‘id and al-Tasrih 
on Arabic grammar]; 
9. ie ie anges Shaykh Zadah al-Rimi al-Hanafi, 
the author of Hashiyah al-Baydawi, in several volumes; 
\o.al-Sayyid al-Ghubrini al-Mugri'T-al-Shihab al-Khafaji 
mentioned it in his Rayhanah, 
LL. the ‘Allamah of al-Riim al-Khadimi; 
12.‘Allamah ‘Abd al-Salam al-Marakishi al-Maliki-he 
mentioned the special effects (kbawass) of its verses; 
13. and ‘Allamah al-Qabbani al-Basri. 


Moreover, I have seen three commentaries [on it] in Persian. In the 
commentary of ‘Allamah Ibn Marziiq there are indications that it 
has many commentaries from which he cites without mentioning 
their names. 

As for those [scholars] who have augmented it into quintuple 
form, they are far too many. Moreover, it is well known that 
‘Allamah al-Baydawi, the author of the famous exegesis of the 
Qur’an, augmented it into sepruple form. 

Is it therefore conceivable for all of these scholars to be unaware 
of the fact chat it contains polytheism (shirk), disbelief (kufr) 
or errors? Yet you, the ignoramus, are aware of that and have 
highlighted ic, when they have been oblivious to it and did not? 
Or were they aware of that but, in spite of which, they nevertheless 
deceived people? By the Lord of Mankind, this is nothing but Satan 
who whispers in the hearts of this riff-raff! You shall now receive 
definitive proofs to thwart these discusting pieces of filth in their 
tracks, hence removing the garb of ambiguity from your heart. 

Tt is not hidden that the age of the Burdah’s author precedes 
the age of Taqi al-Din ibn Taymiyyah and those of his followers 
after him; and this ode had such great acclaim throughout those 
numerous centuries, yet absolutely no condemnation has been 
transmitted from anyone of these [abovementioned scholars] oF 

others. Had there been anything in it chat contravenes the Sacred 





Author's Introduction 


Law in the slightest, then it would have been necessary for it to be 
have been highlighted; so what [would have been the case] if there 
was polytheism in it that expels one from the religion, as claimed 
by the despicable Khawarij? However, this age is as mentioned by 
the poet who said: 


It became so scrawny that, due to its scrawniness, 
Its kidneys appeared, such that every bankrupt person offered 
to sell ic , 


Ivhas been narrated in the rigorously-authenticated hadith that 
one of the signs of the Final Hour is that ‘the last of this nation 
will curse its predecessors’, which is contrary to whar Allah has 
enjoined and mentioned regarding the (trait of the] believers: Those 
who came after them say: ‘Our Lord! Forgive us, and our brethren who 
came before us into the faith, and leave not, in our hearts, rancour against 
those who have believed’ [Qur'an 59:10]. Rather, [their practice] is in 
emulation of the Rafidab" and the Khawarij who declared the noble 
Companions to be disbelievers, and branded them as apostates and 
polytheists by means of speciousness (shubhab) which is weaker than 
the spider’s web. Thus, the best of this Muhammadan nation has 
a beautiful exemplar in the Companions of the Prophet ®, for fit 
is mentioned] in al-Bukbari under the chapter heading Killing the 
Khawarij and the Heretics (mulbidin): Ibn Umar @ used to consider 
them to be the worst of creation; he said [regarding ther], ‘They 
are people who took recourse to verses [from the Qur’an] that 
were revealed concerning the disbelievers and assigned them to 


the believers.’ 





“ ‘The Rafidab is an epithet for the cwelver Shiites. The name is from the word 
r4fd, which in Arabic means to reject or refuse. They were called such because 
they rejected the authority of Zayd, the son of ‘Alt, when they wanted him 
to dissociate himself from the Two Shaykhs (Ab Bakr and ‘Umar) and he 
refused to do so. 


GUARDIAN OF THE CLOAK 


SHAYKH IBN TAYMIYYAH AND TAKFIR 

When asked about two men discussing who first introduced the 
charging of Muslims with disbelief (takfir), Shaykh Taqi al-Din ibn 
Taymiyyah, in al-Fatawa, replied: 


The origin of declaring Muslims to be disbelievers arose 
from none other than the Khawdrij and the Rafidah who 
would declare the imams [leaders] of the Muslims to be 
disbelievers because they believed chat they erred in religious 
matters. The Abl al-Sunnah wa al-Jama‘ah unanimously 
agreed that it is impermissible to declare Muslim scholars to 
be disbelievers because of a mere mistake; rather, everyone’s 
opinion is subject to acceptance and rejection with the 
exception of the Messenger of Allah @. Furthermore, 
not everyone whose opinion is rejected due to a mistake 
committed by him is to be declared a disbeliever or a fasiq 
[sinner]. Moreover, Allah has mentioned the believers’ 
supplication: Our Lord! Condemn us not if we forget or ‘fall into 
error [Qur’an 2:287]; and itis narrated in the Sabib [of Imam 
al-Bukhari] that the Prophet @ said, ‘I have done so. 


He went on to say: 


Iris well known from those that spoke in this regard that 
curtailing the declaration of Muslims to be disbelievers— 
nay, deterring the declaration of Muslim scholars to be 
disbelievers, even if they err—is one of the most worthy 
legal objectives. Thus, it is considered a good legal objective 
to hold the position that one is to repel the declaration 
of someone as a disbeliever when one believes he is not a 
disbeliever, and that is in order to safeguard his Muslim 
brother. In addition, ifone endeavours to reach a scholarly 
judgement and is correct therein, then one has two rewards; 
and if one endeavours [in reaching a judgement] yet errs 
therein, then one has a single reward. In any case, the 
Proponent of this [incorrect] opinion is commended for 
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his action and is thus rewarded if he has a good intention, 
and whoever condemns him is more worthy of discretionary 
punishment (fa ‘zir). 


Ibn Rajab al-Hanbali, in the commentary on the Arba‘tin of 
Imam al-Nawawi, has mentioned: 


Ibn Mahdi narrates that Malik said, ‘None of the whims 
(abwa’) existed during the time of the Messenger of Allah 
@, Aba Bakr, ‘Umar and ‘Uthman @.’ Malik a3 used to 
allude with the usage of the word ‘whims’ to the dissention 
that arose in the fundamentals of religion, as in the case of 
the Khawarij, Rafidah, Murji’ab and the like,'* who declared 
Muslims to be disbelievers and considered their blood and 
property to be lawful, or deemed them to be eternally in the 
Hellfire, or declared the elite of this nation to be corrupt; 
and their opposite [i.e. from the Murji’ab sect] who claimed 
that acts of disobedience are of no harm to one and that 
no one from the people of monotheism (tawhid) will enter 
the Fire. 


He [Ibn Rajab] also said in his commentary on the second hadith 
[of the Arba ‘tin]: 


These issues, i.e. issues relating to Islam, faith and hypoctisy 
(nifaq), are extremely serious matters. The disagreement 





'S The Murji’ab were a heterodox sect that arose asa reaction to the Mu ‘tazilah 
and the Khawarij. Consequently, they adopted the exact opposite extreme in 
believing chat sins, no marcer how great, are of no harmful consequence in 
the Afterlife as long as a person has faith (fman), just as acts of ‘obedience are 
of no benefit as long as one is a disbeliever. Faich, according to this sect, is 
solely knowing Allah and believing in Him, and having love for Him in one’s 
heart; while anything besides knowledge, such as acts of obedience, have 
nothing to do wich faith and leaving chem is of no harm to one’s faith, and 
one will not be punished for such omissions on the Day of Resurrection as 
Jong as one has faith. 
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over what they mean is the first dispute that arose in 
this nation; hence, the opposition of the Khawarij to 
the Companions, whence they excluded the disobedient 
amongst the monotheists from the fold of Islam altogether 
and categorised them within the sphere of disbelief (kur) 
and treated them as disbelievers, thereby considering their 
blood and property to be lawful. 


If this, therefore, is the state of the Khawari in their declaring 
Muslims to be disbelievers for committing acts of disobedience, 
then what about the state of those who declare Muslim scholars 
to be disbelievers due to recommended sunnas or permissible 
matters? It is as if they have surpassed the Khawarij by degrees! In 


reality, they have instead descended by degrees. We ask Allah for 
protection, 
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CHAPTER ONE 


Objections to the Burdah 


LET US MENTION the point of contention of this person who 
has shunned the truth and who, with his divisive opposition, has 
departed from the congregation and dissented. So we say—and 
success is from Allah alone—he [al-Basiri] said in the original 
[Burdah] and its tashtir [by the author]: 


. sa oe Re ees - : 
ge Merl gale 3 OS do 
If he [the Prophet] takes not my hand in the Afterlife 
Gicar 942 Sc pette 
EMG BI NE Spo gid 5 


And rescue me from Allah’s punishment and pain 
8 of Bee eee ey Ser 
Was EES AE DUS SI 
Or intercede for me tomorrow for what I have reaped [of sins] 


vet Be ae fe ae 
pol 5G fas VY) 5 Das 
Out of {his] grace, then say, ‘Alas, Iam doomed’ 
OBJECTION ONE 
[These verses mean that] che Messenget’s goal @ is to actively res- 


cue from Allah’s punishment (bi al-fi‘l); and if it does not actively 
Occur, then by way of intercession. So weigh His words, Glorified 
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is He, to His Prophet @: Will you [O Muhammad] rescue those who 
are in the Fire? [Qur’an 39:19], which is an interrogation of denial 
(istifoam inkar)§ Furthermore, He said about the Sabib Yasin:”” if 
the Beneficent should wish me any harm, their intercession will be of no 
avail to me, nor can they rescue me [Qur’an 36:23]. This explicitly es- 
tablishes chat whomever Allah wants to harm, then there is none 
to save him or intercede for him. 

Moreover, He Most High said: A day on which no soul shall have 
power at all for another soul [Qur'an 82:19]; and He said to His 
Prophet @: You do not have a say in the matter [Qur’an 3:128]. The 
Prophet g said to his relatives, ‘Save yourselves from the Fire! I 
cannot avail you against Allah.’ He @ even said to Fatimah, his 
piece of flesh and the leader of the women of the worlds, ‘Save 
yourself from the Fire! I cannot avail you at all against Allah.’® 
Therefore, can faith in the abovementioned verses and hadiths 
coexist in the heart of a slave [of Allah] with faith in the words of 
the one who says: 


ae ers 
GQ Hl oles GBS t of 
Ifhe takes not my hand in the Afterlife 


%* Meaning a rhetorical question, i.e. you will not be able to rescue he who 
is in the Fire, 

He is Habib al-Najjar (the Carpenter) from Antioch, who is referred to in 
Stirah Yasin (Qur’an 36:20-27) beginning with His Most High’s words: Then 
there came running, from the farthest part of the city, a man, saying,O my people! 
Obey the messengers who fled.’ Al-Baghawi, in his Tafsir, mentions: Then there 
came running, from the farthest part of the city, a man—he is Habib al-Najir 
[the Carpenter}, though al-Suddi has said that he was a bleacher; and Wahb 
said that he used to produce silk. He was ill and suffered from leprosy early. 
Moreover, he lived at the furthest gate of the city. He was a charitable believ- 
er, who would gather his daily earnings in the evening and divide them into 
ewo halves: a half with which he would feed his dependents, and the other 
half that he would give away as charity. When he heard that his people were 
intending to kill the messengers [sent by ‘isa #] who had come to them, he 
said, “O my people! Obey the messengers who fled.” See Tafsir al-Baghawi. 
® Narrated by Muslim (204), al-Bukhari in al-Adab al-mufrad (48), Ahmad 
(8402), Tirmidht (3185), al-Nasa’i in al-Kubra (6438) and others. 
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OBJECTION TWO 


Po ne. re < * 
WF pA5 GU Ho 5e FO 
Verily, this world and its counterpart [i.e. the 
Afterlife] are from your generosity (jad)? 


Jad is to give and show benevolence. Yet Allah Most High says: 
Verily unto Us [belong] the Afterlife and the former [life of this world] 
[Qur’an 92:13]. 


OBJECTION THREE 
Likewise [the poet says]: 


ae fe Se 
ria oil ole Gust 55 
Your knowledge includes knowledge of the 
Tablet and the Pen. 


Included amongst the things inscribed by the Pen on the Tablet 
are the keys of the Unseen realm which no one, except Allah, knows 
and other such matters of the Unseen which are exclusively known 
by Him, Glorified is He. He Most High said: Say [O Muhammad]: 
‘None in the heavens and the earth knows the Unseen except Allah’ |Qur’an 
27:65}. Thus, according to his [al-Busiri’s] words ‘Your knowledge 
includes knowledge of the Tablet and the Pen’, itis permissible for 
one to say, ‘No one in the heavens and the earth knows the Unseen 
except Allah and Muhammad!’ 
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CHAPTER TWO 


The Prophet's |Jntercession& 


Rejoinder to Objection One 


WE SAY—AND THROUGH Allah is success—that this objection is 
void (batil) from a number of perspectives [set-out below]. 


RESPONSE ONE 

This man claims that the following words of the poet and the 
mushattir [the author] mean that this rescuing actively occurs 
without intercession: 


Fe a 
Say WE gale § 5S fo 
If he rakes not my hand in the Afterlife 


AN5 dh be So git 5 


And rescue me from Allah’s punishment and pain 


He further contends that if it does not actively occur, then 
[it will occur] through intercession, due to the words of the 
mushattir. 


iad 2c Ede gis i 


Or intercede for me tomorrow because of 
what I have reaped 
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The matter, however, is not as he claimed, because rescuing 
and taking by the hand is also through intercession, as anything 
besides intercession is [considered] acting independently from 
Allah, and such a belief is inconceivable for a believer, even if he 
was an ignorant Bedouin. What is therefore meant here [in the 
above verses] are the various types of intercession. The first type is 
taking one by the hand and rescuing one, as has been mentioned 
in the rigorously-authentic hadiths over [whose authenticity] 
al-Bukhari and Muslim have concurred. For in the hadith of the 
intercession [it says]: 


Iwill say, ‘O my Lord, my nation, my nation!’ whereupon it 
will be said, ‘Proceed and remove [from the Fire] whoever has 
in his heart an atom’s weight of good.’ So I will proceed and 
do that. I will then say, ‘O my Lord, my nation, my nation!’ 
and it will subsequently be said, ‘Proceed and remove [from 
the Fire] whoever has the least weight of a mustard seed of 
faith in his heart.’ I will therefore proceed and remove them 
from the Fire. 


Similarly, ichas been narrated in the hadith of the Sabibayn that 
the believers will beseech Allah on behalf of their brothers, and 
so it will be said, ‘Remove [from the Fire] whomever you know.’ 
They will thus remove a considerable number of creation. Then it 
will be said, ‘Return, and in whosoever’s heart you find an atom’s 
weight of good [remove them from the Fire].’ 

Accordingly, the abovementioned has been established in these 
rigorously-authentic hadiths, so what is the prohibition in using 
the above wording? Is this removal [of creation from the Fire] none 
other than to rescue from the punishment? 


RESPONSE TWO 

In the Afterlife, which is the Day of Resurrection, the Prophet @ 
is alive as he, and all of creation, were in this world, so there is 
nothing to impede him on that Day from being a cause and 
removing and rescuing from the adversity, as he will be alive and 
Present. 
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According to this man and his cohort of followers, a person 
who is alive and present has ability in and of himself [to benefit 
others]. Ibn ‘Abd al-Wahhab, in Kashf al-shubabat, responded to 
che authentic hadith that people on the Day of Resurrection will 
seek help, in curn, from Adam, Ibrahim, Masa and ‘Isa, until they 
finally arrive to the Messenger of Allah g, who will say, Tam for 
it, Lam for it’: 


We do not deny seeking help from creation (isti“anab) in 
regard to that which he is able to do, just as He Most High 
said concerning the story of Misa, upon him be peace: 
One of his people asked him for help against his enemy [Qur’an 
28:15]. [This is] just as a person asks for help from his 
companions in war or in other matters over which creation 
have ability. 


Since, according to these people, whoever is alive and present 
is ascribed with action, because he has ability to do so, the author 
of the Burdah is simply telling us: If the Prophet does not take my 
hand in the Afterlife—which is the Day of Resurrection—out of [his] 
grace, then say, ‘Alas, lam doomed, for then the Prophet @ and all 
of creation will be alive and present on that day, and will have the 
ability over ordinary tangible matters; and the ascription of actions 
to their executor and (cheir] means is legally and conventionally 
valid (j4’iz). 

This man also mentioned in his rough draft, wherein he declared 
that Muslims who supplicate to Allah through the mediation of 
the prophets and che righteous (tawassul) are disbelievers:*? 





'? “What is meant by tawassul here is that a slave adopts a means (wasilah), ie. 
an intermediary to Allah Most High in his supplication or hope, because of 
that intermediary possessing some virtue, right, status, rank or the fulfilment 
of one’s supplication with Allah Most High. All of that is legally permissible 
as demonstrated by the Book of Allah Most High and the Sunnah of Allah’s 
Messenger @, narrations from the Companions and the consensus of the 
nation.’ Siraj al-Din, ‘Abd-Allah. al-Ad‘iyyah wa aladbkar. Sth edn. Aleppo: 
Dar al-Falah, 1424/2004, 251. 
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Asking for help is permissible in ordinary, apparent means 
(asbab) of tangible matters, such as fighting, capturing an 
enemy ora predatory animal and the like; for example, in the 
statements, ‘O for Zayd! (ya la-Zayd), ie. ‘Help, Zayd.’Also, 
‘Help, my tribesmen’ (yd la-qawmi) and ‘Help,Muslims’ (ya 
la -muslimin), as mentioned by them in books on [Arabic] 
grammar, in accordance with actual apparent means. 


Now how can he deny the Prophet's actively rescuing @ his 
nation from punishment and deem it impossible and contrary to 
intercession, notwithstanding the fact that the Prophet @ will be 
alive and present on that day, having the ability to do what he will 
be able to do on that day, and will be able to act as he did in the life 
of this world? This being like how he [in this life] would throw at 
the enemy, when they were in their thousands, a handful of soil and 
turn them blind, and quench the thirst of thousands and satiate 
them with a small amount of water and food by being a means. 
The noble Companions .# said, ‘During battles, we would take 
the Messenger of Allah g@ asa shield,’ namely they would use him 
@ as a shield (i.e. to guard themselves against the enemy). In the 
rigorously-authentic hadith [it is mentioned], ‘You are hovering 
over the Fire as the moths hover, and I am taking you by your beles 
so that you do not fall therein’ 

Even greater than this is what Allah ascribed to the taghit,” 
which are the idols, in their removing the disbelievers from the light 
[and placing them in] the darkness, in spite of the fact chat they do 
not have any sort of ability whatsoever. Yet because they are a means 
for removal, [the act of] removal was ascribed to them. Similarly is 
the case here; since the Prophet ¢ was a means of rescuing from 
the punishment, [the act of] rescuing is ascribed to him. 

Moreover, regarding the hadith narrated in the Sabibayn [of 
Imams al-Bukhari and Muslim] and others about seeking rain 


Sete 
® Inthe verse: Allab is the Protecting Guardian of those who believe. He brings them 
out of darkness into light. As for thase who disbelieve, their patrons are false deities 
(téghit). They bring them out of light into darkness (Qur’an 2:257) 
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through his supplication @, ‘O Allah, grant us a rainfall that is a 
saviour (ghaythan mughithan), the commentators of hadith and the 
jurists from all schools of thought—as mentioned in Sharh al-Igna'‘, 
al-Muntha, al-Zad and others—" have said that ‘mughith’ means ‘one 
that saves from adversity’. So even though rain is an inanimate 
object that has no ability, it was ascribed with [the act of] aiding 
and rescuing because it was a means for rescuing and aiding. 

There is a saying of the Arabs that is well known amongst 
the scholars: ‘The spring season grew herbs; and the rotation 
of the sun has stopped perpetuity,’ even though, in reality, the 
one who causes growth and stops from perpetuity is only Allah. 
Such an expression is called al-majaz al-‘aqli [rationally figurative 
expression], and examples of the like are profusely found in the 
Book [Qur'an] and the Sunnah. He Most High said: So Musa 
punched him, and [accidentally] killed him [Qur’an 28:15], alchough 
death is only from Allah. Furthermore, Allah said about him g: He 
[the Prophet] releases them from their heavy burdens and from the fetters 
that are upon them {Qur'an 7:157], although the one who releases 
[in reality] is Allah Most High; but because the Prophet @ was a 
means of such, the action was ascribed to him. 

In fact, all actions are ascribed to the one who executes them. 
Thus, it is said, ‘So-and-so gave, and So-and-so benefitted me, 
and So-and-so hit me and, rescued me and, helped me.’ These 
usages are valid by consensus (ijma’) for those who are alive and 
present and who undertake them. However, according to the 
opinion of this man, it is necessary that these actions and others 
are not ascribed to anyone who executes them. Yet there is: no 
one who has held this view, as ir will therefore close the door to 
attributing actions to their executor; and no sane person holds 
such a view! Rather, the ascription of rescuing from the Fire has 
been mentioned about certain deeds because of them being 2 
means, even though, in reality, the one who rescues is Allah Most 
High. It is narrated in a rigorously-authentic hadith chat the 


ni 
2! These are titles of some of the foremost authoritative legal texts in the 
Hanbali school of law, 
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Prophet @@ said, ‘I saw a man who was being punished in his 
grave, when [suddenly] his prayer came and rescued him from 
the punishment; and another was rescued by [his] pilgrimage and 
another by [his] fasting.’ So if the ascription of [the act of] rescuing 
to deeds is valid because they are a means, then the ascription to 
entities is a fortiori, especially the noblest entity amongst creation 
[ie. the Prophet @]. 

As for his words ‘Or intercede for me tomorrow because of 
what I have reaped’, he intends here to inform [us] about another 
type of intercession, which is him being an intercessor for me by 
seeking forgiveness or supplicating, and not literally by his action. 
In this case, he intercedes for me with a second intercession for 
the sins that I have reaped, so that Allah Most High does not take 
me to task for them and that I do not witness punishment at all, 
or that my station is raised. 


THE VARIOUS TYPES OF INTERCESSION 

Al-Nawawi has mentioned in commentaty on Muslim, citing from 
the commentary of Qadi Iyad [on Sabth Muslim], that intercession 
is of five types: 


1, that which is exclusive to our Prophet #, which is his 
intercession to relieve mankind from the prolonged standing 
[on the Day of Reckoning] and to hasten the reckoning; 

2. [his intercession] for a group of people to enter Paradise 
without reckoning—which has been narrated about our 
Prophet @; 

3. the intercession for [some of] those who were worthy of the 
Hellfire so that they do not enter it—our Prophet g}, and 
whomever Allah wills in addition, will intercede [in this 
case]; 

4. the intercession for the sinners who have entered the Fire. 
The hadiths in Sahih Muslim have mentioned their removal 
from the Fire through the intercession of our Prophet @, 
the angels and their brothers from amongst the believers; 
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5. and che intercession for raising the ranks in Paradise for its 
occupants. 


RESPONSE THREE 

It is possible that what is meant by his words ‘If he takes not my 
hand in the Afterlife | And rescue me from ... pain’ is rescuing from 
the terror of the standing, as it will be the severest punishment, 
so much so that people will seek help from the prophets, until 
they finally arrive to our Prophet @ and he will then relieve 
them from this severity, which people will wish to escape from, 
even if they were ordered to be thrown in the Fire, because of the 
terrors that they will be witnessing, as has been narrated in the 
hadiths. Undoubtedly, this is rescuing from Allah’s punishment 
and pain, and it is not specific to Allah’s punishing [people] with 
the Fire. Thereafter, he @ will intercede with another [type of] 
intercession exclusively for his nation [i.e. the Muslims]: either for 
the forgiveness of their sins, or the raising of their ranks in Paradise, 
or admitting them therein without any accountability. 


RESPONSE FOUR 

When a believer says something, his faith is an indicator (qarinah) 
that he did not intend to convey a meaning that may be harmful to 
his belief, and nor does he believe such a [harmful] thing, especially 
in light of the context of his words, And this scholar-poet says in 
his ode after a number of verses: 


gible i J585 S08 515 
Your statuis, O Messenger of Allah, will not 
decrease on my account 


sae ay TS oe See 
pace) rok dé oi 2S Bt 
When the Generous shall manifest Himself 
with the name Avenger 
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From this itis known that the author of the Burdah, in his words 
“(fhe takes not my hand in the Afterlife’ intends [helping] by way 
of intercession, not independence from Allah, as no believer holds 
such a belief, even if he expresses it without qualification and does 
not qualify it with intercession, as that is what is meant by it. 


RESPONSE FIVE 

This man denies the ascription to the Messenger of Allah @ of 
actively rescuing from the Fire because he is not Allah; he says, 
‘Verily, Allah has negated rescuing from it [the Fire] with His 
words: Will you [O Muhammad] rescue those who are in the Fire? 
[Qur’an39:19],’ Yet he mentions the rigorously-authentic hadiths 
in which [the tribe of] Quraysh is ascribed as rescuing from the 
Fire, not realising that chey actually refute his claim, since it could 
be said: How is it that Allah negated [the act of] rescuing to his 
Prophet g yet affirmed it for his relatives from Quraysh, with the 
Prophet’s words @ ‘Save yourselves from the Fire! O Fatimah, save 
yourself from the Fire?’ For he @ attributed the act of rescuing 
from the Fire to chem. 

If you were to say: The Prophet @ meant that you become 
the means (tasabbab) of saving yourself by accepting Islam, then 
we reply: The unqualified usage of our words is similar to the 
unqualified usage of his words. What we mean by our words ‘And 
rescue me from the punishment of Allah’s punishment and pain’ 
is [for him] to be a means of rescuing me or actively rescue me by 
the command of Allah Most High, as in the hadiths above. Then, as for 
my words ‘Or intercede for me tomorrow for what I have reaped 
[of sins)’, chis is another [type of] intercession in addition to the 
intercession of rescuing; namely, [it is one of] seeking forgiveness 
for sins, He Most High said: Ask forgiveness for your dhanb,” and for 





 Al-Mughirah ibn Shu‘bah and Abii Hurayrah @ said, ‘The Messenger of 
Allah @ prayed until his feer swelled up; so he was asked, “Why do you bear 
this difficulty when Allah has forgiven you your previous and forthcoming 
dhanb? He replied, “Should I not be a grateful servant?” Al-Bajari said, ‘This 
has been problematic in the past and the present, since he g is infallible and 
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those who believe [Qur’an 47:19]; and He Most High said: If when 
they had wronged themselves, they bad come to you and asked forgiveness 
of Allah, and the Messenger asked forgiveness for them, they would have 
found Allah Forgiving, Merciful [Qur’an 4:64]. Therefore, the first 
is an active intercession (shafa‘ab fi‘liyyah); such that he removes 
one from the punishment after one has fallen therein, whereas 
the second is a verbal intercession (shafa‘ah qawliyyah), such that 
he intervenes between the sinner and him being taken to task. In 
fact, this is clear. 


RESPONSE SIX 
Another characteristic of the invalidity of this man’s objection to 
the Prophet @ being attributed with the act of ‘rescuing’ is his 
[incorrect] use of verses of the Qur’an to substantiate his claims, 
such as His Most High’s words: Will you [O Muhammad] rescue those 
who are in the Fire? [Qur’an39:19]. [He seeks to argue through such 
a recourse that] this is an interrogation of denial, meaning ‘you 
shall not save those in the Fire’. 

Look, O nation of the religion [of Islam], at this person who 
claims ijtihad** and that his school (madbhab) is to derive [directly] 





therefore commits no sins!’ The best response is chat it is classed as “noble 
deeds of the righteous are the bad deeds of those who have been drawn 
near [to Allah]”; as a human being is not free from shortcomings from the 
perspective of servitude in comparison to the grandeur of Lordship. [This 
is so] even though he @, in his acts of worship and obedience, attained 
the most exalted of ranks and the highest of degrees. He @ said, ‘Glory be 
to You! We have not worshipped You as You truly deserve. I am unable to 
enumerate praise for You as You have extolled yourself? Consequently, it 
has been remarked, ‘Forgiveness is of two types: forgiveness of the common 
folk, which is for them to be pardoned for their sins; and forgiveness of the 
elite, which is for them to be pardoned for heir shortcomings.’ al-Nabahani, 
Yisuf. Wasa’il al-wusil. 2nd edn. Beirut: Dar al-Minhaj, 1425/2004, 256. 

% Ijtihad is a level of scholarship, the highest of which is where one can derive 
rulings directly from the Islamic sources, i.e. the Qur’an, Sunnah, scholarly 
consensus and legal analogy; scholars of such calibre include the likes of the 
four Imams: Abd Hanifah, Muhammad Idris al-Shai'i, Malik ibn Anas and 
Ahmad ibn Hanbal. 
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from the Book [Qur’an] and the Sunnah, yet he does not know 
the meaning of the Book, nor the Sunnah! 

We say to him: Did the Prophet @ understand the unqualified 
usage [of the word ‘rescue’] as you understood it? [In other words,] 
thar he will have absolutely no ability whatsoever to ‘rescue’ for it 
to be attributed to him? If he says that the Prophet @& understood 
the unqualified usage, then we reply to him: So how can he inform 
[us] in the hadiths about the intercession that he shall proceed and 
remove from the Fire whoever has the weight of a mustard seed 
of goodness in his heart? Furthermore, how is it possible for him 
to say to his Lord, ‘My nation, my nation,’ when it is revealed to 
him: You cannot rescue those who are in the Fire? In addition, how is 
it possible for him @ to say to his relatives, ‘Save yourselves from 
the Fire?’ Moreover, if he is unable co rescue, then how are others 
able to rescue when they are disbelievers, who have no proximity 
to Allah like his proximity, or a means like his means? 

If the Prophet @ did not understand this [verse] to be 
unqualified, but rather understood it to be exclusive to a particular 
group of people whom Allah has judged in His pre-eternal 
knowledge to remain in disbelief, as Allah Most High said: It is 
the same to them whether you warn them or do not warn them; they 
will not believe [Qur’an 2:6]; and: Those against whom the word of 
your Lord has been proved true will not believe. Even if every sign was 
brought unto them, until they see [for themselves] the painful punishment 

[Qur’an 10:96-97]; regarding His Most High’s words Will you [O 
Muhammad] rescue those who are in the Fire?, al-Baghawi & said, ‘It 
is reported from Ibn ‘Abbas & that ic [chis verse] was revealed 
regarding Aba Lahab and his son’—then the meaning of Will you [O 
Muhammad] rescue those who are in the Fire? is: will you guide chem 
to Islam when they have been predestined to eternal damnation 
and disbelief? Indeed, the beginning of the verse indicates that 
[latter meaning]. 

Allah Most High said: He for whom the decree of punishment is justly 
due [Qur’an 39:19]. It has been said that the decree of punishment is 
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[His Most High’s words] I shall most definitely fill Hell with jinn ang 
mankind all together (Qur’an 11:119]; and it has been said [chat i¢ 
refers to] His words, ‘These are in the Fire, and I do not care; and 
these are in Paradise, and I do not care.” If this verse [39:19] was 
revealed regarding a particular group of disbelievers, then how is 
it possible to thereby justify that the Prophet @ will not be able to 
rescue his nation of believers from the Fire, when he g has affirmed 
for himself, and for the believers, the removal of the sinners in his 
nation from the Fire? 

From this juncture, it becomes clear char whomever the Propher 
@ [directly] guides to Islam or is [indirectly] guided by him till 
the Day of Resurrection has been rescued by him g from the 
Fire and he is not of those for whom the decree of punishment 
is justly due. The proof for that are his words @ to his relatives 
‘Save yourselves from the Fire’, i.e. accept Islam and believe. The 
exegetes of the Qur’an unanimously concur that the verse Will you 
[O Mubammad] rescue those who are in the Fire? (Qur’an39:19] was 
revealed regarding the Prophet’s guiding @ some of those whom 
Allah ordained will not believe; for when the verse was revealed to 
the Prophet @, he was alive and present, capable of performing 
the action, as is the opinion of this man and his cohorts [that a 
living person can so benefit others]. Allah did not mean by this 
verse that the Prophet g would rescue some of those in the Fire 
in the Afterlife; rather, what He means is [rescuing chem] in this 
life by way of guiding them. 

In the [book] al-Sirah, Ibn Ishaq narrates, with his chain of 
transmission to Hassan ibn Thabit 4, that the Prophet’s poet @ 
commiserates in his ode after his death: 


Bee ee ee Oe 
* This is a part of the hadith narrated by Ahmad on the authority of ‘Abd 
al-Rahmin ibn Qatadah al-Sulami, who said, ‘I heard the Messenger of 
Allah ¢ say, “Allah Almighty and Majestic created Adam and then extracted 
mankind from his back loins] and said, “These are in Paradise, and I do not 
care; and these are in the Fire, and I do not care.”” 
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He shows [the path] to the All-Merciful to those who 
follow him 


And rescues from the terror of humiliation, and guides 
If some calamity befalls them which they are unable 
to bear 


Then from him is the facilitation for that which 
is difficult 


So Hassan #&, who is a prominent Companion, describes the 
Prophet @ as someone who ‘rescues from the terror of humiliation,’ 
and that it is by means of his instruction and guidance to those 
who emulate and follow him. 

As for substantiating [his claim] with His Most High’s words 
about the Sahib Yasin: If the Beneficent should wish me any harm, 
their intercession will avail me naught, nor can they save [me] [Qur'an 
36:23], then take a good look! Does this [argument] emanate 
from a madman, as this verse was revealed concerning the idols 
which the disbelievers adopted as gods and lords other than Allah 
Most High? 

He Most High said: Shall I take [other] gods in place of Him when, 
ifthe Beneficent should wish me any harm [Qur’an 36:23]. The exegetes 
of the Qur'an, including al-Baghawi, a have said, ‘Namely, they 
possess no intercession so as to benefit anyone.’ Thus, the idols are 
not considered as eligible for intercession so as to be equated with 
the Possessor of the Intercession (Sabib al-shafa ‘ah) @. What then is 
this abomination and flagrancy, O great liar? Does a person with the 
least amount of discernment try to substantiate the denial of the 
Prophet @} possessing intercession and rescuing of his nation with 
such a defunct, false [application of the] proof in which he equates 
idols to the master of mankind—upon him be the best of blessings 
and greetings—after He Most High has told His Prophet @: Verily, 
your Lord will give you so that you will be well-pleased [Qur’an 93:5], 





*5 See footnote 17. 
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and: Soon your Lord shall raise you to a Station of Praise! [Qur’an 17:79], 
which is the stacion of intercession? 

The Prophet g has informed usin rigorously-authentic hadiths, 
which have reached the degree of mass-transmission (tawatur), 
that he is the intercessor whose intercession is accepted with 
tegard to his nation [specifically] and others, as in the case of the 
greatest intercession and the universality of his intercession in the 
Qur’anic verses. The Abl al-Sunnab wa al-Jamd ‘ab have unanimously 
agreed on this matter, and no one denies certain aspects of the 
intercession except the Khawarij and Mu ‘tazilab. The words of this 

man ostensibly suggest that he denies the intercession altogether, 
as in his words ‘this is explicit in that whomsoever Allah wills harm, 
then chere is no one to rescue him or to intercede for him’. 

It is known that whoever amongst the Muslims is worthy of 
punishment, or [who] enters it, yet the prophets and angels, or the 
believers [thereafter], [successfully] intercede for him, then there 
is no doubt that Allah Most High [originally] intended him harm, 
yet the intercessors’ mediation then benefited him.” 

Regarding His Most High’s words: They will say, ‘We were not of 
those who prayed; nor did we feed the destitute. We used to talk vanities with 
vain talkers, and we used to deny the Day of Judgment, until the Inevitable 
came to us.’ So the intercession of intercessors shall avail them not [Qur’an 
74:43-48], al-Baghawi & said, ‘Ibn Mas‘iid & said, “The angels, 
the prophets, the martyrs, the righteous and all the believers shall 
intercede, until no one shall remain in the Fire except for four 
[groups of people].” Then he tecited His Most High’s words: We 
were not of those who prayed ... we used to deny the Day of Judgment: 
‘Imran ibn Husayn & said, ‘That intercession is for everyone other 
than these people whom you hear about.’ 


Al-Baghawi a& transmitted with his chain back to Anas &, 
who said: 





* This is according to what can be perceived; for in reality, everything 


occurs through Allah’s will; hence, their intercession only benefits them by 
His will. 
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The Messenger of Allah @, describing the occupants of 
the Fire, said, ‘As they are being punished, a man from the 
occupants of Paradise passes by, so a man from them says, 
“OQ So-and-so,” to which he will reply, “What do you want?” 
He will say, “Do you not remember a man giving you drink 
on such and such day?” He will reply, “Is that you?” He will 
say, “Yes.” He will then intercede for him.” 


How cana Muslim deny intercession, yet claim that he is from 
the Abl al-Sunnah wa al-Jama‘ah? Or substantiate [his claim in 
thar] with verses [revealed] about idols that are adopted as lords 
[besides Allah]? 

Al-Nawawi a, in Sharh Sahih Muslim, mentions that Qadi lyad 
& said: 


The position (madbbab) of Abl al-Sunnab is that intercession 
in the Afterlife for the sinful believers is rationally-speaking 
possible, and necessarily proven through revelation because 
of the explicit verses and reports which in cotal reach mass- 
transmission. The righteous early Muslim communities 
(al-salaf al-salib) and those after them from the Abl al-Sunnah 
have unanimously agreed on it.The Khawarij and Mu ‘tazilah 
rejected it and adhered to their position of the [sinful] 
believers eternally abiding in the Hellfire, and justified 
[that] wich His Most High’s words: So the intercession of 
intercessors shall avail them not, and His Most High’s words: 
The transgressors will have no friend nor any intercessor who 
will be beard [Qur’an 40:18], even though these verses were 
[revealed] regarding the disbelievers. 

As for their interpretation of the hadiths to mean 
that they refer to increase in degrees, it is invalid; and the 
wordings of the hadiths in the book [Sahib Muslim] and 
elsewhere are explicit in refuting their opinions and [explicic 
in their meaning of] removal of those deserving the Fire. 
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I say: No one from the Abl al-Sunnab has differed over this 
matter, as found in all of the books; and Allah Most High knows 
best. 

As for his substantiating it with His Mose High’s words: 4 
day on which no soul shall have power at all for another soul [Qur’an 
82:19], then this is with regard to a disbelieving soul, as it shal] 
have no one to intercede for it. Al-Baghawi am said, ‘No soul shall 
have power at all for a disbelieving soul.’ Our words, however, are 
not regarding a disbeliever; rather, our words are regarding the 
Prophet’s intercession # for his nation. How can it not be so when 
Allah Most High has said regarding him: We have only sent you as 
@ mercy for all the worlds [Qur’an 21:107]? Therefore, the entirety 
of mankind receives [his] mercy in this world by the lifting of 
punishment, [harmful] metamorphosis and grounds swallowing, 
and in the Afterlife through the greatest intercession from [relief 
from) the terror of the Standing [whilst awaiting the Reckoning]; 
and exclusively for his nation in this world through chem being 
guided by him, and in the Afterlife through his intercession [for 
them] with its five abovementioned types. 

As for his [attempted] substantiation with his Most High’s 
words: You have no say in the matter [Qur’an 3:128), then one can 
argue that this verse was revealed concerning certain disbelievers 
who would hurt the Prophet g, and so against whom he prayed 
for destruction, whilst Allah knew that there will be amongst them 
those who would believe, so He said: It is not up to you whether He 
relents toward them or punishes them. Therefore, this verse is about 
a certain group of people, whereas our words are regarding the 
Prophet's benefiting @ his nation through intercession; for Allah 
Most High has informed him with His words: Your Lord shall give 

you until you are well-pleased; and Jibril revealed to him that Allah 
Most High says, ‘We shall please you with regard to your nation 
and not offend you,’ Allah Most High did not, in this instance, 
say, “You have no say in the matter,’ 

As for his [attempted] substantiation with his words Bo 
his kinfolk and his piece of flesh [Fatimah em], I can avail you 
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nothing against Allah,’ it means: if you do not believe in Allah 
and His Messenger, I will not be able to avail you of anything 
against Allah Most High.” This is due to the proof in his words 
@ ‘Save yourself from the Fire’, i.e. by accepting Islam. He @ said 
this when it was revealed to him: Warn your nearest kinfolk [Qur’an. 
26:214], as mentioned in al-Bukhari and Tafsir al-Baghawi. Indeed, 
warning the nearest kinfolk is only through calling them to Islam 
because of the proof in the other verse, which is His Most High’s 
words: If they [your kinfolk] disobey you, say: ‘I am innocent of what 
you do’ [Qur’an 26:216]. Al-Baghawi said [in explanation of this 
verse], ‘[Innocent] of disbelief and worshipping other than Allah.’ 
This is due to the proof in al-Bukbdri that he @ ascended Mount 
Safa, and then called out to the tribes of Quraysh, one by one, and 
said to them, ‘I am a warner to you before a severe punishment,’ 
whereupon they turned their backs and laughed at him; and Aba 
Lahab said, ‘May you perish! You gathered us for this?” Thus, 
they did not accept the warning from him, and Allah Most High 
revealed concerning him [Abi Lahab]: May the hands of Abt Lahab 
perish [Qur’an 111:1]. 

Regarding the verse Warn your nearest kinfolk, the author of al- 
Sirah al-Halabiyyah said: 


In a narration in the Sabihayn, it is mentioned that when 
he @ called Quraysh, they assembled, both the elite and 
laity, and then he said, ‘O Bani Ka‘b, save yourself from the 
Fire! O Bani Murrah, save yourselves from the Fire!’ [This 
continued] until he mentioned the last of the tribes. Then 





» ‘Some of them [i.e. hadith scholars] have said that che mention of Patimah 
@ here is an instance of a mix-up [between various narrations] from the 
narrators because of the proof in his words “unless you declare that there 
is no god except Allah”. She was simply mentioned in another hadith that 
occurred in Medina wherein he gathered his wives and daughters and said to 
them, “I can avail you naught against Allah,” as an encouragement for them 
to do righteous actions.’ Dahlin, Ahmad ibn Zayni. al-Sirah al-nabawtyyah. 
Beirut: Dar Thya al-Turath al-‘Arabi, 1415/1995, 1:164. 
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he said, ‘For I do not possess any benefit in this world, nor 
any portion of the Afterlife, unless you declare that there is 
no god except Allah. However, you have ties of Kinship that 
I shall maincain through supplication [for you].’ 


This, therefore, demonstrates that what is meant by his words, 
‘Tcan avail you nothing against Allah,’ is [chat he cannot aid you] 
if you do not declare that there is no god except Allah and believe 
[in him]. It is well-known chat he @ avails the disbelievers naught 
{if they persist]; as for after them becoming believers, then he 
benefits them with the intercession that is established for him #, 
as mentioned previously in the Qur’anic verses, hadiths and the 
consensus. How can the Prophet @& be of no avail to his relatives 
and his piece of flesh against Allah when Allah has revealed 
regarding his wives, his piece of flesh and family: Allab only wishes 
to remove impurity far from you, O Folk of the Household, and cleanse 
you with a thorough cleansing (Qur’an 33:33]. So is this for none 
other than his sake @ and his nobility in the sight of his Lord? He 
distinguished his family, after their faith, with that which he has 
not distinguished anyone of his nation. Or how can it be said that 
he avails chem naught when on the occasion this verse was revealed 
to him @, he gathered them and wrapped them with his garment 
and said, ‘O Allah, this is my Household; remove impurities from 
them and purify them.’ So is this of no avail and benefit to them 
or not? Nay, he shall benefit everyone who believes in him! He 
Most High said: The Prophet is closer to the believers then they are to 
themselves (Qur’an 33:6]. Ic is mentioned in al-Bukhari that Abi 
Hurayrah narrated that the Prophet @ said, ‘There is no believer 
except I am closer to him in this world and the Afterlife; read if 
you wish The Prophets closer to the believers than they are to themselves. 
Al-Baghawi mentioned it. 
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The World and the Afterlife Being 
from the Prophet's Generosity 2 


Rejoinder to Objection Two 


Pay 


AS FOR THIS objector’s contention against his [al-Basiri’s] 
words: 


wee tty hea fe 
Gnd 5 Gall Hose So Of 
Verily, this world and its counterpart [i.e. the 
Afterlife] are from your generosity, 


then it is the drivel of someone suffering from fever and the 
mumbling of someone muzzled. This is especially [the case with] 
his attempting to prove his claim with his Most High’s words: 
Verily, unto Us [belongs] the Afterlife and the former [life of this world] 
[Qur’an 92:13]. 

So itis said to him: Who has cold you chat the Afterlife and this 
world belongs to other than Allah? Is it not possible for Allah to 
give this world to someone who in turn gives it away generously or 
Gives generously of it? Does not all of existence belong to Allah, yet 
He has given his slaves possession of it? Yet if they then generously 
give of it, is it no longer considered Allah’s property? What then is 
this fallacious objection and retarded intelligence? 
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It has been related that this world and the Afterlife were created 
for his sake g}.2* Moreover, it has been related in al-Bukbari that he 
@ was more generous than the freewind; so what harm is there in 
it if he was to generously give from his Lord’s property, when he is 
His greatest beloved, even though the poetic verse is hypothetically 
speaking. 





ia See Appendix One for further elaboration on this verse and the hadith 
cited by the author in substantiation of it. 
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The Prophet's Knowledge ® 
of the Unseen 


Rejoinder to Objection Three 


_AS FOR HIS objection against his [al-Bisiri’s] words: 


Cee sel. See. 
oils cil gle Gustto 
Your knowledge includes knowledge of the 
Tablet and the Pen, 


the commentators [on the Burdah] have said that what is meant by 
the ‘Tablet’ is what people write on, and the ‘Pen’ is what people 
write with.” It is as if he said, ‘Amongst your knowledge is the 
knowledge of what people write on tablets with pens.’ So according 
to this, there is no justification for his objection. 





® Forinstance, Imam Shihabal-Din Ahmadal-Qustullani, inhiscommentary 
on the Bardab titled Mashdrig al-anwar al-mudcyyab, when commenting on 
this verse, says, If you say: Your words “The knowledge in che Tablet and 
the Pen is some of his knowledge” are problematic because Allah Most High 
has recorded in the Tablet the knowledge of events that includes the Five 
which Allah Most High exclusively knows, as in the Sahib from his words 
@ “No one knows them except Allah”; thus, since the Prophet and the rest 
of Cteation do not know these Five, how then is it possible for these to be 
included amongst his knowledge? Therefore, what is necessarily meant by 
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They [the commentators] said that it may possibly mean the 
Preserved Tablet (al-lawh al-mabfuz). If so, then the objection 
proposed by this man is unwarranted, because what he [al-Busiri] 
means is the knowledge in the [Preserved] Tablet that is other than 
the Five keys [of the Unseen realm] and what Allah has knowledge 
of exclusively, for this is known through context. This is so in 
spite of the fact that his statement ‘the knowledge of the Tabler 
is a possessive construct (idafah) of genus (jinsiyyah), i.e. some of 
the knowledge in the Tablet; and genus (jins) is true to some of its 
members (afrad). 

There is no doubt that his Sacred Law #—especially the Qur’an 
that was revealed to him, the knowledge that it contains, and the 
revelation that Allah granted him; He Most High said: Nor does he 
speak out of [his own] desire; it is nothing but revelation that is revealed 
[Qur’an 53:3-4]—and the Unseen matters that Allah disclosed to 
him are all from the knowledge that is in the Tablet. In fact, even 
if we were not to suppose this, this objection is again unnecessary, 
because it is not necessary that the keys to the Five matters of the 
Unseen are in the Preserved Tabler; rather, these are found in the 
Original Book (Umm al-Kitab) which is other than the Tablet. 

Al-Baghawi as said, “Ikrimah, relating from Ibn ‘Abbas +, said, 
“These are two books: a book other than the Original Book—Allah 





the Tablet and the Pen in his words is che genus of tablets and pens on 
which creation record their knowledge. The reply is: We do not accept that 
these Five are amongst those things recorded in the Preserved Tablet; for if 
they were included amongst those things recorded therein, then some of the 
angels brought nigh #, who have access to what is in the Preserved Tablet, 
would have had access to them. Even if it is conceded that they [the Five] 
are therein and that Allah has not disclosed them to anyone, even if they are 
in it, then the meaning is ‘your knowledge includes the knowledge of the 
Tablet and the Pen which creation have access to’. al-Qustullani. Mashariq 
atanwar al-mudiyyah, manuscript. 

* These Five have been referred to in the following verse: Verily, with Allah is the 
knowledge of the Hour. It is He who sends down rain, and He who knows what is in the 
wombs. Nor does any one know what it is that be will earn tomorrow, nor does any one 
know in what land he is to die, Verily, Allah is Omniscient, Aware [Qur'an 31:34). 
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erases and affirms in it whatever He wills. [As for] the Original 
Book, He does not amend anything thereof.” 

‘Aca’ relates chat Ibn ‘Abbas #& said, ‘Verily, Allah has a 
Preserved Tablet formed from white pearl, whose distance is 500 
years, and which has covers made from sapphire, Allah has therein 
360 moments for every day. Allah erases and affirms [in it] what 
He wills; and He has the Original Book.’ 

It is clear from this that the Original Book is other than the 
Tabler; rather, it is the source (asl) of the Tablet, and it may be thac 
the Five are from those matters which are not recorded in the Tablet; 
and that they are from the mystery of Allah’s knowledge which He 
exclusively knows and hence did not record them on a tablet. 

As for the words of this man thar it is necessary for one to say, 
‘Say: “None in the heavens and the earth knows the Unseen except Allah” 
{Qur’an 27:65] and Muhammad,’ [if one accepts the words of 
the Burdab], chen such a substantiation is erroneous, because the 
author of the Burdah did not claim that the Prophet @ knows all 
that Allah knows, since this is impossible, for Allah has knowledge 
which He exclusively knows and is particular to Him, with no 
one else having any share therein. Rather, we have concluded that 
the knowledge that is in the Tablet and che Pen is only a portion 
of what Allah Most High knows and not that which is concealed 
in His Unseen realm. Whereas what he [che author] affirms for 
the Prophet @ by way of knowledge of the Tablet and the Pen is 
the knowledge that Allah Most High imparted to him. What is 
negated from other than Him Most High in the [abovementioned] 
verse—based on the fact that the meaning of the definitive particle 
‘a? (the) in ‘al-ghayb’ (the Unseen) is for all-inclusivity—is to 
independently have all-encompassing knowledge of everything. 
As we have established that what is meant by ‘the Unseen’ in the 
verse is independently and comprehensively knowing everything— 
which is exclusive ro Allah Most High—ic is not necessary, upon 
affirming that the Prophet @ was taught partial knowledge of the 
Unseen (ba‘d al-ghayb) by Allah, for one to utter, ‘Say: “None in the 
heavens and the earth knows the Unseen except Allah [Qur’an 2765) 
and Muhammad g.” 
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As for the [the knowledge of the] Unseen that is not according 
to these two descriptions, then it is possible for others to possess 
it, because Allah Most High has affirmed that for His messengers 
and some of His other elite slaves, [though] not independently, 
as this is disbelief (kufr), but, rather, by way of His disclosing and 
imparting such knowledge to them. He Most High said: They 
encompass nothing of His knowledge except what He wills (Qur’an 2:255]; 
He does not reveal His Unseen to anyone except a messenger whom He 
has chosen [Qur'an 72:26-27]; It is not [the purpose of] Allab to let you 
know the Unseen. However, Allah chooses of His messengers whom He wills 
[to receive knowledge thereof] [Qur’an 3:179]. Ibn ‘Abbas & said, ‘He 
reveals to His messengers His Unseen realm; and Muhammad 
is the best of them.’ Moreover, He Most High said about Khadir 
xa: Whom We had taught knowledge from Ourselves [Qur’an 18:65]. 
Al-Baydawi & said in commentary of this verse, ‘Namely, the 
knowledge of the Unseen, i.e. because of the evidence of Khadir’s 
actions in this regard, such as his making a hole in the ship, his 
killing an innocent soul and his building a wall; and all of these 
matters are from the Unseen.’ 

He @ said, ‘May Allah have mercy on Masa; had he been 
patient, he would have seen wonders,” i.e. from the things that 
Khadir—upon him be peace—did of matters from the Unseen 
which Allah taught him from Himself. Therefore, what precludes 
the knowledge of what is in the Tablet and the Pen from being 
some of the Messenger of Allah’s knowledge @ that is disclosed 
to him by Allah? 


It has been narrated in a rigorously-authentic hadith chat che 
Messenger of Allah @ said: 





* Narrated by Aba: Dawid (3984) with a slight variation in che wording: 
‘When the Messenger of Allah would supplicate, he would begin with 
himself and say, “May Allah’s mercy be upon us and on Misa; had he been 
patient, he would have seen wonders from his companion. But he [instead] 
said: If I ask you about anything else, keep not company with me. You have seen 
enough apologies from me [Qur'an 18:76].”” 
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Isaw my Lord ina dream in the form ofa young man who had 
hair down to his earlobes (wafrah). He said, ‘O Muhammad, 
what is the loftiest assembly [of angels] disputing about?” 
I replied, ‘I do not know.’ He then placed his palm between 
my shoulders, and I found its coolness in my chest, and then 
knew what is in the heavens and the earth; and he recited: 
Likewise We show Ibrahim the kingdom of the heavens and the 
earth so that he may be of those who have certainty [Qur’an 6:75]. 
(Al-Tirmidhi and al-Darimi narrated it.) 


In another narration related by Ahmad and al-Tirmidhi, [he 
@ says], ‘Then everything became manifest to me and I knew.’ He 
{al-Tirmidhi] said, ‘This is a sound, rigorously-authentic hadith, 
and I asked Muhammad ibn Isma‘il—i.e. al-Bukhari—about 
{the authenticity of] this hadith, to which he replied, “This is a 
rigorously-authentic hadith.” Al-Tibrizi mentioned it in Mishkab 
al-masabih. 

Al-Tibi & said in his Hashiyah on al-Mishkah, ‘Its meaning is: 
Just as Ibrahim # was shown the kingdom of the heavens and 
the earch, and that was disclosed to him, likewise the doors of the 
Unseen realm have been opened for me until J knew the entities 
and artributes that are in them, both the visible and the unseen.’ 

Numerous hadiths have been related in the Sabibayn wherein 
the Prophet @ informs about matters of the Unseen. 

Allah Most High said: Ir is not [the purpose] of Allab to leave the 
believers in the present state until He separates the wicked from the good. 
Itis not [the purpose of] Allah to let you know the Unseen; however, Allah 
chooses of His messengers whom He wills [to receive knowledge thereof] 
[Qur’an 3:179]. Al-Baghawi a and others have mentioned that 
the reason behind the revelation of this verse is that one of the 
Prophet’s camels @} went missing during one of his journeys, so 
one of the Hypocrites said, ‘Muhammad claims that his nation 
after him will conquer the palaces of Chosroes and Caesar, yet he 
does not know where is his camel. When that [remark] reached 
the Prophet g, he said, ‘It is in such and such place in such and 
such land, its halter has got tangled ina tree.’ So they went about 
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looking for it and found it just as he @ said. Then he @ gor 
angry with the Hypocrites and said, ‘What is wrong with certain 
people that they denigrate my knowledge? For by the One in 
whose hand is my soul, you will not ask me in this position of 
mine about anything except I will inform you about it.’ Soa man, 
who was attributed to other than his father, stood up and said, ‘O 
Messenger of Allah, who is my father?’ He ® replied, ‘Your father 
is Hudhafah. Another man stood up and said, ‘O Messenger of 
Allah, where is my father {who had passed away]?’ He @ replied, 
‘In the Fire” Thereupon, ‘Umar & got down on his knees and 
said, ‘We are pleased with Allah as a lord, Islam as a religion and 
with Muhammad as a prophet. O Messenger of Allah, pardon us!’ 
Thereupon his anger subsided—or as he said. His words 3 ‘What 
is wrong with certain people that they denigrate my knowledge” 
mean ‘the knowledge of the Unseen that Allah Most High has 
disclosed to me,’ because the discussion concerns it, and not 
anything else. This is further demonstrated by the fact that the 
two men only asked about an unseen matter. 

Moreover, it is narrated in the rigorously-authentic hadiths, 
such as the hadith of al-Bukhari and others from the hadith of 
Hudhayfah a: ‘The Prophet #& informed us about everything 
that will occur until the Day of Resurrection, until those destined 
for Paradise will enter Paradise and those destined for the Fire 
will enter the Fire. Even when we see a bird that flaps its wings, 
we remember some information about it? The hadiths regarding 
this are many, and they are mentioned by Qadi Iyad in [his work] 
al-Shifa’. Thus, it has become evident that whoever denigrates his 
knowledge @ is a hypocrite. 

The author of al-Igna‘,? in the ptimary text (matn) in the 
Chapter on Marriage (bab al-nikah) on the enumeration of those 
matters by which he @ has been distinguished (kbasa’is) and his 


* That is Imam Shataf al-Din Masi al-Hajjawi (d. 960 AH), originally 
from Hajjah, a village in Nablus, Palestine, who later settled in Salihiyy2h, 
Damascus, and became its resident Hanbali mufti. 
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miracles, said, ‘All of creation, from Adam to those after him, 
were presented to him, just as Adam was taught the names of 
everything.’ Its commentator, al-Buhiti :&, said: 


[That is] because of what is in the hadith of Daylami: ‘The 
world was depicted to me in [the form of] water and clay; and 
Iknew everything (‘alimtw al-ashya’ kullaha), just as Adam was 
taught all che names.’ Moreover, his nation was Presented to 
him in its entirety until he saw them, [and that is] because of 
what is in the hadith of al-Tabarani: ‘My nation, its first and 
last, was presented to me yesterday in this room: they were 
portrayed for me in [the form of] water and clay until I knew 
one of them better than one of you knows his companion.’ 
Furthermore, everything that will occur in his nation until 
the establishment of the Final Hour was presented to him, 
because of what is in che hadith of Ahmad and others: ‘I saw 
what my nation will encounter after me and their shedding 
of each other’s blood.’ 


If his is realised, then it is clear that the words of this man are 
sheer ignorance and a distortion of things from their facts without 
acknowledgement. 

Now that which we have established [in the above discussion] 
is based on the fact thac Allah Most High reveals the Unseen to 
His prophets and some of their followers, with the exception of 
the Five. Nevertheless, a group of scholars have transmitted that 
there is nothing to preclude Allah from informing and revealing 
the Five [exclusive matters] to our Prophet g} and others who are 
Proximate to Him. We hastily present hereunder citations from 
those whom we have come across who have transmitted this. 


ee ee ee, 
- Amongst those scholars who have mentioned this is Imam Jalal al-Din al- 
Suyditi in his al-Khasa’is alkubra, where he says, ‘Some of them [the scholars] 
Were of the opinion that he #@ was given knowledge of the Five, and thac 
he knew the time of the Last Hour and [knew] the soul, yet he was ordered 
‘© conceal that.’ Likewise, Shaykh Ahmad al-Sawi al-Malild said in his 
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Al-Nawawi ag said in his Fatawa: 


Legal issue (mas‘alab): What is the meaning of His Most 
High’s words: Say, ‘No one in the heavens and the earth knows 
the Unseen except Allah’ and the saying of the Prophet @, 
‘No one knows what will happen tomorrow except Allah,’ 
and similar statements from the Qur’an and the hadith, 
notwithstanding that the knowledge of what will happen 
tomorrow has occurred in the prophetic miracles (mu jizat) 
of the prophets x and the non-prophetic miracles (karamat) 
of the friends of Allah 4%? 

Reply: The meaning is that no one knows such matters 
independently. In other words, Allah imparting the 
knowledge of that to others is possible, as it is no longer 
considered as independently known [in such a case]. 


marginalia on Tafsir al-Jaldlayn and his commentary on the classic poem on 
creed Jawharah al-tawhid: ‘The fact of the mater is that our Prophet did not 
leave this world until He revealed to him those Five, though he was ordered 
to conceal them.’ Shaykh Ibrahim al-Bajiri also mentioned this in his 
commentary on the Burdah and his commentary on Jawharah al-tawhid titled 
Tubfah al-murid, as did Imam al-Sha‘rani in his Kashf al-ghummab. Regarding 
the knowledge of the Last Hour, Shaykh Alsi says in his taftir Rah al-Ma‘ani 
when commentating on the thirty-fourth verse of Sérab Luqman, ‘It is possible 
that Allah Most High had revealed to His beloved @ the time of its [the Last 
Hour] establishment in a complete manner, though not in a manner that 
resembles His Most High's knowledge of it. However, He—Glorified is He— 
obliged him g to conceal it for a wisdom, and that is from his distinctions 
s#; alchough I do not possess [an evidence] to definitively assert that.’ 

“Allamah al-Muhaddith Muhammad ibn Ja‘far al-Kattini mentions in 
Jala’ al-qulab that: ‘scholars are divided into two groups regarding these Five 
and the soul (rah): a group opined that he @ did not know these; rather, 
these are matters which Allah knows exclusively and has not revealed to 
anyone at all in creation [...] and this is the position of the majority of the 
mubaddiths, scholars and the preferred opinion amongst the majority of the 
jurists (feqaba’). Another group opined that he @ did not leave this world 
until Allah revealed to him these and others of all those matters which He 
[previously] concealed from him [...] and this is the opinion of the erudite 
scholars (muhaqqiqin) and many of the elite and the friends of Allah, who 
definitively asserted ir’ (al-Kattani, Muhammad ibn Ja‘far. Jala’ al-qulab. Ast 
edn. Cairo: Maktabah al-Thaqafah al-Diniyyah, 1430/2009, 1:235). 
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shaykh ‘Ali al-Qari al-Hanafi & said in Sharh al-Mishkah: 
If you say: How do you reconcile between the verse, i.e. His 
Most High’s words: Verily, the knowledge of the Hour is with 
Allab. It is He who sends down rain, and He who knows what is 
in the wombs [Qur'an 31:34] and becween what is popularly 
known concerning [people] being informed about Unseen 
matters? For example, the great Shaykh Aba ‘Abd-Allah 
said in his Mu ‘tagad, ‘We believe that a slave is transported 
in states until he reaches a point of spiritual aptitude (na‘t 
al-rahaniyyab), whence he knows the Unseen, the earth is 
shrunk for him, he walks on water and becomes invisible. 

The reply: The Unseen has preliminaries (mabadi’) and 
points of succession (lawabiq). Its preliminaries are not 
revealed to any angel char is close to Allah or a prophet 
[who is] sent. Yet, as for che points of succession, then they 
are what Allah has revealed to some of those beloved to 
Him from the Tablet of His knowledge.Thus, the absolute 
Unseen (al-ghayb al-mutlaq) is thereby excluded [in such an 
attribution] and becomes a relative Unseen (ghayb iddfi) [in 
such an instance]; and the latter occurs when the sanctified 
soul is illuminated and its illumination and radiance 
increases, together with diligence in knowledge and action, 
and the pouring of divine lights [manifest], until eventually 
the light becomes intense and spreads in the vast space of his 
heart; thereupon, the inscriptions that are engraved in the 
Preserved Tabler are reflected in it [his heart] and he gains 
insight into Unseen matters and has disposal over the bodies 
of the lower world; rather, the most sanctified outpouring 
(al-fayyad al-aqdas) becomes manifest with gnosis that is the 
noblest gift, so what about anything else? 


Moreover, he [‘Alf al-Qari] said in the abovementioned 


commentary regarding his words @ “The keys to the Unseen are 
Five which no one knows except Allah’: ‘Meaning, no one knows 
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their details except Him, and no one knows them generally by Way 
of preternatural phenomena except through Allah Most High’ 
He a added, ‘So if you say: The prophets and the friends of, Allah 
have been informed about many of those things, so how is there a 
restriction (basr) [of them being only known by Allah]? I reply: The 
restriction is in relation to their universals, not their particulars, 
He Most High said, He does not reveal His Unseen to anyone except a 
messenger whom He bas chosen [Qur'an 72:26-27].” 

Al-Munawi & said, in his larger commentary on al-Jami‘ al. 
sagbir,™ regarding the interpretation of his words g ‘The keys to 
the Unseen are Five’: 


As for His Most High’s words No one knows them except 
Him, then it has been interpreted as: no one knows them 
intrinsically by himself (bi dhathi) and from himself (min 
dbatihi) except Him. They may, however, be known through 
Allah Most High’s revealing the knowledge of chem, as there 
are those who know them. We have found that to be the case 
for more than one person, just as we have seen a group who 
knew when they shall die and knew what is in the wombs 
during a woman’s pregnancy; rather, what is before it. 


Qadi lyad a, said in al-Shifa’: 


Amongst those, namely his distinct signs of honour (khasa’is) 
@ and his splendid miracles, are the Unseen matters that 
he was cognisant of, both those that had passed and those 
that were to come. In fact, the depths of the hadiths on this 
subject cannot be encompassed and their deluge cannot 
be exhausted. Thus, this miracle is amongst his miracles 
that are known by certainty, whose reports have reached 





3% Namely, al-Munawi’s multi-volume commentary on Imam al-Suyati’s 
hadith compilation al-Jami‘ al-sagbir, entitled Fayd al-Qadir. He also has 
another commentary, which is an abridgement to the aforementioned, in 
two volumes entitled al-Taysir fi sharh al-Jami* al-saghir. 
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us by mass-transmission, due to their many narrators and 
the agreement of their [hadiths’] meanings conveying the 
disclosure of the Unseen. 


He then mentioned a selection of rigorously-authentic hadiths 
{on the topic]. 
Al-Shihab al-Khafaji said in his commentary [on the Shifa’|: 


This does not contradict those verses of the Qur’an 
demonstrating that no one except Allah knows the Unseen, 
because the knowledge of it [the Unseen] thar is negated 
{from creation] is that which is without a medium (wasitah), 
With regards to that which he is acquainted with through 
Allah’s revealing it [to him], then that is a matter of fact, 
due to His Most High’s words: He does not reveal His Unseen 
to anyone except a messenger whom He has chosen [Qur’an 
72:26-27). 


In his commentary on the abridgement of al-Bukbari, the Hafiz, 
the Hujjah, Ibn Abi Jamrah ag said regarding his words g ‘There is 
nothing that I was not shown except I have seen it in this position 
of mine, even Paradise and the Hellfire; and it has been revealed 
to me that you will be cried in your graves’ The third perspective: 
his words @ “There is nothing that I have not been shown except 
Thave seen it in this position of mine” establish a proof that he 
@ did not see all of the Unseen prior to this occasion, but rather 
some [of it], and that on this occasion his vision of all of those 
things was completed for him.’ He then said, ‘Are all of the Unseen 
Matters meant here, or only those that he is required to inform his 
nation of and those specifically related to his ennobled essence? 
The answer is that this hadich bears both possibilities, and what 
‘apparent of the two is the latter possibility.’ 

In his commentary [also] on che abridgement of al-Bukhdri, 
‘Allamah al-Ujhiiri as said: 
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His statement @ ‘There is nothing that I have not been 
shown’ suggests that he knew the Five matters exclusively 
known by Allah, even though ‘seen’ (ru’yah) in the hadith 
has been interpreted as knowing ( ‘ilmiyyah). So contemplate 
whether the knowledge of the rain descending and what 
follows it is particular to his time ®, or in his time and 
thereafter until the Day of Resurrection. 


Regarding His Most High’s words: Verily, the knowledge of the 
Hour is with Allab {Qur'an 31:34], some of the commentators {on 
the Qur’an] have said, ‘As for the rest, i.e. other than the [Final] 
Hour, then they are known by those who carry out [Allah’s] various 
commands (Qur’an 79:5], [ie] the angel of rain, the angel of [taking] 
souls and the angel of death. 

If you say: It has been mentioned in the hadith ‘in Five that no 
one except Allah knows’ and he [the Prophet #] interpreted them 
with what is mentioned in the verse, then I say: The restriction [that 
no one except Allah knows] is relative (idafi) not liceral (hagiqi), 
and that what is meant is the negation of knowledge from the 
astrologers and soothsayers (atibba’) who claim it. 

Ibn Rajab mentioned in Sharh al-Arba‘in al-Nawawiyyah: ‘The 
angel chat is entrusted with the womb says, “My Lord, [is it] 
created or left un-created?” If it is created, he asks, “Male or female? 
Damned or felicitous? What is its lifespan? What is its legacy? In 
which land will it die?” Then it is said, “Go to the Book, for you 
shall find in it the narrative of this semen-drop.” This, therefore, 
proves that Allah reveals some of the Five to some of His creation, 
which [in this case] is the angel. Yet the Prophet is more worthy, 
as he is explicitly referred to in His Most High’s words: He does 
not reveal His Unseen to anyone except a messenger whom He has chosen 

[Qur’an 72:26-27]. Furthermore, He Most High has said regarding 
‘{s4, upon him be peace: I declare to you what you eat, and what you 
store in your houses [Qur'an 3:49]; and regarding Yiisuf, upon him 
be peace: The food which you are given [daily] shall not come to you but 
I shall tell you the interpretation of it before it comes to you. This is of that 
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which my Lord bas taught me {Qur’an 12:37], and other such verses 
and hadiths. It is necessary for whoever is unacquainted to ask the 

ople of remembrance [i.e. the scholars] and not object to the 
scholars (abl al-‘ilm); and Allah Most High knows best. 

‘Allamah al-Madabighi @& said in his Hashiyab on the Sharh al- 
Arba‘in [Commentary on the ‘Forty Hadiths’ [of Imam al-Nawawi] 
by Ibn Hajar]: ‘The truth of the matter, as mentioned by a group 
of scholars, is that Allah did nor take our Prophet’s life, upon him 
be blessings and peace, until he revealed to him everything that He 
had [previously] concealed from him. He, however, ordered him to 
conceal some of that and to disclose some.’ 

Al-Subki & said in Mu ‘id al-ni‘am: 


Itis from cheir right (haqq), i.e. the friends (awlzya’) [of Allah], 
to refrain with permission from disclosing the matters of 
the Unseen which Allah reveals to them and the miracles 
with which He distinguishes them. Moreover, they consider 
it impermissible to reveal them without some benefit, and 
they do not reveal them except after permission [from Him], 
due to some religious benefit. Just as Abi Bakr al-Siddiq said 
to ‘A’ishah—may Allah be well pleased with them both—, 
‘It is only your two brothers and two sisters, so distribute it 
[the inheritance] according to the Book of Allah.’ ‘A’ishah 
@ replied, ‘There is only Asma’, so who is the other [sister]?’ 
Aba Bakr & replied, ‘The one Bint Kharijah is pregnant 
wich, and I think it is a girl.’ Thus, he informed her that his 
wife was pregnant with a girl, and that is considered amongst 
what is in the wombs, which no one except Allah knows, however, 
Allah Most High disclosed it to him on that occasion, and 
so he knowledge is from Allah Most High’s knowledge. 


Ibn Taymiyyah, in al-Furgan, mentioned that the meaning of 
our master ‘Umar’s statement & ‘Draw near to the mouths of the 
obedient, as true matters (umér sddiqah) are disclosed to them’ is: 
Namely, the knowledge of unveiling (‘ilm al-mukashafab).’ He then 
Said in another place in al-Furqan: 
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That is because preternatural phenomena maybe something 
from the genus of knowledge (jins al-‘ilm), like the unveilings 
[of the Unseen realm], and that which maybe from the genus 
of power and sovereignty, such as preternatural deeds that 
transcend customary behaviour. Indeed, all that Allah grants 
to his slave from these matters and others, if he thereby 
utilises them for what Allah loves and is pleased with, and 
which brings him near to Him and which Allah and His 
Messenger enjoin, his elevation and proximity to Allah Most 
High is thereby increased, as does his rank. If, on the other 
hand, he employs it for what has been prohibited by Allah 
and His Messenger, such as polytheism, oppression and 
obscene acts, then he is worthy of blame and punishment. 
If Allah does not rectify him [by inspiring him] with sincere 
repencance or good deeds that erase the bad ones, then he 
will be amongst the rest of the sinners. 


Ibn al-Qayyim mentioned, in his book al-Rib, a number of 
rigorously-authentic hadiths and narrations about the knowledge 
that the occupants of the graves have about the condition of the 
people in this world, [which are] matters which no one except Allab 
knows; matters which have occurred or shall occur. This occurred 
with many of the Companions and those after them, and Ibn al- 
Qayyim spoke in support of this matter. 

I say: A group of scholars have inferred from the words of the 
Prophet @ to Jibril & regarding the knowledge of the Final Hour 
“the one asked about it has no more knowledge than the one asking’ 
as meaning: I and you with regard to the knowledge [of the Final 
Hour] are equal. This is so because he negated the superlative that 
demonstrates addition [to the quality, in this case knowledge]- 
Thus, the meaning of it is: 1am no more knowledgeable than you; 
rather, just as you know it, I also know it. 

In al-Bukhari and others it is established that he g pointed © 
the places where the leaders of Quraysh would meet their death, 
and none of them fell in other than their [designated] place of 
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death. Hence he knew on what [piece] of earth these souls shall 
die, and this one of the Five. 

He @ foretold of events thae will occur after him until the Day 
of Resurrection, and so they transpired as he foretold, and this is 
from those things which no soul knows what it will earn tomorrow. 

He @ foretold of the rainfall after his death, as mentioned in 
the hadith which Shaykh Ibn Taymiyyah mentioned in iqtida’ al- 
sirat al-mustaqim, when a Companion complained and came to the 
grave of the Messenger of Allah g. So he [the Prophet @] said, 
‘Go to ‘Umar and tell him that they shall be given rain,’ and so it 
transpired as he said. 

Resolving this ambiguity and reconciling between the 
Quranic verses and the rigorously-authentic hadiths through 
this consideration is absolutely necessary, otherwise it will entail 
contradiction and lies with regards to factual reports and through 
Allah Most High is success. 
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AS FOR HIS objection to his [al-Basiri’s] words: 


wish gu shigste 


O noblest of creation, I have no one to take refuge in 


° we Seo. & 
pas Salt Ie tis SI 
Except you when the all-encompassing 
catastrophe befalls, 


then it is poor understanding and lack of knowledge. This is 
because he reads the verse ‘I have no one to take refuge in except 
you’ as a layman who has the same level of poor understanding, 
whereby he says: Howis this restriction? He therefore understands 
that the author was here speaking in the absolute sense, which 
is not what he meant, nor is it the meaning of the verse. Rather, 
its meaning is apparent to whoever has knowledge, because 
the meaning of the verse according to what the words convey— 
notwithstanding the intent of the poet and the circumstantial 
and verbal context—is that he is saying: O noblest of creation to 
his Lord, I have no one to take refuge in other than you when the 
all-encompassing catastrophe befalls, which will encompass all of 
creation, and shall be on the Day of Resurrection when mankind 
will be standing [awaiting judgment]. 


SO 
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It has been narrated in the rigorously-authentic hadiths that 
the sun shall draw near to mankind on that day at a distance of 
one mile, and people shall be so congested thar there will be 70,000 
feet on every foot and bridled by their sweat. Furthermore, the 
Hellfire shall be kindled; and the Compeller, Almighty and Majestic, 
shall be angry and all of the prophets and the messengers will say, 
“Myself, myself?” Then, as mentioned in al-Bukhari, mankind shall 
look for someone to intercede for them: they shall ask Adam for 
help, then in turn Ibrahim, Masé and ‘Isa, until [finally] they shall 
come to our Prophet , and he shall say, ‘I am for it; I am for ic!” 
Hewill chen intercede for all of creation in regard to that terrifying 
situation, from whose intensity people shall desire to escape, even 
if they were ordered to be thrown in the Fire, as has been narrated 
in the authentic reports. 

Do you see any of the messengers sought for refuge, or any of 
creation in whom refuge is sought, other than him g in this all- 
encompassing catastrophe—not in all situations, but rather solely 
in this particular one? This is when the all-encompassing (‘amam) 
catastrophe befalls—[‘amam is] an active participle such as hadbar 
and bafal. He [al-Basiri] does not mean: I do not have anyone to 
take refuge in other than you absolutely [in all siruations]. Rather, 
it is restricted to this occasion, in which rigorously-authentic 
hadiths identify none other than him for the task; in fact, even 
the other resolute messengers (‘Wl al-‘azm) shall excuse themselves 
to mankind on that day. 

In addition, the intent here is the taking of refuge in him by 
way of [seeking his] intercession, as is demonstrated by his words 
in the following verses: 

Bias at 55 Sei 5 
Your stacus (jab), O Messenger of Allah, 
will not decrease on my account 
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When the Generous shall manifest Himself with the name 
Avenger 


This is the case, as his status refers to his intercession—which is 
the conclusion of all of the great scholars who have commentated 
on this ode. Shaykh Khalid al-Azhari says in his commentary on 
this ode: 


‘Aladb’ means ‘I take refuge’. ‘Siwaka’ means ‘other than 
you’. ‘Hulil al-badith al-‘amam’ [the befalling of the all- 
encompassing catastrophe] is the terror on the Day of 
Resurrection that encompasses all of creation. Its meaning 
is: O noblest of all creation, I do not have anyone other 
than you, i.e. from amongst creation, to take refuge in on 
the Day of Resurrection from its all-encompassing terror, 
when mankind shall look in anticipation to your elevated 
rank; and your status will not decrease on my account when 
the matter intensifies and patience is exhausted, for you are 
the greatest creation to Allah and the one who is relied on 
for intercession. 


Other commentators have said similar things to the above. 


THE DIFFERENCE BETWEEN SUPPLICATION (DU‘A) 
AND CALLING ON SOMEONE (NIDA’) 

What remains is their assertion that the words ‘O noblest of 
creation’ are a supplication (dw‘a’). Yet, in reality, it is calling on 
[someone] (nida’), and thete is no justification to declare someone 
a disbeliever for it. If calling on [someone] is harmful [to one’s 
faith] and an act of worship, as they claim, then it will be necessary 
thar no one is called on whether he is alive or dead, because it is 
unknown—both legally and conventionally speaking—for asingle 
thing to be an act of obedience (td‘ab) in relation to a living person 
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whilst being an act of worship (‘ib@dah) for someone deceased or 
absent. The only supplication (d«‘4’) which is an act of worship 
js to take other than Allah as a lord and god, which is something 
that the most ignorant of Muslims does not intend, let alone 
the great scholars who act on their knowledge (akabir al-‘ulama’ 
al.‘amilin). 

The proof that calling on and requesting from those deceased 
and absent is not an act of worship—rather, itis something enjoined 

the Sacred Law—comes from verses [of che Qur’an], hadiths, 
reports [from the Companions] and statements of the great 
scholars from the [schools of the] four righteous Imams, as you 
shall come to fully realise. But do not be hasty; instead, be patient, 
contemplate and comprehend the proofs chat you will peruse, and 
decide for yourself, and be fair and do not follow whim, lest it cause 
you to deviate from Allah’s path. 


THE FIRST PROOF 

His Most High’s words: O you who believe, be mindful of your duty 
to Allah, and seek the means of approach unto Him [Qur’an 5:35}. 
Regarding His Most High’s words in the other verse: seeking the 
means of approach unto their Lord, which of them shall be the nearest; 
they hope for His mercy and they fear His punishment [Qur’an 17: 57], 
al-Baghawi said in his Tafir, ‘It is narrated from Ibn ‘Abbas 
[thar he said], “The means of approach is anything utilised by one to 
draw near to Allah, namely which of them is closest to Allah so that 
they may make tawassul through him.’ Thus, the means of approach 
is [here] universal and inclusive of entities, actions and words; and 
claiming chat it is confined to actions is baseless arbitrariness, 
despite the fact that virtuous entities are superior than actions that 
emanate from them, which is especially the case with our Prophet 
@®, as he was created from a light created by Allah Most High, as 
mentioned in the hadith of Jabir «&.° 


ae ae are 
* See Appendix Two for a discussion on the hadith about the Prophet i 


being created from a light. 
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THE — ee Most High’s words: They wilt p, iis 
Pree acerca, eve bim who has made  covenane With the an 
power to intercede, save etes [of the Qur’ ime 
Merciful [Qur’an 19:87]. The exes Fhe: ‘an] have Said 
that the covenant is the declaration “There bs no god excepy Allah 
and Muhammad is the messenger of Allah’. Some have saiq thar 
it means that intercessors shall not be able to intercede except fo, 
those who have made a covenant with the All-Merciful, namely 
the believers, the people who profess ‘There is no god except 
Allah’, Ic has [also] been said that Allah has granted intercession 
to the believers; so no one intercedes except someone who testifies 
that there is no god except Allah, i.e. no one but a believer is able 
to intercede. ; 

In any case, since Allah Most High has informed [us] that He 
has given the believers the power to intercede, then seeking it from 
someone who possesses it chrough Allah’s granting him possession 
of it cannot be objected to, such as someone who seeks Wealth, 
or something else, from someone to whom Allah has granted 
its possession. 

What is intended by the one calling on him g, and taking him 
asan intermediary (al-mutawassil bihi), is only his intercession, and 
his intercession g is supplication (du‘a’), which, as related in the 
rigorously-authentic hadiths, will occur from him [the Prophet 
@] and the rest of the deceased believers. 

Tbn Rajab said: 


Ic is authentically established that all of the actions [of 
the believers] are presented to the Messenger of Allah & 
because he is like a father co them. Al-Bazzar narrates in his 
Musnad: ‘The Messenger of Allah @ said, “My life is good 
for you: you perform actions and judgments are passed for 
you. Furthermore, my passing away is good for you: your 
actions are presented to me; so whatever good I see, I praise 


Allah for it; and whatever evil I see, I seek Allah’s forgiveness 
for you.” 
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Moreover, supplication from the living and the dead is [a 
cype of] intercession, as mentioned regarding the funeral prayer 
when one supplicates, ‘We have come to You, asking you, as 
jntercessors for him before You; and their asking for forgiveness 
is an intercession and a supplication, as is apparent. 

As for the rigorously-authentic hadiths in which the 
noble Companions seek [intercession] from him @ without 
condemnation from anyone, then they are many and well known; 
and he did not say to them, ‘Until Allah permits me,’ nor, ‘You 
have sought from me before permission [from Allah] and have 
therefore associated partners with Allah (shirk).’ Hence it proves 
that it is absolutely permissible: during his life and [after] death 
@, because he ®, after his death, is considered alive in his grave 
by consensus.** 


THE THIRD PROOF 
The first hadith [proof] is al-Tirmidhi narrated that Anas & 
said: 


I said, ‘Intercede for me, O Messenger of Allah, on the Day 
of Resurrection.’ He @ replied, ‘I will do so.’ So I asked, 
‘Where shall I look for you? He @ replied, ‘The first place 
to look for me is the bridge (sirat).’ I said, ‘What if 1 do not 
find you there? He @ replied, ‘Then look for meat the scale 
(mizan).’ I said, ‘What if I do not encounter you there?’ He 
@ replied, ‘Then look for me at the water pool (hawd), for I 
will not be missed in all three of these places.’ 





% In fact, it is established that all che prophets are alive in their graves 
praying. It has been narrated by Muslim and al-Nas@’i that Anas a& said, ‘The 
Messenger of Allah @ said, “On the night that I was taken on the journey 
(ra, I was brought to Masa who was standing praying in his grave at the 
red dune.” Al-Bayhaqi and Aba Ya'la relate that Anas a said, ‘The Messenger 
of Allah ¢ said, “The prophets are alive in their graves praying.””Al-‘Allamah 
al-Munawi said, ‘It is a rigorously-authentic hadith’ Moreover, al-Hafiz al- 
Bayhaqi has a treatise specifically on the life of the prophets—may Allah Most 
High’s blessings be upon our Prophet and upon them all. 


SS 


GUARDIAN OF THE CLOAK 


If someone was to argue that this is seeking his intercession 
during his lifetime, which is permissible, then we would reply: No, 
he sought from him something that is not in his lifetime, which 
is his intercession on the Day of Resurrection, and whatever is 
permissible to be requested from him during his lifetime is also 
permissible to be requested from him after death; and whoever 
forbids that must provide proof chat che Prophet % prohibited 
that in a hadith. In fact, since you state that requesting is in and 
of itself an act of worship, it necessarily entails that there is no 
difference between life and death, because an act of worship is 
forbidden in both circumstances! 

Furthermore, what do you say regarding his words g when 
al-Siddiq [Abu Bakr] & said, ‘Scand up and let us seek help from 
the Messenger of Allah @ against this Hypocrite,’ to which he @ 
replied, ‘Help is not sought from me; help is only sought from 
Allah’?” [Now he said this] even though he, in accordance with 
your opinion, was alive and able; and Allah has informed about 
Miisa : One of his people called on him for help against his enemy 
[Qur’an 28:15]! 


THE FOURTH PROOF 
The second hadith [proof] is what Imam Ahmad mentioned in his 


Musnad, narrating from Anas @: 


He [Anas] said, ‘I have never smelt amber or musk, nor 
anything else more fragrant than the Messenger of Allah's 
natural scent @.’ Thabit w&& said, ‘I said, “O Aba Hamzah 
[Anas]! Is it not as if you are looking at the Messenger 
of Allah @, and as if you can hear his tone?”’ He replied, 
“Most definitely, by Allah! I hope to meet him on the Day 
of Resurrection and say, “O Messenger of Allah, your small 
servant, Anas.” 





3” Narrated by al-Tabarani in al-Mu ‘jam al-kabir, See p 69. 
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Moreover, [it is narrated] in al-Jémi‘ al-sagbir. 


One of the things that he [the Prophet g] used to say to his 
servant was, ‘Do you have a need? Until one day, he said, 
‘O Messenger of Allah, my need.’ He % replied, ‘What is 
your need?” He said, ‘My need is that you intercede for me 
on the Day of Resurrection.’ He @ replied, ‘Who guided 
you to this?” He & said, ‘My Lord Almighty and Majestic.’ 
He @ replied, ‘If it is a must, then assist me by prostrating 
profusely [i.e. pray in abundance].’ 


Imam Ahmad narrated it. Al-Tirmidhi said [abour the hadith], 
{ts narrators are the same narrators found in the Sabih [of Imam 
al-Bukhari].’ Furthermore, al-Suyati alluded to its authenticity, 
and al-Haythami said [aboucit], ‘Its narrators are that of the Sahib. 
ALMunawi mentioned it in his larger commentary (al-Kabir). 


THE FIFTH PROOF 
There is also the hadith narrated on the authority of ‘Uthman ibn 
Hunayf a chat a blind man came to the Prophet @ and said, ‘O 
Messenger of Allah, supplicate Allah for me so that He restores my 
eyesight.’ He [the Prophet #] replied, ‘Ifyou want, I will supplicate 
for you; and if you want, then be patient.’ He replied, ‘Supplicate for 
me;’ so he ¢ said, ‘Go to the place of ablution, perform ablution 
and pray two units of prayer and supplicate with the following 
supplication: “O Allah, I ask You and turn to You through Your 
Prophet Muhammad. O Muhammad, I turn through you to my 
Lord in this need of mine so that it may be fulfilled. O Allah, accept 
his intercession for me.” In addition, if you have [any other] need, 
then do likewise.’ So the blind man went off and did just that for 
himself in the absence of the Prophet @. 

Al-Bayhaqi a said on the authority of the narrator, ‘The blind 
man stood up with his eyesight [restored].” 

I say: Ic is evident that this hadith is one of the proofs of his 
Prophethood g and [one of] his miracles, since the blind man was 
given eyesight by virtue of his blessings @, just as ‘Isa ibn Maryam 
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would heal those blind at birth and the lepers, and bring the de, ad 
back to life by Allah’s permission. 

Icwas narrated by al-Tirmidhi, al-Nasa’, al-Bayhaqi (who graded 
itas rigorously authentic) and al-Hakim (who said, ‘[It is] accord, ing 
to the condition of al-Bukhari and Muslim," and Hafiz al-Dhahabj 
confirmed [ie. its authenticity]). Ibn Taymiyyah mentioned this 
hadith in al-Fatawa, and he affirmed it and did not express any 
criticism of it. Moreover, the hadith specialists used it as a title 
heading: ‘The chapter on someone who has a need from Allah or 
anyone of His creation’. It was mentioned by Hafiz al-Jazari in al-Hign 
al-hasin, Hafiz al-Suyati in al-Jami‘ al-saghir and its commentary by 
al-Munawi, and Shaykh ‘Ali al-Qari al-Hanafi, who said: 


His words ‘O Muhammad’ is turning one’s attention and 
pleading to him, so that he may thereby curn with his soul to 
Allah Most High and relieve the one pleading from needing 
anyone else, and [free him] from seeking mediation (tawassul) 
through other than his Master, saying, ‘I urn through you,’ 
ie. through your dhari ‘ah: dhart‘ah is a means of approach, 
and the [preposition] ba [meaning ‘through’] is one denoting 
the seeking of assistance, ‘to my Lord in this need of mine’ 
which is understood, ‘so that it may be fulfilled’; and itis 
possible chat the meaning is ‘so that Allah may fulfil the 
need for your sake’; rather, this is what is apparent. 


In another edition [it reads] ‘so that you fulfil (fi taqds)’ in the 
active voice, meaning: that you, O Messenger of Allah, fulfil the 
need for me; namely, that you be a means for the fulfilment of my 
need and attaining my wish; thus, the ascription is figurative. 

Regarding his words in the hadith ‘O Muhammad, | curn 
through you in this need of mine so that it may be fulfilled’, 


ees ae 
ba Meaning the narrators in its chain of transmission are the same as thos¢ 
found in the authentic collections of Imams al-Bukhari and Muslim and 
thus endorsed by them. 
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those who permit it have said that it is calling on [him] (nida’), 
requesting from him @, seeking his help (istighathah) and tawassul 
through him, whilst the Prophet g was absent in each case, and 
who furthermore told him, ‘If you have a need, then do likewise.’ 
The Messenger of Allah g is exonerated from teaching his nation 
polytheism (shirk), when he has in fact been sent to eradicate it. It 
therefore proves that calling on and requesting from him is not 
shirk as the Khawarij suggest. 

Taqi al-Din ibn Taymiyyah’s response to this hadith was that 
the blind man visualised the Prophet @ and addressed him just as 
a person addresses someone whom he loves or hates by picturing 
him, even though that person is absent. Such an interpretation is 
strange, since calling on an image and requesting from it despite 
it being illusionary and imaginary is a stronger evidence against 
those forbidding it. 

This rigorously-authentic hadith is therefore a proof for those 
who regard itas permissible to call on the Prophet @ in his absence 
and after his death, and the poet (al-Busiri] is of those who hold 
that position. 

The proof that this hadith is generally applicable is what 
al-Bayhaqi and al-Tabarani narrate with an acceptable chain of 
transmission from ‘Uthman ibn Hunayf (the narrator of the first 
hadith) that a man used to frequent ‘Uthman ibn ‘Affin & for 
a need of his, and he [‘Uthman ibn ‘Affan] would not pay any 
attention to him nor look into his need; so he complained to the 
Companion Ibn Hunayf a. He [Ibn Hunayf] therefore caught him 
to do the same as what the blind man had done. He did so and 
his need was fulfilled. 

The words of Ibn Taymiyyah about people having wo opinions 
regarding the hadith are to come: an opinion supporting the 
permissibility of tawassul though him, ie. requesting him to 
supplicate in his lifetime; and an opinion for the permissibility of 
that in his lifetime and after his death, in his presence and absence. 
According to both opinions, there is no prohibition for the author 
of the Burdah seeking his intercession @ during his life, because 
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he, according to the first opinion, is requesting his supplication 
while he is alive in his grave; and according to the second opin; ion, 


it is apparent. 
Ibn Taymiyyah agreed with Ibn ‘Abd al-Salam, the Sultan of the 
Ulema, on the permissibility of requesting and tawassul through 
him @ due to the hadich of the blind man; hence calling on him 
@ and requesting from him is unanimously agreed upon; and the 
opinions of the early Muslims (salaf} and the latter ones (khalaf), 


and their concurrence on its permissibility, are to follow.” 


a a 
» Regarding che claim that Imam Abia Hanifah disliked for one to make 
tawassul through the prophets and messengers—upon them be blessings and 
peace—Imam Murtada al-Zabidi said in his commentary on Imam al-Ghaz. 
ali’s Ihya’: 
Abt Hanifah and his two companions disliked for a person to say, 
ask You by the right (haqq) of So-and-so, or by the right of Your proph- 
ets and messengers, or by the right of the Sacred House and the Sacred 
Precinct, and the like; for [in their opinion] no one has any right over 
Allah ... As for what has been narrated about the words of the one sup- 
plicating, ‘O Allah, I ask You by the right of chose who ask [You] over 
You and by the right of my walking to You,’ then what is meant by ‘the 
right’ here is [either] the inviolability (urmah) or the right which He 
has promised out of His mercy; and Allah knows best. 


Al-Zabidi’s words at the end of the passage—‘what is meant by “the right 
(baqq)” here is [either] the inviolability (burmah) or the right which He has 
promised out of His mercy’—clarify what che Imam considered disliked. 
Thus, there is no offence if such words are used in the above context. 
Shaykh ‘Abd-Allah Siraj al-Din says, ‘As for the opinion of the Hanafis 
thac it is disliked [for one to say] by the right of Your messengers, prophets 
and friends, or by the right of the [Sacred] House, because creation has no 
right over the Creator, then the dislike (karabah) applies to someone who 
imagines that a slave has a mandatory right upon Allah Most High, as is 
the innovation of the Mu‘tazilah. If, however, what is intended by “the right” 
is che right which Allah Most High has obligated upon Himself out of His 
beneficence—as Allah Most High said: To help believers is ever incumbent upon 
Us [Qur'an 30:47], and similar examples, and which the aforementioned 
hadiths demonstrate—then there is no prohibition therein, as it is 
to Allah Most High by a right chat Allah Most High has obligated upo" 
Himself. Siraj al-Din, ‘Abd-Allah. al-Ad “iyyah wa al-adhkar, 276. 
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THE SIXTH PROOF 

Al-Hakim narrated in his Sahih, and likewise Aba ‘Awanah in 
his Sabb, and al-Bazzar wich a rigorously-authentic chain of 
transmission, that the Prophet g said, ‘When a riding beast of 
yours escapes ina deserted land, then let him call out, “O slaves of 
‘Allah, capture [it],” for Allah has someone readily available (badir) 
that will capture it’ Taqi al-Din ibn Taymiyyah mentioned this 
hadith in al-Kalim al-tayyib on the authority of Aba ‘Awanah, as did 


a 

‘This meaning is further elucidated by Ibn Hajar in al-Jawhar al-munaz- 
zam, who, when discussing the evidence for tawassul through the Prophet @ 
before his creation, says: 


That which proves tawassu! through him ® before his creation and 
that iris the practice of the righteous predecessors: the prophets, the 
friends of Allah and others—thus, the opinion of Ibn Taymiyyah has 
no basis to its lie~—is what has been narrated and authenticated by al- 
Hakim that he @ said, ‘When Adam made his [sinless] slip, he said, 
“O my Lord, I ask you by the right (baqq) of Muhammad @ that You 
forgive me.” Allah replied, “O Adam, how did you know Muhammad 
when I have not yet created him?” He replied, “O my Lord, when You 
created me with Your hand [i.e. your power] and breathed into me 
of Your spirit fie. Your secret which You created and which You en- 
nobled by annexing it to You with Your words and I breathed in to him 
of My spirit [Qur'an 15:29]], I raised my head and saw written on the 
legs of the throne: ‘There is no god except Allah and Muhammad is 
the messenger of Allah.’ I chen realised chat You have not annexed. 
to Your name except the most beloved of creation co You.” Allah re- 
plied, “You have spoken the ruth; he is the most beloved of creation 
to Me: if you ask Me by his right, I will forgive you. Were it not for 
Muhammad, I would not have created you,’ 


What is meant by ‘his right’ is his degree and rank, or the right which 
Allah has conferred upon him over his creation, or the right which Allah 
has conferred upon him from Himself out of His grace; as in the authentic 
hadich: He [the companion who is asking the Propher ¢] said, ‘So what is 
the right of the slaves of Allah [over Him|?? [Narrated by al-Bukhari (5967) 
and Muslim (30)]. [It is] not thar which is compulsory (wdjib) [upon Allah], 
as nothing is compulsory for Allah.’ al-Haytami, Ahmad ibn Hajar. al-Jawhar 
almunagzam. Ast edn, Beirut: Dar al-Hawi, 1427/2007, 171-172. 
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Ibn al-Qayyim in his al-Kalim al-tayyib, al-Nawawi in al-Adbkar, Hifiy 
al-Jazari in al-Hisn al-basin and other countless hadith specialists: 
and this wording is from the narration of Ibn Mas‘ad &, who 
ascribes it back to the Prophet @. 

As for the words of this Najdi ‘This is calling on someone 
[literally] present’, then it is a manifest lie, because even though 
the slaves of Allah are present in relation to Allah’s knowledge, 
from which nothing is absent, they are absent in relation to those 
who call on them. This, similarly, is the case with the prophets, the 
righteous and the occupants of the graves, as they are alive in their 
graves and cheir souls exist. It is for chis reason that the Propher 
ordered his nation to call on them and address them just as they 
address those who are present, even though they are absent from 
the eye, Nay, occasionally one may hear from chem the return of 
greetings, recitation of the Qur’an and the call to prayer (azan) 
coming ftom inside their graves, as mentioned by Ibn Taymiyyah 
in Iqtida’ al-sirdt al-mustagim. Therefore, calling on the Prophet & 
and addressing him is no less than [calling on and addressing] 
the slaves of Allah whom our Prophet @ has ordered us to call on 
and to seek help from in returning one’s riding beast. However, 
what he @ intends is that they resort to means, for Allah has tied 
matters to their means, and the Propher @ is the best of means 
and causes, especially on the Day of Resurrection. 

As for the Prophet @ being present, in spite of his passing 
away, it has been legislated for us to address him and convey our 
greetings to him in prayer, through our words ‘Peace be upon you, 
O Prophet, and the mercy of Allah and His blessings’. Were it not 
for thar [being effective], then this address and greeting of peace 
would be futile—yet this radiant Sacred Law is exonerated from 
being characterised with any futility. Thus, he @, according to 
both opinions, either hears the greetings of those conveying their 
greetings to him and knows chem wherever they may be; or an 
angel is commissioned to stand at his grave @, conveying to him 
the greetings from his nation. 
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THE SEVENTH PROOF 

AbTabarant narrated, on the authority of ‘Utbah ibn Ghazwan, 
chat the Prophet # said, ‘If one of you loses something whilst he 
js ina deserted land in which there is no one to accompany, let 
him say, “O slaves of Allah, assist me,”® for verily Allah has slaves 
whom he does not see.“! It has also been narrated from Ibn Mas‘id 
@ wichouc ascribing that to the Prophet @. Al-Nawawi a said, ‘It 
has been tried and tested, and is authentic.’ Ibn Muflih mentioned 
from ‘Abd-Allah, the son of Imam Ahmad, that he got lost on his 
way to hajj, so he called out, ‘O slaves of Allah, show me the way,’ 
and thus got on the right course. 

Suppose that the slaves of Allah who are called on are [literally] 
present, as he claims, but because the one calling on them does not 
see them, then how is he guided onto the right path or attain his 
goal? Indeed, how is he guided by these mere words had they not 
been [only] che means, while Allah was the accomplisher? Likewise, 
the least degree of addressing the Prophet @% is that it is similar 
to [addressing] the jinn and the men of the Unseen, despite him 
@ being better and closer to Allah chan them as a means to his 
Lord Most High. 


THE EIGHTH PROOF 
Al-Bayhagi and Ibn Abi Shaybah narrate that Malik al-Dar a, who 
was a treasurer for ‘Umar «, said: 





“ There is a variant of the hadith in Sharh al-Adbkar that reads as, ‘Al- 
Tabarani narrated with a disconnected chain, on the authority of ‘Utbah 
ibn Ghazwan, that the Prophet @ said, “If one of you gets lost whilst he is 
ina land in which there is no human being, then let him say thrice, ‘O slaves 
of Allah, assist me,’ for verily Allah has slaves whom he does not see.” Ibn 
‘Allin, Muhammad, Al-Futubat al-rabbaniyyah, Beirut: Dar ihya’ al-Turath al- 
‘Arabi, $:151, 

" Ibn ‘Allin says in Sharh al-Adbkar, ‘In al-Hirz he said, “What is meant by 
them [ie. the invisible slaves] is the angels, or Muslim jinn, or che invisible 
™men (rijal al-ghayb) called the Abdal [the Subsitutes].” Ibid, $:151. 
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When Medina was afflicted with a drought during the time 
of ‘Umar ibn al-Khattab 4%, a man came to the grave Of the 
Prophet g and complained to him, saying, ‘Oo Messenger 
of Allah, pray for your nation to receive rain, for they are 
on the brink of destruction!’ Then the Messenger of Allah 
@® came to him in his dream and said, ‘Go to ‘Umar and 
convey to him my greetings, and tell him thar they shall be 
given rain.’ 


Taqi al-Din ibn Taymiyyah mentioned this hadith in Iqtida’ 
al-sirat al-mustagim, and the Najdi cited it from him in his epistle, 
affirming it, and he did not deny it. He said: 


Regarding what has been narrated of a man coming to 
the Prophet’s grave @ and complaining to him about the 
drought in the Year of Ramadah,* and that he @ ordered 
him to go to ‘Umar &, then this is true, and things similar 
to this happen often to those less than the Prophet 
[in rank]. Yet you should know that if chese people who 
persistently plead were not answered, then their faith would 
be perturbed, as was the case of those who would plead to 
him in his lifetime. 


Icis clear that this plea, request and complaint to the Prophet 
@ happened during the time of the Companions—the best of 
generations—so had that been prohibited, then the Companion, 
who is more knowledgeable about religion than all of the Muslim 
scholars, would not have done it. Furthermore, he was not 
condemned in spite of the presence of the noble Companions. It is 
therefore obvious, then, that the permissibility and recommendation 
of this matter was known to them, for otherwise it would have 
transmitted that at least one of them condemned it. 





“ This was in the year 18 AH, during ‘Umar’s caliphate a. It was called oe 
Year of Ramadah (Drought, literally ashes), due to the excreme drought tha 
turned the colour of most of the land of Hejaz into black-like ashes. 
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THE NINTH PROOF 

Ibn ‘Asakir mentions in his Ta’rikh, Ibn al-Jawzi in Muthir al-gharam 
gisakin, and Imam Hibah Allah in Tawthiq ‘urd al-iman on the 
authority of al-‘Ucba, the great Successor [of the Companions]: 


ABedouin came to the Prophet’s grave # and said, ‘Peace be 
upon you, O Messenger of Allah.’ In another narration that 
is mentioned by al-Tabari, he said, ‘O best of messengers, I 
have heard Allah say: Jf when they had wronged themselves, they 
had come to you and asked forgiveness of Allah, and the Messenger 
asked forgiveness for them, they would have found Allah Forgiving, 
Merciful [Qur’an 4:64], and I have come to you asking 
forgiveness for my sin, asking you to intercede for me with 
my Lord.’ He then recited: ‘O best of those who have been 
buried in the plain’ 

Al-‘Utba said, ‘As my eyes were overcome by sleep, I saw 
the Prophet @ in my sleep, and he said, “O ‘Utba, catch 
up with the Bedouin and give him the good news of Allah 
having forgiven him.” 


All of the scholars of the nation have received this narration 
with acceptance, and the Imams of the four schools of Islamic 
law have approvingly mentioned it in the [chapter on] pilgrimage 
rites (manasik), and it includes the Prophet being called on g in 
this world and asked for intercession. Citation of authoritative 
texts from the scholars, especially those of the Hanbalis, on this 
report are to follow. 

Ibn Taymiyyah, when mentioning this report, said: 


A group of al-Shafi‘l’s companions, and likewise Ahmad, 
have recommended this, and they have substantiated 
[this position of theirs] with this anecdote, which does 
not establish a legal ruling; rather, the fulfilment of the 
Bedouin’s need and its like have causes which have been 
expounded upon elsewhere. 
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Not everyone whose need is fulfilled due to a cause 
necessarily means chat the cause is legitimate. A man may 
well do an action which he believes to be righteous, not 
knowing that it is prohibited, and is thus rewarded for his 
good intention and pardoned due to his lack of | knowledge, 
Furthermore, the person who does the action may have an 
interpretation (ta’wil), or be mistaken, or is a scholar of 
independent reasoning (mujtahid) or someone following 
one (mugallid), and is therefore forgiven for his error and 
rewarded for that which is legally good of his action thatis 
admixed with the illegitimate, such as a mujtahid who errs, 
Thave explained this in detail elsewhere. 


He mentioned that in Ignida’ al-sirat al-mustaqim and in some of 
his fatawa, and his pupil Ibn ‘Abd al-Hadi mentioned it in al-Sarim 
al-manki fi al-radd ‘ala al-Subki. 

If we were to suppose that the author of the Burdah did not 
follow these rigorously-authentic hadiths and narrations which 
explicitly mention [the matter of] requesting from him @ in 
this world and the Next, and we were to adopt the opinion of 
Shaykh Ibn Taymiyyah in deeming it prohibited, or that it is 
not recommended—as mentioned by him in Iqtida’ al-sirat al- 
mustaqim—then is it not true that Ibn. Taymiyyah excused someone 
who has an interpretation [for his action], [and likewise] someone 
who errs, the mujtahid and one who follows a scholar, and said, 
‘He is forgiven and rewarded for his action? So let us consider 
this man [the author of the Burdab] to be from this category 
of people. Then how is it lawful for someone who believes in 
Allah and the Last Day to declare a man, who is older than Iba 
Taymiyyah, to be a disbeliever? In fact, al-Bisiri’s students are 
from amongst Ibn Taymiyyah’s shaykhs and contemporaries: the 
likes of Aba Hayyan al-Nahwi, al-‘TIzz ibn Jama‘ah and others. So 
may Allah Most High disgrace ignorance; [look] where it delivers 
its person to! 


66 


Taking Refuge in the Prophet @ 


THE TENTH PROOF 
Al-Qustullani in al-Mawéhib al-ladunniyyab and al-Samhidi in al- 
Wafa mention: 


‘Aba Sa‘id al-Sam‘ani narrated from ‘Ali—may Allah ennoble 
his face—that a Bedouin came to us three days after the 
Messenger of Allah g was buried, and he threw himself over 
his grave, scattered soil over his head and said, ‘O Messenger 
of Allah, you have said and we have heard your words, and 
you understood from Allah and thereafter we understood 
from yourself, and one of the things that was revealed to you 
is: If, when they had wronged themselves, they bad come to you and 
asked forgiveness of Allah, and the Messenger asked forgiveness for 
them, they would bave found Allah Forgiving, Merciful [Qur’an 
4:64]; and I have wronged myself and I have therefore come 
to you so that you may seek forgiveness for me.’ He was 
thereupon called from the grave, ‘You have been forgiven.’ 


I say: This report is corroborated by the abovementioned report 
which che Imams have accepted, including Shaykh Ibn Taymiyyah, 
even though he is stringent with regard to that, as you can see. 


THE ELEVENTH PROOF 

Qadi Iyad mentioned in the Shifa, with his authentic chain of 
transmission, that when Imam Malik ibn Anas debated with Aba 
Ja‘far al-Mansiir, he said: 


O leader of the believers, Allah has taught certain people 
correct etiquette and thus said: Raise not your voices above the 
voice of the Prophet [Qur’an 49:2], and He has praised a group 
of people and thus said: Surely those who lower their voices in 
the presence of Allah’s Messenger [Qur’an 49:3]. So his sanctity 
(burmab) after passing away is the same as his sanctity when 
alive. Thereupon, Aba Ja‘far became composed and said, ‘O 
Aba ‘Abd-Allah, should I face the qiblah and supplicate, or 
face the Messenger of Allah @ [and supplicate]” 
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Malik a replied, ‘Why curn your face away from him 
when he is your means and the means of your father Adam>s 
Rather, face him and ask for his intercession, so that Allah 
may accept his intercession for you. Allah Most High said: i¢ 
when they had wronged themselves, they had come to-you and asked 
forgiveness of Allab, and the Messenger asked forgiveness for them, 
they would have found Allab Forgiving, Merciful [Qur’an 4:64]? 


Al-Subki cited this report in Shifa’ al-siqam; al-Qustullani, in al- 
Mawabib al-ladunniyyab, al-Samhiidi, in al-Wafa and Kbulasah al-wafa, 
Ibn Hajar, in al-Jawhar al-munazzam, and others [also cited it]. 


THE TWELFTH PROOF 

Ibn al-Jawzi mentioned in his book al-Wafa fi fada’il al-Mustafa &, 
with his chain of transmission back to Abt Bakr the specialist 
Qur’an reciter (al-mugqri’), al-Tabarani and Abi al-Shaykh, who 
all said: 


We were in the Sacred Precinct (haram) of the Messenger 
of Allah @ and afflicted by hunger; so we persevered chat 
day. When it was time for supper, I came to the grave of the 
Prophec and said, ‘O Messenger of Allah, hunger, hunger!” 
I then left. Abi Bakr said, ‘Both Aba al-Shaykh and I slept 
whilst al-Tabarani sat thinking about something, when an 
Alawite [a descendant of ‘Ali] came to the door and knocked. 
We opened it for him, and lo and behold there were two 
servants, each carrying a basket filled with something. We 
then sat down and ate. He subsequently departed and left 
the remaining food with us. When we finished eating, che 
Alawite said, “O people, did you complain to the Messenger 
of Allah @, for I saw him in a dream giving me the order to 
bring something to you?” 


a a 
© Imam Malik is alluding to the hadith where Adam s asks Allah for 
forgiveness by tawassul through the Prophet @, which suggests the hadith 
had a basis according to him, otherwise what would have been the point of 
mentioning Adam in particular? See Appendix One for further details. 
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‘This report was mentioned by a group of mubaddiths, and Taqi al- 
Din [ibn ‘Taymiyyah] mentioned something similar to it in Igtida’ 
al-sirat al-mustagim, where he said: 


Then likewise what has been related about one of the people 
neighbouring Medina who came to the Prophet’s grave 
@ and desired a particular type of food, when one of the 
Hashimis came to him and said, ‘The Prophet @ has sent 
you that particular food, and the Messenger of Allah @& is 
telling you to leave his presence and do not desire the like 
of that.’ 

There are others whose needs were fulfilled, and he did 
not say to them similar words, due to their independent 
scholarly reasoning (jtibad), or their following [scholars] 
(taglid), or the lack of | knowledge, as an ignorant person may 
be forgiven for something that another may not. 


THE THIRTEENTH PROOF 
Ibn al-Jawzi mentioned in his book Sifah al-safwah, with his chain 
of transmission to Aba al-Khayr al-Tinani, who said: 


Ientered the Messenger of Allah’s city g whilst I was in a 
state of dire need. So I stayed there for five days without 
having anything to taste. I went over to” the noble grave 
and greeted the Prophet @, Aba Bakr and ‘Umar x and 
said, ‘Iam your guest tonight, O Messenger of Allah.’ I then 
moved away and slept behind the minbar. In my sleep I saw 
the Prophet @ with Aba Bakr on his right, ‘Umar on his 
left and ‘Ali ibn Abi Talib before him. Then ‘Ali shook 
me and said, ‘Stand up, for the Messenger of Allah @ has 
arrived!’ So I stood up and kissed him between his eyes. He 
then gave me a loaf of bread, so I ate some of ic. When I 
woke up, lo and behold, [I found that] the other half was 
in my hand. 
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THE FOURTEENTH PROOF 

Ibn Taymiyyah, in al-Kalim al-tayyib, and Hafiz Ibn Abi Jamrah, in 
his Sharh Mukbtasar al-Bukbart, mention on che authority of Ibn 
“Umar and Ibn ‘Abbas—may Allah be well pleased with them—that 
the foot of one of them became numb and so he was told, ‘Mention 
the most beloved. person to you,’ so he said, ‘O Muhammad, 
whereupon that numbness in his foot disappeared. Thus, this 
proves that calling on the most beloved person to one, even if itis 
not calling on the Messenger @, is permissible, and chat it removes 
the ailment; so how about when it is the Messenger of Allah @ 
[that one calls upon]? 

If calling on an absent or a deceased person was forbidden, 
then these two grand Companions would have been more worthy 
of prohibiting that! It is for this reason that this report was 
mentioned by Ibn Taymiyyah, Ibn al-Qayyim and others amongst 
the invocations [adhkdr] whose performance is deemed to be 
[legally] sunnah. 

Ibn al-‘Athir mentioned in his Ta’rikb, in a self-admitted 
abridgment from the Ta’rikh of Ibn Jarir al-Sunni, that the slogan 
of the noble Companions 4 during war was ‘O Muhammad’ 
(ya Mubammadah). In addition, al-Waqidi mentioned something 
similar to it in his book Futah al-Sham. 

Al-Suyiti mentioned in Sharh al-sudér, on the authority of Ibn 
al-Jawzi with his chain of transmission to one of the Successors 
of the Companions, that when the disbelievers ordered them [the 
Successors] and tempted them to disbelieve, and they refused, 
they boiled for chem oil ina pot and threw them in it, and so they 
called out ‘O Muhammad [ya Mubammadah], 

There is no doubt that calling upon him in these perilous 
situations is nothing but tawassul through him @ and seeking 
his intercession @, for otherwise it would be meaningless to call 
on him. 

In the biography of the Companion Sa‘id ibn ‘Amir ibn 
Hudhaym 4 [it is mentioned that] he said, ‘I witnessed the killing 
of Khubayb when Quraysh had dissected his flesh into pieces 
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and then carried him on a tree trunk. Then he called out, ‘O 
Muhammad.’ Thereafter, whenever I remembered that and my lack 
of support for of him whilst I was a pagan, I thought that Allah 
will never forgive me for that sin, and I will be forever afflicted by 
worty.’ This then proves that calling on the Prophet @ in times 
of hardship is a well-known matter, because Khubayb d& did the 
above in Mecca whilst the Prophet @ was in Medina at the time; 
and Allah Most High knows best. 

As for the words that emanated during his time # in which 
there is the suggestion that intercession is restricted to him—and 
examples of that are similar to the [following] words of al-Basiri ‘O 
noblest of creation, I have no one to take refuge in | Except you when 
the all-encompassing catastrophe befalls’—then they are far too 
many. Amongst them is what has been mentioned by al-Qustullani 
in al-Mawabib al-ladunniyyab in the Chapter on the Drought 
Prayer (bab al-istisqa’) on the authority of Anas ibn Malik ‘ie, “4 
who said: 

A Bedouin came to the Prophet @ and said, ‘O Messenger 
of Allah, we have come to you, and we do not have a child 


that sleeps nor a camel that makes noise.” He then began 
to recite: 


We have come to you, as the virgin’s chest bleeds“ 
Whilst the child’s mother is preoccupied from tending 
to the child 

And we have no one to flee to except you 

Where are people to flee to except to the messengers? 





“ Numerous hadiths have been narrated on this incidenin Sabih al-Bukbari, 
my the Chapter on the Drought Prayer (Book Seventeen). 

In other words, their children would not sleep due to extreme hunger; and 
they had no camels, for if they had camels, then they would have naturally 
made noise. 

This is a metaphorical expression for her menially wearing herself out 
and not finding anyone to serve her due to poverty. 
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The Messenger of Allah g thereupon stood up, Pulling 
his upper garment and raising his hands to the skies, and 
said, ‘O Allah, quickly grant us rain that is a saviour [for us 
from this tribulation], productive, abundant, widespread, 
beneficial and not harmful.’ 

He wm said, ‘As soon as he @ returned his hands to 
his neck, the skies cast their glistening clouds and the 
residents from the outskirts of Medina (ahl al-batanah) came 
screaming, “[We are] drowning! [We are] drowning!” 

The Messenger of Allah @® then said, ‘(Send down 
the rain] around us, not upon us,’ whereupon the clouds 
subsided from Medina until they surrounded it like a 
crown, and the Messenger of Allah @ laughed until his 
molars appeared. He then said, ‘To Allah is attributed [the 
eloquence of] Aba Talib; had he been alive, he would have 
been delighted [at this]. Who will recite his words?’ So 
‘Ali & said, ‘O Messenger of Allah, it is as though you are 
referring to his words: 


[He is] a fair-skinned one, through whom the clouds are 
asked to rain 

The sanctuary (thimdl) for the orphans, the protector 
(‘ismah) of the destitute (aramil) 

Paupers on the verge of destruction from the kin of 
Hashim encircle him 

For they are blessed and graced with him 

He @ replied, ‘Yes.’ (Narrated by al-Bayhaqi.) 


Al-Qustullani @& said, ‘Thimal: sanctuary and assistance during 
adversity. ‘Ismah of the aramil: guards the latter against ruin and 


need. Ardmil: destitute.’ 


when no one possessing intercession | Will be of any av 


Ibn ‘Abd al-Barr narrates in al-Isti‘ab in the biography of the 
Companion Sawad ibn Qarib 4, the words {of the latcer] regarding 


the Messenger of Allah g ‘Be an intercessor for me on the 
ail 0 
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sawad ibn Qarib’. All of the biographers of the Prophet # have 
cransmicted that as being from amongst his miracles @, because 
the jinn ordered Sawad to submit to him g, so he came to him and 
accepted Islam; thereupon, he recited some verses to the Prophet 


@, including: 


I testify that there is no Lord other than Allah 

And that you are relied upon for every Unseen marter 
And that you are the closest of the messengers in means 
To Allah, O son of the noblest and purest! 


The Prophet @ did not deny his request to intercede for him on 
the Resurrection Day and him making him a means, and that he 
is relied upon for every Unseen matter. 

Ibn ‘Asakir narrates from the chain of Abi al-Zubayr, who 
narrates from Jabir #%, that a woman from Quraysh clashed with 
Sa‘d ibn ‘Ubadah,” so she recited before the Prophet @: 


O Prophet of guidance, to you is refuge 
For Quraysh when there is no refuge 


” Hafiz Ibn Hajar mentions in Fath al-Bari that on the Day of the Conquest 
of Mecca Sa‘d, who was carrying the standard of the Ansar, said to Aba 
Sufyan thar it is a day of massacre. Thereafter, when Abt Sufyan came across 
the Prophet g, he said to him, ‘Have you ordered for your tribesmen to be 
killed?’ The Prophet g replied, ‘No.’ So he mentioned to him what Sa‘d ibn 
‘Ubadah said, and then he beseeched him by virtue of his kinship. So he 
teplied, ‘O Aba Sufyan, today is the day of mercy; today Allah will honour 
Quraysh.’ He then sent a messenger to Sa‘d and took the standard from 
him and handed it over to his son Qays. Ibn ‘Asakir has that Aba al-Zubayr, 
on the authority of Jabir, said that when Sa‘d ibn ‘Ubadah said the above, 
woman from Quraysh stood in the way of Messenger of Allah @ and said 
the above words, According to al-Wagqidi, the poetry that the woman recited 
was composed by Dirar ibn al-Khattab al-Fihri, who, it seems, only sent the 
woman to gain greater symphathy. See Fath al-Bari under the chapter Where 
did the Prophec sg Establish the Standard on the Day of the Conquest. 
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When the vastness of the earth is constricted for them 
‘And the God of the heavens is at enmity with them 
Verily, Sa‘d wants the back to break 

Of the people of Hajain and al-Batha’ 


When he @ heard this poetry, compassion and mercy entered his 
heart for them, and so he ordered for the war flag to be brought, 
which was then taken from Sa‘d and given to his son Qays. 

Moreover, al-Qustullani mentioned in al-Mawabib that 
the Prophet’s @ paternal aunt Safiyyah @ expressed her 
commiserations for him [after he @& passed away], amongst which 
were her words: 


O Messenger of Allah, you were our hope 
You were kind and not harsh to us 
You were compassionate, and a guide and teacher 


Let whoever wants to cry, cry over you today 


Ibn al-Qayyim mentioned in his book Kitab al-kaba’ir and a 
book regarding Sunnah and bid‘ah [innovation] in the course of 
expounding on the innovation of Shiism (rafa): 


Shaykh, Hafiz al-Silafi, the resident of Alexandria, said with 
his chain of cransmission to Yahya ibn ‘Attaf al-Mu‘addal 
who related from a Damascene shaykh neighbouring Hejaz 
for many years: 


I was in al-Madinah al-Munawwarah during a year of 
drought, when one day I left for the market to buy 
some flour for a ruba‘i.* The flour seller took the ruba‘t 
and said to me, ‘Curse the Two Shaykhs [Aba Bakr 
and ‘Umar @§] so that I sell you the flour.’ I refused to 





“® Name of a currency. 
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do so. Hence, he persisted several times, while laughing. 
Then I got annoyed with him and said, ‘May Allah curse 
whomsoever curses them.’ Thereupon, he slapped mein 
the eyeand it fell onto my cheek. Thereafter, I went to one 
of my friends and told him what had happened. I then 
returned to the Mosque and went over to the [Prophet’s] 
chamber and said, ‘Peace be upon you, O Messenger of 
Allah. We have come to you, wronged, so retaliate for us.’ 
Then we returned. When night descended, I fell asleep; 
and when I woke up, I found my eye to be as healthy as 


can be. 


Ibn al-Qayyim #& mentioned in these two books on the 
authority of Kamal al-Din ibn al-‘Adim in Ta’rtkh Halab: 


Aba al-‘Abbas Ahmad ibn ‘Abd al-Wahid related to me 
from a righteous shaykh known as ‘Umar ibn al-Ra‘ini 
who said: 


Iwas residing in the city of the Messenger # fora number 
of years, when one day I left home on the Day of ‘Ashara’ 
when the Imamiyyah [Twelver Shia] would gather in the 
dome of al-‘Abbas to read che narrative of the murder 
[of Imam Husayn]. So [when I reached there] I stood at 
the door of the dome and said, ‘I want something for 
the love of Aba Bakr. Then one of them came out tome 
and said, ‘Sit until I finish.’ When he came out, he took 
me by the hand to his house, and there was me thinking 
that he will give me something; he then said, ‘Enter.’ As 
soon as I entered, he set two slaves on me, who tied me 
by the hands and beat me. He then ordered them to cut 
my tongue, and so they did. He subsequently said, ‘Go 
to the one for whose sake you requested. so that he may 
teturn your tongue to you!’ 

He said, ‘He left him with his tongue cut, and then 
came to the Prophet’s tomb @, seeking help from the 
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pain and began to say, “O Messenger of Allah, my tongue 
has been severed in love for your Companion! So if your 
Companion was right, then I want you to return my 
tongue to me.” He spent the night asking for help in his 
heart. He said, “Then I fell into a light sleep.” When he 
woke up, he found his tongue in his mouth as healthy as 
it could be, and that che Rafidi who cut his tongue had 
turned into an ape. The next year, he went to that very 
place and found his son, who had accepted Islam: he, his 
wife and children had all repented from Shiism.’ 


In these two citations by Ibn al-Qayyim from [two of] the 
greatest hadith specialists, with their affirmation and his approval 
of them and the fact that he did not object to them, but instead 
mentioned them in the context of taking pride in seeking succour 
from the master of the messengers and that his intercession ® is 
established. The citation of this scholar [Ibn al-Qayyim], whose 
stringency in these matters is well known, suffices, in addition to 
the fact that in these two citations there is the mention of him @ 
being called on (nida’) and asked, [and the resulting] tremendous, 
preternacural phenomena. 
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Scholarly Opinions Regarding 
the | egality of Calling on the 
Prophet (Nida’) and Secking 

His |ntercession & 


AS FOR THE SCHOLARLY opinions regarding the marter of 
calling on him g (nida’) and asking him to intercede on one’s 
behalf, they are many and innumerable. However, we shall only 
mention a short selection from the opinions of the scholarly 
authorities of the four schools of Islamic law, including Ibn 
Taymiyyah, Ibn al-Qayyim and the rest of the Hanbali jurists. 


THE HANBALIJURISTS 
Lecus first present the words of Ibn Taymiyyah, since the hearts of 
these people find more contentment with his opinions than they 
do with Qur’anic verses and authentic prophetic hadiths. 

Ibn Taymiyyah a was questioned about someone who asserts 
that the Messenger of Allah @ is not sought for help [with a 
consideration of the following]: 


% Is this statement unlawful or not? 

© Isit disbelief (kf?) whereby the one who says it becomes a 
disbeliever or not? 

% Ifsomeone of this opinion substantiates it with verses from 
the Book of Allah and the hadichs of che Messenger of. Allah 


®, does that proof benefit him or not? 
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“ Thenceforth, if the evidence is established from the Book 
and the Sunnah, then what is necessary upon the one who 
opposes him in that when this is the case? 


He replied in his Fatawa with the following: 


All praise belongs to Allah, the Lord of the Worlds. It has 
been established through the extensive Sunnah (al-sunnab 
al-mustafidah)—nay, mass-transmitted (mutawdtirah) by 
agreement of the nation—that our Prophet, our master 
(sayyidund) Muhammad @%, is the intercessor and the one 
whose intercession is accepted, and that he shall intercede 
on behalf of creation on the Day of Resurrection; people 
shall be asking him for help and requesting him to intercede 
on their behalf with their Lord, and he shall intercede on 
their behalf. Furthermore, the Abl al-Sunnah wa al-Jama‘ah 
unanimously agree that he shall intercede on behalf of the 
people who have committed enormities (ahl al-kaba’ir), for 
he will not allow anyone of the people of tawhid to remain 
in the Hellfire forever. 

As for the Khawarij and the Mu ‘tazilab, they have denied 
his intercession for the believers. These are misguided 
innovators, and it is a matter of dispute and elaboration 
[from the scholars] as to whether they are classed as 
disbelievers. As for someone who denies what has been 
established through mass-transmission (tawdtur) and 
consensus (ima‘), then he is a disbeliever after the proof 
is established against him, whether he calls this concept 
‘seeking help’ (istighathah) or not. 

As for someone who affirms his intercession yet denies 
the Companions’ tawassul through him and seeking his 
intercession, then it has been narrated by al-Bukhari in his 
Sabih on the authority of Anas ibn Malik that, when people 
would be afflicted with drought, ‘Umar ibn al-Khattab 
@ would pray for rain by virtue of al-‘Abbas ibn ‘Abd al- 
Muttalib, saying, ‘O Allah, we used to make tawassul to YOU 
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through our Prophet @ and You would grant us rain; and 
we [now] make tawassul to You through our Prophet’s uncle, 
so grant us rain,’ and they would be granted rain.” 


ee 
# Someone might say: Had tawassul through the Messenger @ after his 
passing away been permissible, then ‘Umar #& would have made tawassul 
through him and not made tawassul through al-‘Abbas &. We say in 
response: Firstly, to leave the performance of something without being 
prohibited from that thing does not prove the impermissibility of that 
action; for how many matters there are that were not performed by some of 
the Companions in spite of the fact that they explicitly declared them to be 
permissible and approved of them when they were performed. For example, 
‘Umar & himself approved of making tawassul through the Prophet g and 
did not condemn it. Al-Bayhaqi and Ibn Abi Shaybah narrated from Malik 
al-Dar, who was ‘Umar’s treasurer &, that he said: 


People were afflicted with a drought during the time of ‘Umar ibn 
al-Khattab &&; so a man came to the grave of the Prophet @ and 
complained to him, saying, ‘O Messenger of Allah, pray for your 
nation to receive rain, for they are on the brink of destruction!’ Then 
the Messenger of Allah @ came to him in his dream and said, ‘Go to 
‘Umar and convey to him my greetings, and tell him that they will be 
given rain. Moreover, tell him, “You must observe wit (‘alayka bi -kis), 
you must observe wit.” So the man came to ‘Umar & and informed 
him, whereupon ‘Umar & began to cry and say, ‘O my Lord, I willdo 
my best except that which I am incapable of.” 


Hafiz [Ibn Hajar] graded its chain of transmission to be rigorously 
authentic and said, ‘Sayf narrated in al-Futsh chat the person who he saw 
in the aforementioned dream is Bilal ibn al-Harith al-Muzani, one of the 
Companions #.’ 

Secondly, ‘Umar’s tawassul through al-‘Abbas ® is not turning away 
from tawassul through the Messenger of Allah g; rather it comprises tawassul 
through the Messenger of Allah g, because he only made tawassul through 
al-‘Abbas as he is the Prophet’s uncle @. He therefore makes tawassul through 
this kinship, as he explicitly said, ‘and we make tawassl co You through Your 
Prophet's uncle @,’and because the situation of the rain prayer demands 
supplication from the Imam so that the people may hear it and therefore 
attain reverence and brokenness, and humility and impoverishment to Allah 
Most High. Consequently, al-‘Abbas took his place in supplication for him; 
80 this action is the proof for the reality of tawassul through the Prophet a, 
Since he said, ‘We make tawassul to You through Your Prophet's uncle,’ i.e. so 
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It is also mentioned in Sunan Abt Dawid that a Bedouin 
said to the Prophet @, ‘People are exhausted, children are 
hungry and property is in ruins; so we seek your intercession 
with Allah and we seek Allah’s intercession with you.’ 
Consequently, the Messenger of Allah @ exclaimed Allah’s 
glory, until that was known in his Companions’ faces, 
and then he said, ‘Woe to you! Verily, Allah is not sought 
for intercession for anyone of His creation: Allah’s rank is 
greater than that.’ So he, upon him be Allah’s blessings and 
peace, rejected his words ‘we seek Allah’s intercession with 
you’; yet he did not reject his words ‘we seek your intercession 
with Allah’, but rather he affirmed it. Thus, its permissibility 
is known; so whoever denies that, then he is in error andan 
innovator, and there is dispute and elaboration [amongst 
the scholars] as to whether he is considered a disbeliever 
or not. 

As for someone who affirms his intercession @, tawassul 
through him and the like, which have [all] been established 
by the Book, the Sunnah and consensus, yet opines that no 
one is supplicated to except Allah, and that those matters 
over which no one except Allah has the ability are not to 
be sought except from Allah, such as forgiveness for sins, 
guidance for the hearts, sending down the rain and bringing 
forth plantation, then this person is correct in that. In fact, 
Muslims have never disputed such a matter... as narrated by 





answer his supplication because of Your Prophet’s virtue #, and because there 
is in it the upholding of the religious rite of the rain prayer and beseeching, 
supplicating, outcry and hope; and that is due to al-‘Abbas’s standing in 
supplication instead of ‘Umar, may Allah be well pleased with chem. 


through the relics of the Prophet @ chat are decached from him, 


Thirdly, the Companions, by consensus from them, made #4 
such as 


his hair, nails and spittle—yet these have no soul! So how can it be said that 


‘Umar does not permit tawassul through him @® after his passing away; 


not 


withstanding he gb is alive in his grave? This argument has been parapht 
from Siraj al-Din, ‘Abd-Allah. al-Ad'iyyab wa al-adbkar, 2BS-288. 
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al-Tabarani, in al-Mu ‘jam al-kabir, that there was a Hypocrite 
in the time of the Prophet @& who used to cause harm to 
the believers, so Abii Bakr @ said, ‘Stand up and let us seek 
help from the Messenger of Allah @ against this Hypocrite.’ 
The Messenger of Allah @ replied, ‘Help is not sought from 
me; help is only sought from Allah.’ 

The Prophet @ only intended che second meaning, 
which is that someone asks him something that only Allah 
has power overt. Indeed, the Companions would ask him to 
supplicate for them; and they would pray for rain through 
him [in their supplication], as mentioned in Sahih al-Bukhari 
on the authority of Ibn ‘Umar &, who said, ‘Occasionally, 
when I looked at the face of the Messenger of Allah &, I 
would remember the words of the poet praying for rain; 
and as soon as it would descend, the spouts would surge 
for his sake: 


[He is] a fair skinned one, through whom the clouds are 
asked to rain 

The sanctuary for the orphans, the protector of the 
destirute, 


which are in fact the words of Aba Talib.° 

Consequently, those scholars who have authored works 
on the names of Allah Most High have said, ‘It is necessary 
for every legally responsible person to know that there is no 
succour (ghiyath) and saviour (mughith) in the absolute sense 
other than Allah, and that every help is from Him; and even 
if it happens to occur at the hands of another, the reality 


ee Oe 
50 

vane reason behind Abi Talib composing this verse, in the course of an 
ie Praising the Prophec @, was that Quraysh were afflicted with a drought 
l sah a Talib supplicated for them to be given rain and he made tawassul 
Was fis the Propher g, whereafter the cloud poured down with rain. That 
RY ones the Prophet @ was sent as a messenger. al-Nabahant, Yasuf. 

"d al-hagq, Cairo: Mustafa al-Babt al-Halabi, 1408/1988, 165. 
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is that it is His, Glorified and Most High, and from others 
only in the figurative sense’... Seeking help (éstighathah) with 
the meaning of asking from the Messenger @® that which 
is befitting him is something no Muslim disputes; whoever 
disputes this meaning is either a disbeliever—if he denies 
that which entails disbelief—or someone who has erred and 
is misguided. 

‘As for whoever affirms for anyone besides Allah something 
that is exclusive to Allah, then he is also a disbeliever if the 
proof is established against him that entails his disbelief .. 
Whoever opposes what has been established by the Book 
and the Sunnah is either a disbeliever or a sinner, unless he 
is a believer who is a mujtabid that has erred [in judgment], 
in which case he is rewarded for his ijtbad and forgiven his 
mistake; and it is similarly the case if the knowledge of the 
proof which is established by the Book and Sunnah has 


not reached him. 


So take a look at this fatwa, for it is immensely beneficial and an 
incredible gift. How much deterrence and prohibition to these 
deviants is contained therein! Firstly, his argument that ithas been 
established by the mass-transmitted Sunnah thar our Prophet 
is the intercessor whose intercession is accepted, and that people 
shall ask for his help and request him to intercede on their behalf 
wich their Lord, and that those who deny his intercession @ are the 
Khawarij and the Réfidah, then these are precisely the [sentiments 
underpinning the] words of the auchor of the Burdah ‘O noblest 
of creation, I have no one to take refuge in | Except you when the 
all-encompassing catastrophe befalls’. Here he intends to inform 
[us] that no one shall intercede on that day and there is no one 
whom people will resort to for intercession on their behalf except 
him @, due to his words ‘Your status, O Messenger of Allah, will 
not decrease on my account | When the Generous shall manifest 
Himself with the name Avenger’. 

Secondly, even if we were to concede that it is a req 
plea, he [Ibn Taymiyyah]—may Allah have mercy on him—l 


west and 
has said, 
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Seeking help (istighathah) with the meaning of asking from the 
Prophet @ that which is befitting him is something no Muslim 
disputes; and whoever disputes this meaning is either a disbeliever 
or someone who has erred and is misguided.’ There is no doubt 
that che requesting of the author of the Burdah and others is 
thac of [seeking] his intercession, and this is befitcing of him, 
for he [Ibn Taymiyyah] said thac he @ is the intercessor whose 
intercession is accepted, as proven through mass-transmitted 
hadiths. Furthermore, the intention here is not to seek forgiveness 
for one’s sins from him @, for example, as this is exclusive to 
Allah Most High; rather, his intent in seeking his intercession is 
his supplication (du‘a’) @ and intercession with Allah, so that the 
sins of the one seeking his intercession are forgiven; nay, even the 
Muslim laymen do not intend otherwise, let alone the scholars! 
Thirdly, [ponder] his words: 


Consequently, those scholars who have authored works on 
the names of Allah Most High have said, ‘Ir is necessary for 
every legally responsible person to know that there is no 
succour (ghiyath) and saviour (mughith) in the absolute sense 
other than Allah, and thar every help is from Him; and even 
if it happens to occur at the hands of another, the reality 
is thar it is His, Glorified and Most High, and from others 
only in the figurative sense.’ 


This is the criterion between a monotheist and a pagan with 
tegard to everything, and with everyone, whether alive or dead, as 
You see in the words of Shaykh Ibn Taymiyyah ‘What is forbidden 
is to seek that which no one besides Allah has power over, such 
4s forgiveness for sins, guidance of hearts and bringing forth 
Plantation’, meaning in the absolute sense. As for his words @ 
la Bakr ‘Help is not to be sought from me; help is only to 
eee from Allah’, chen it is to be understood in light of this 
to tion]; in other words: am not sought for help with regards 

' ose matters which only Allah has power over—namely, the 
tementioned, and not intercession, as it is within his # and 
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others’ capacity; and intercession does not behove Allah Most 
High’s rank, as he @ said that Allah is too majestic to intercede 
on behalf of anyone. 

Fourthly, his words at the end of the fatwa ‘Whoever opposes 
what has been established by the Book and the Sunnah is either 
a disbeliever or a sinner, unless he is a believer who is a mistaken 
mujtabid chat has erred [in judgment], in which case he is rewarded 
for his itihad and forgiven his mistake; and it is the case if the 
knowledge of the proof which is established by the Book and 
Sunnah’ refute those who unconditionally accuse Muslims of 
disbelief, such as these Khawarij who do not excuse the mujtabid 
who errs [in their estimation], nor the ignorant person who does 
not know. Yet Shaykh Taqi al-Din [ibn Taymiyyah] said, ‘This 
person [the mujtahid] is rewarded for his jjubad and forgiven his 
mistake.’ 

The Shaykh has another fatwa and a reply which is more 
detailed than this, though it conveys the same meaning, so refer 
to it if you want in its appropriate place. 

Furthermore, the Shaykh [Ibn Taymiyyah] said in Igtida’ al-sirat 
al-mustaqim: 


As for what has been narrated about a man who came 
to the Prophet’s grave @ and complained to him about 
the drought in the Year of Ramadah, after which he saw 
him [g in a dream] ordering him to go to ‘Umar @ and 
command him to lead the people in performing the rain 
prayer, then such things often occur to those who are less 
than the Prophet @ (in rank], and I know of such incidents. 
Similarly, ic frequently occurs that people ask the Prophet 
@ or someone else from his [the Prophet’s] nation for some 
need and it is subsequently fulfilled. However, you should 
know that the Prophet @& or anyone else from his nation 
answering these people who request does not prove that it 
is recommended to ask [in such a manner]. Moreover, due 
to the fact that most of these people who persistently ask 
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[in this way] are in such dire straits, their faith would be 
shaken if they were not answered, as was the case of those 
who would ask him during his lifetime @. 


The above mentioned words of his therefore demonstrate that, 
according to him, it is not recommended for people to ask for 
their needs from the Prophet g and others. Yet others deem such 
a practice to be recommended. Although no one, based on the 
words of the Shaykh, has said that a person who does something 
that is not recommended is a disbeliever or a sinner. This is 
demonstrated by his words ‘their faith would be shaken if they 
were not answered’; thus, he affirmed for them faith, and did not 
negate that from them. 

In fact, che Shaykh has many other passages that are similar 
in meaning to those in Iqtda’ al-sirdt al-mustagim [that have been 
quoted thus far]. Nevertheless, this Najdi has distorted these texts 
and misquoted them in his discussion. Therefore, return to this 
book [Iqtida’ al-sirat al-mustaqim] and look and compare between 
our citation and his so you can distinguish his knowledge from 
his ignorance. 

[Let us now turn to] Muwaffaq al-Din ibn Qudamah al-Hanbali 
@, who is the shaykh [of the shaykhs] of Ibn Taymiyyah, such 
that he said regarding him, as transmitted by Ibn Rajab and Ibn 
al-‘Imad al-Hanbali in al-Shadbardt, ‘No one has entered Sham 
after al-Awz4‘t with more knowledge of Islamic law than Shaykh 
Muwaffaq.’ Hafiz al-Diya’ al-Maqdisi a said, I saw Imam Ahmad 
@ in a dream, and he said, “Your companion al-Muwaffaq has 
not been remiss in [his] commentary on al-Khiraqi.’”*! Moreover, 
‘zz al-Din ibn ‘Abd al-Salam a said, ‘I have not seen in Islam the 
like of al-Mughni by al-Muwaffaq in terms of its quality and the 
tesearch found therein.’ 





"' Mukbtasar al-Khinagé by Shaykh AbG al-Qasim ‘Umar, widely known as al- 
Khiragi (d. 334 AH), 
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He [Muwaffaq] & narrates in his book al-Mughni,? the 
commentary on al-Khiraqi, that al-‘Utba & said: 


Iwas sitting at the Prophet’s grave # when a Bedouin came 
and said, ‘Peace be upon you, O Messenger of Allah. I have 
heard Allah say: If, when they had wronged themselves, they had 
come to you and asked forgiveness of Allah, and the Messenger asked 
forgiveness for them, they would have found. Allah Forgiving, Merciful 
[Qur’an 4:64]; so [ have come to you seeking forgiveness for 
my sin, and asking you to intercede (mustashfi‘an) for me 
with my Lord.’ Then he began to recite: 


O best of those whose body® has been buried in the 
earth 

And through whose scent both che low and highlands 
became pleasant 

My soul is ransom for a grave in which you reside 
Wherein is integrity, and in which there is benevolence 


and generosity 


The Bedouin then departed and I was overcome by sleep. I 
then saw the Prophet @ [in my dream], who said to me, ‘O 
“Ubi, catch up with the Bedouin and give him the good 
news of Allah having forgiven him,’ 


[Muwaffaq said:] Therefore, itis recommended for anyone entering 
the [Prophet's] Mosque to begin [by entering] with his right foot... 
‘O Allah, indeed You have said and Your words are the truth: If 
when they had wronged themselves [Qut’an 4:64], and I have come 





52 The following titles in this section are all authoritative Hanbali law 
manuals by their leading jurists: al-Mughni, al-Kbiragi, al-Sharb al-kabir, 4 
Mugni‘, al-Mustaw‘ib, Mughni dhawi al-afham, al-Ri‘ayah al-kubra, al Furi’, 
Sharh al-Iqna‘, Mansak and Hashiyah al-Zad. 

3 ‘The wording is‘a'zum’, which literally means bones, but whacis intended 
here is the noble body. 
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10 you, seeking forgiveness for my sin, seeking your intercession 
wich my Lord.” 

‘Mustashfi‘an’ [means] ‘seeking intercession from him’, because 
the letter sin is used co denote request, so his addressing the 
Messenger of Allah g and requesting [his] intercession is a proof 
that it is recommended. 

Shams al-Din ibn Qudamah al-Hanbali mentioned this 
narration from al-‘Utba in al-Sharb al-kabir—which is the 
commentary on al-Muqni‘—at the end of the [Book on] Hajj, in the 
Chapter on Visiting the Prophet @. Furthermore, he stated that 
thevisitor should address the Prophet g and seek his intercession 


This al-Sharh al-kabir is in approximately fifteen volumes; and 
Ibn ‘Abd al-Wahhab cites from it in his Mukbtasar in fiqh. Moreover, 
he [Shams al-Din ibn Qudamah al-Hanbali] is also one of the 
shaykhs of the shaykhs of Ibn Taymiyyah. Al-Dhahabi said—as 
mentioned by Ibn al-‘Imad in al-Shadharat—I have seen in the 
handwriting of our shaykh, Shaykh al-Islam Ibn Taymiyyah, the 
following [about Shams al-Din ibn Qudamah]: 


The master (sayyid) of the people of Islam in his time—the 
qutb [axis] of che orbit of days in his era, che truly unique 
one in his time, the truly unparalleled one of the age, the 
one in whom the various virtues and lofty qualities gathered, 
the one free from all flaws and bad traits, such that a bigot 
would struggle to find in him a fault rendering him to be 
inadequate—has passed away. 


Tbn Muflih, in Sharh al-Muqni‘, said: 


He [the author of al-Muqni‘] said thaticis permissible in the 
[Hanbali} madbhab co seek intercession with Allah through 
a pious man; and it has been said that it is recommended. 
Ahmad said in his Mansak—which was written by al- 
Marwazi—‘One is to make tawassul through the Prophet @ 
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in one’s supplication,’ and he definitively confirmed the 
matter in al-Mustaw ‘ib and others. 


The narration of al-‘Utba and the same verse [of the Qur’an} 
are also mentioned in al-Mustaw ‘tb, with a repetition of whatisin 
al-Mughni and al-Sharb al-kabir, but containing a further addition: 
‘O Allah, I curn co You through Your Prophet @, the Prophet of 
Mercy. O Messenger of Allah, I rurn through you to my Lord so 
that He may forgive my sins. O Allah, I ask You by his right thar 
You forgive my sins.’ 

Moreover, that which was mentioned by Imam Ahmad in 
his Mansak by al-Marwazi is the same as what is narrated from 
him in al-Mubdi‘ and definitively confirmed in al-Mustaw‘ib. The 
aforementioned wording is the wording from al-Mustaw ‘ib. 

Furthermore, in Mughni dhawi al-afbam by Ibn ‘Abd al-Hadi &, 
who is one of the students of [the students of] Ibn Taymiyyah, [ic 
says], ‘Tawassul through the righteous, whether they are alive or 
dead, is permissible,’ and he placed over it a stamp of approval 
from the four schools of Islamic law. 

In [the work] al-Ri‘ayah al-kubra by Ibn Hamdan, in the Chapter 
of the Rain Prayer, [it says], ‘Tawassul through the righteous, the 
scholars and others through whom prayers are likely to be accepted 
is permissible. I {Ibn Hamdan] say: Even if they are distant or nearby 
and have not come out with the people.’ 

Ibn Muflih said in al-Furi‘: 


- Tawassul through the Propher g in one’s supplication is 
permissible; and the author [of al-Mustaw‘ib} definitively 
confirmed it in al-Mustaw‘ib and other works, and our 
shaykh considered it akin to the matter of swearing an oath 
through him @. 





* By Shaykh Muhammad al-Samurri, better known as Ibn Sanaynah (535- 
616 AH). Ibn Badran described him as a mujtahid fi al-madbbab. 
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Tawassul through faith in him @ and obedience and 
love for him, and through his supplication and intercession 
and the like, such as one’s actions or actions of [Allah’s] 
servants that are enjoined with regard to him [the Prophet], 
is legitimate; and it is the means of approach that has been 
enjoined in his Most High’s words: Be mindful of Allah and 
seek 4 means of approach to Him [Qur’an 5:35]. 


There is no doubt that the author of the Burdah was making 
tawassal through his intercession @ with his words ‘O noblest 
of creation, I have no one to refuge in | Except you when the 
all-encompassing catastrophe befalls’, which is the intercession 
on the Day of Resurrection; hence he said [immediately] after 
it: Your status, O Messenger of Allah, will not decrease on my 
account | When the Generous shall manifest Himself with the 
name Avenger.’ 

As for the manner of tawassul which Imam Ahmad wrote 
to al-Marwazi—may Allah Most High have mercy on them 
both—and which he definitively confirmed in al-Mustaw ‘ib, 
then it is what we have previously mentioned, and there is no 
other formula mentioned in al-Mustaw ‘ib; and the wording is ‘O 
Messenger of Allah, I curn through you to my Lord so that He 
may forgive me’. 

Moreover, in the work al-Ghunyah, it is narrated from our master 
Shaykh ‘Abd al-Qadir al-Jili®® al-Hanbali in the Chapter of Visiting 
[the Prophet g], ‘O Allah, I curn to You through Your Prophet, 
the Prophet of Mercy. O Messenger of Allah, I turn through you 
to my Lord so that He may forgive my sins. O Allah, I ask You by 
his right chat You forgive me.” 

Then there is Shaykh Yahya al-Sarsari, who mentioned in his 
Poetry istighathah from the Messenger of Allah @, and he is one 
of the contemporaries of Majd al-Din, the grandfather of | Shaykh 
Tagi al-Din ibn Taymiyyah. Tagi al-Din praised him [al-Sarsari] in 


Se ey Se ee, 
* More commonly known as Shaykh ‘Abd al-Qadir al-Jaylani or Jilank. 
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his book al-Intisdr, by remarking, ‘The righteous jurist (faqib) and 
the composer of well-known poems.’ He (al-Sarsari] mentioned 
something in praise of Imam Ahmad 4& in his poetry, in the ode 
on creed that ends with the letter lam, which culminates with ‘I 
am not fearful of any calamitous affair | When you [the Prophet] 
are a guardian for me in all calamities’. This was after addressing 


him with his words: 
Surely, you are the strongest means of approach to the All- 
Merciful 
Through it is my tawassul in all circumstances 


Ask the Lord of the Worlds on my behalf to grant me 
death 


On the clear everlasting Sunnah 


Furthermore, he said in another ode: 


O Messenger of Allah, you are my means of approach 


To Allah, when my strategy in what I seek is at the end of 
its tether 


You are my support in misfortunes that continually 
Befall me, one after another, and my treasure in times of 
poverty and need. 


Then, he said in another [poem]; 


O my master, O Messenger of Allah, O my support 

In every difficult and painful calamity 

O the one, when someone sought, who is fearful, flees to 
From the catastrophes of time, he escapes harm 

So ask Allah to forgive me, O the one who when adversity 
Befalls me, through him I am saved from torment 
Accept the plea of a slave who relies on you in 

Repelling weighty calamities from himself, taking refuge 
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He said in another, ‘I seek by virtue of it your pleasure, so 
pascen | In mending [the heart of] Yahya ibn Ydsuf al-Hanbali’; 
and [elsewhere] he said, ‘Through you, I seek refuge, I seek help 
and I have hope | That I, through your status, in the Afterlife may 
succeed.” 

His entire collection of poetry (diwdn) is similar to this and his 
collection was well known in all of the regions of the world before 
the time of Ibn Taymiyyah up until today, without anyone objecting 
to him. On the contrary, Taqi al-Din ibn Taymiyyah praised him 
with his words ‘The righteous jurist and the composer of well- 
known poems’. If calling on the Prophet ®, asking from him and 
seeking his intercession had been polytheism and disbelief, then 
he would have spoken up against him and condemned him; and 
he would have cautioned people against his poetry, and would have 
criticised ir and [cautioned against] quoting and reading it. Since 
none of the scholars from his time up to today spoke against him, 
it proves that these matters were not considered major polytheism; 
nay, they are not even the lesser polytheism, because the lesser 
polytheism—even though it does not expel one from the religion—is 
nevertheless prohibited or offensive, and rescinds one’s integrity. 

In fact, the scholars have praised al-Sarsari a& for his poetry, 
amongst them Taqi al-Din ibn Taymiyyah, Ibn Rajab in al-Tabaqdt, 
‘Abd al-Hayy ibn al-‘Imad al-Shami al-Hanbali in Shadbarat al- 
dbabab and other historians. Ibn Rajab said in al-Tabaqat, regarding 
his biography, ‘His collection of poems (diwan) and eulogies are 
popular; and he was the Hassan of his time. He read the Quran 
according to its various narrations and studied with the scholars 
of hadith.’ 

In Sharh al-Iqna‘, and others, in the Chapter on Hajj, as 
[mentioned] in al-Sharh al-kabir and al-Mughni, there is mention of 
seeking intercession from him g and tawassul through him. 





* There was a Passage here, ‘When matters become difficult for you, then 
seek assistance from the people of the graves,’ which seemed out of place 
and may have been an error from the copyist; it has therefore been omicred. 
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Ibn ‘Asakir al-Bata’ihi a remarked [about al-Sarsari]: 


He heard hadiths from Ibn Idris al-Ya‘qabi, the ascetic and 
companion of Shaykh ‘Abd al-Qadir [al-Jilani], who was 
given licence (#az2h) from Shaykh ‘Abd al-Mughith al-Harbi 
and others. He memorised fiqh and linguistics, and he would 
sparkle with intelligence. It was said that his eulogies of the 
Propher @ reach twenty volumes. He was a righteous man, 
an exemplar, a frequent reciter [of the Qur’an], striving [in 
worship], extremely patient and content. He loved the way 
of the fuqara’, and he would attend the sama‘ with them and 
give dispensation therein. He was rigorous in his adherence 
to the Sunnah, shunning those who would oppose it, and his 
poetry is filled with that (the principles of the Sunnah). He 
saw the Prophet g} in a dream, who gave him the glad tidings 
of him dying whilst adhering to the Sunnah. Consequently, 
he composed a long well-known ode on the matter. Hafiz 
al-Dimyati heard [hadirhs] from him and related them from 
him; and, in addition, he mentioned him in his Mu‘jam 
[biographical dictionary]. 


Shaykh Shabib ibn Hamdan—the brother of the author of 
al-Ri‘dyatayn,” the Hanbali from Harran, who was che paternal 
cousin of Majd al-Din ibn Taymiyyah—composed a magnificent 
ode in imitation of Banat Su‘ad,* whereby he addresses the Prophet 
@®: ‘So intercede on behalf of the one who composed this, O the 





57 The author of the Two Ri‘ayabs: al-Ri*dyah al-sughra [The smaller riayah] 
and al-Ri‘ayah al-kubra [The greater ri‘dyah] by Shaykh Najm al-Din Ahmad 
ibn Hamdan (603-695 AH). 

S Banat Su'dd is the renowned ode by the poet Ka‘b ibn Zuhayt, who 
came to Medina after the Conquest of Mecca, having repented and seeking 
redemption from the Prophet g}—he had vilified the Prophet in his pet 
whilst a pagan—by means of this famous ode which he recited before ie 
Prophet g. The poem begins with verse: ‘Su’ad [name of a woman] ak 
parted, so my heart today is love-sick | Lost after her, unable to rans: 
[itself], shackled.” 
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one whose intercession | Unfetters the one bridled and shackled.’ 
Now his death is in the year 695 AH. Included within the ode—as 
mentioned by Ibn al-‘Imad al-Hanbali in al-Shadharat, citing from 
the Tabagat of Ibn Rajab—is: 


[This] glory [of the Prophet], the intellect has failed to fully 
comprehend it 


And [his glory] has rejected the intellect of mankind, which 
is restrained 


May good betide Taybah; rather, may good betide every 
young man. 


Who kisses the perfume of its moist earth 


In addition, the Mansak of Shaykh Sulayman ibn ‘Ali mentions 
the matter of seeking intercession from the Prophet @ ina similar 
manner to what is in al-Mughni, the commentary on al-Khiraqi, and 
al-Sharb al-Kabir. Furthermore, [it is mentioned] in the Hashtyab al- 
Zad by ‘Utayli al-Hanball: ‘Tawassul through the prophets, friends 
of Allah and the righteous is permissible; and he mentioned the 
hadith, ‘When matters become difficult for you, then you should 
visit graves.” 

These authoritative texts are found in the books that I merely 
have in my possession, in spite of my lack of expertise and 
conversance, and I have left much of what is in them out of fear 
of boredom and reproach. Yet whomsoever Allah Most High does 
not benefit will not profit by everyone advising him. These are the 
authoritative texts of Ibn Taymiyyah and the Hanbalis; nay, {they 
reflect] che authoritative text of Imam Ahmad [ibn Hanbal] & 
in his Mansak [written] by al-Marwazi. So their earlier and later 
[Hanbali] scholars have all agreed [on the permissibility of] calling 
on him, addressing him and seeking intercession from him & 
accordingly, how is it then valid for one to say, ‘This is disbelief 
and polytheism? Is not such a stance sheer ignorance and slander 
against auchoritacive texts of the notable scholars? 
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THE HANAFI JURISTS 
As for the authoritative texts from the Hanafi Imams, then they 
have discussed [the matter at hand] in the chapter on visiting 
[the Prophet @] and elsewhere, and I do not know of any dispute 
amongst them on the issue. 

The author of al-Mukhtar li al-fatwa® and its commentary—who 
is from amongst the early Hanafis—says at the end of the [Book 
of] Hajj in the Chaprer on Visiting [the Prophet @]: 


One says, ‘O Messenger of Allah, we are your guests and 
visitors to your grave. We have come from remote lands 
and far-off regions, intending to fulfil your right, to look 
at your historic feats, to gain blessings from visiting you 
and to ask you to intercede with our Lord, for our sins have 
weighed down our backs, and you are the intercessor whose 
intercession is accepted, who is promised with intercession 
and the praiseworthy station. Allah Most High said: If when 
they had wronged themselves... [Qur'an 4:64], and we have come 
to you, having wronged ourselves, asking forgiveness for our 
sins; so intercede on our behalf with our Lord and ask Him 
to let us die whilst adhering to your Sunnah. Intercede, O 
Messenger of Allah! Intercede, O Messenger of Allah!” 


The Hanafi scholars have unanimously agreed upon the likes of 
this extract. 

Shaykh ‘Ali al-Qari a said in his book on the subject of visiting 
the Prophet @: 


One makes tawassul through him @ for oneself, and seeks 
his intercession with his Lord. The scholars from the 


3° Al-Mukbtar li al-fatwa by ‘Allimah ‘Abd-Allah ibn Mawdad al-Mawsili (4. 
683 AH) is one of the five relied-upon primary texts (mutin) in the Hani 
school of law. Its author also wrote a commentary on it which he entitled 
al-Ikbtiyar li ta ‘lil al-mukhtar. 
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various schools of thought [who wrote] on the rites of 
the hajj have said that one of the best formulas for one to 
say is that which has been narrated from al-‘Utba, ie. the 
abovementioned narration of the Bedouin who came to 
the Prophet’s grave @. 

One should profusely seek forgiveness and implore 
him @ to seek forgiveness for one, saying, ‘We are your 
guests and visitors of your grave, O Messenger of Allah. 
We have come to fulfil your right and to gain blessings by 
visiting you and to seek your intercession for that which 
has weighed down our backs and darkened our hearts, as 
we have no intercessor other than you to hope for, nor do 
we hope to seek other than your door; so ask forgiveness 
[for us] and intercede with your Lord on our behalf, 
O intercessor for the sinners; and ask Him to place us 
amongst His righteous servants.’ 


Al-Tarabulsi a mentioned [the like] in his work on the rites of 
hajj, and the author of al-Durr cited it from him in [the Chapter 
on] Hajj, as well as che aforementioned extract from Sharh al- 
Mukbtar. The same is found in the Manastk of al-Karmani al- 
Hanafi,” and in the Manasik of al-Farisi, citing from Abii al-Layth 
al-Samarqandi. 

Shaykh Khayr al-Din al-Ramli ag said in al-Fatawa al-Khayrtyyab, 
‘As for their words “[Give us] something for the sake of Allah, O 
‘Abd al-Qadir”, chen this is calling upon (nid2’); and when anything 
is ascribed to Allah, then whar_necessitates its prohibition?’ In 
addition, he vigorously refuted those who reject this statement. 

In his epistle Nafabat al-qurb wa al-ittisal, Sayyid Ahmad al- 
Hamawi al-Hanafi, the annotator of al-Ashbab, said: 


a a ee 


® That is Aba Mansar al-Karmani al-Hanafi, the author of al-Masalik fi al- 
mandsik, , : 
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As for after their death, then their disposal (tasarruf) is 
only by che permission of Allah Most High and His wills 
who has no partner in creating and bringing into existence, 
Allah honoured them with it [this tasarruf] and allowed it to 
occur at their hands and because of them as preternatural 
phenomena: sometimes through inspiration, sometimes 
through their supplication, sometimes through their action 
and choice, sometimes without their choice, and sometimes 
by tawassul through chem to Allah Most High, during their 
lifetime and after their death, of those matters that are 
within the realm of possibility for the Divine power. 
When people call upon them, before and after their 
death, they do not intend thereby to ascribe to them the 
act of creating, bringing into existence and independently 
performing actions, as this is something no Muslim intends; 
and such a thing does not occur to the mind of any of the 
general populace (‘awamm), let alone others. Therefore, to 
suggest that these words comprise such a [deviant] meaning 
and to prohibit it is an act of deception in religion and a 
cause for confusion amongst the general populace who 
believe in the Oneness of Allah. How can someone charge 
another with the accusation of disbelief for believing in the 





| ‘The Qutbal-Haddad also said, “When the righteous die, only their physical 
entities and forms are absent; as for their realities, then they are present, for 
they are alive in their graves. If a friend of Allah is alive in his grave, then 
nothing of his knowledge, intelligence and spiritual power is absent; rather, 
their souls, after death, increase in foresight, knowledge, spiritual life and 
their devotion to Allah Most High. Then, when their souls curn cowards to 
Allah Most High regarding anything, He, Glorified and Most High, fulfils 
it and brings it about in honour of them; and this is the meaning of the 
statement of some of them, ‘They possess disposal (tasarruf).’ So the real 
disposal—which is causation, creating and bringing into existence—belongs 
solely to Allah Most High who has no partner. A friend of Allah, or anyone 
else, causes no effect in anything whatsoever, whether he is alive or dead; 
so whoever believes that a friend of Allah or anyone else causes effect t0 
anything, then he is a disbeliever of Allah Most High.” al-Nabahani, Yasuf. 
Shawabid al-hagq, 150. 
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existence of disposal for them, during their lifetime and after 
their death, when the [notion] returns to Allah Most High’s 
power, in terms of creating and bringing into existence? How 
[can such an understanding be possible] when the books 
of the Muslim masses (jambir al-muslimin) are filled with 
it and that it is undoubtedly permissible and factual, such 
that it is nearly classified under those matters necessarily 
known (darériyyat); nay, those matters that are manifestly 
obvious (badihiyyat)? 

This is the case because all of the miracles of this 
nation in their lifetime and after their death, whether it is 
disposal or other [matters of this sort], are from amongst 
the miracles of the Prophet @ that prove his prophethood 
and the universality of his message that endures after his 
death @—its continuation never ceasing, nor is it revived by 
the revival of miracles (karamat) in every age until the Day 
of Resurrection [because it is perpetual]. 


Al-Barmawi & cited in al-Dala’l al-wadihat fi ithbat al-karamat fi 
al-hayah wa ba‘d al-mamat. 


Amongst the scholars who have categorically affirmed 
them [ie. the miracles after their death] is Shaykh al- 
Islam Ibn al-Shihnah al-Hanafi, Shaykh ‘Abd al-Baqi al- 
Maadisi in al-Swysif al-sigal and Shaykh Ahmad al-Hanafi; 
and their wording is similar to the wording of Shaykh 
Ahmad al-Hanafi, though they added, ‘No one denies them 
except someone who is forsaken and who holds a corrupt 
estimation of the friends of Allah” 


This, as you see, is with regard to the friends of Allah, so what 
about the master of the prophets @ and the Imam of the friends 
of Allah; hence, secking intercession from him and tawassul through 
him @ is permissible. 

Shaykh Hasan al-Shurunbulali al-Hanafi, in Imdad al-Fattah 
shar Ni lar al-idab, during the discussion on visiting [the Prophet @), 
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mentioned the same as what the author of al-Ikbtiyar and Shaykh 
‘Ali al-Qari in the aforementioned citation have transmitted about 
asking from him g and tawassul through him and seeking his 
intercession; so there is no need to repeat the extract, asa gesture 
is sufficient for a noble man. 


THE SHAFI‘IJURISTS 

As for the Shafi‘i Imams, then [we have the likes of] Imam 
al-Nawawi 4, who said in al-Adbkar, al-Mandsik and Sharh al- 
Muhadhdhab during the discussion on visiting the Prophet g: 


Then one returns to stand in front of the Prophet’s face 2 
and turns to him to request for oneself and asks him Bo 
intercede with his Lord, Glorified and Most High. One of 
the best formulas for one to say is what has been mentioned 
with approval by our companions [the Shafi'i scholars] 
from al-‘Utba: ‘I was sitting at the Prophet's grave @} when 
a Bedouin came and said [to the Prophet], “Peace be upon 
you, O Messenger of Allah; I have heard Allah say: If when 
they had wronged themselves, they had come to you [Qur’an 4:64]; 
so [have come to you seeking forgiveness for my sins, seeking 
your intercession with my Lord.” 


Al-Bayhaqi a said in Shu‘ab al-iman: 


The King only draws near to Himself one who He considers 
capable of observing the correct etiquette in His presence, 
and they are His devote worshippers (‘ubbad) who have been 
brought nigh to Him—genuine, pure, ascetic, altruistic, 
honoured and purified. Whilst we, the poor and destitute, 
look under their feet with the eye of impoverishment 
and need, holding onto the ends of their hems, ardently 
Pleading for their intercession, [hoping] that maybe their 
compassionate hearts will look towards us because of 
their compassion and mercy, so that our Master [Allah 
Most High] sees us in their hearts; for they are the places 
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He looks at from amongst creation, and thereby shows us 
mercy through one of their fragrant breezes and benefits 
us through their love. 


This, as you see, is regarding the generality of Allah’s pious devote 
worshippers, so what about the intercession of the messengers, 
especially their unequivocal master and the unanimously 
[established] pride of the prophets? 

‘allamah al-Mujtahid Siraj al-Din al-Bulqini responded to a 
question that was posed to him regarding someone who says in 
eulogy of the Prophet @, ‘So intercede on behalf of the one who 
composed this, O the one whose intercession | Unfetters the one 
bridled and shackled,’ and someone objected to it because [he 
claimed that] asking the Prophet @ has not been transmitted. 
He & said in response: 


Allah, Allah, there is no strategy or power except through 
Allah, the Most High, the Exalted. We seek refuge in Allah 
from tribulations: both apparent and hidden. This objector 
has committed abominations disguised as words of advice, 
and they have hence become a means of disgracing him. 
He is mistaken and incorrect, and he and his like have been 
frequently afflicted ... He has displayed abhorrent ignorance 
with his words. As for asking the Prophet @ himself, then 
how can we not ask him when he is our means of approach 
and the means of approach of our father Adam #& to our 
Lord from before? ‘Ukashah and other Companions .# 
asked him as established in the Sabih. 


The Imam, the mujtahid, Shaykh al-Islam Taqi al-Din al-Subki 
said, as mentioned by him in Shifa’ al-siqam, and as cited by al- 
Munawi and others in Sharh al-Jami‘ al-saghir: 


Tawassul through che Prophet @ and seeking his help and 
intercession with his Lord are recommended, and no one 
from the early Muslims (salaf) and the latter ones (kbalaf) 
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denied that until Ibn Taymiyyah appeared and denie 
strayed from the straight path, innovating somethi 
no scholar before him has ever opined; thus, he bec, 
of mankind's disfigured people. 


ditand 
ng thar 
‘ame One 


He [al-Subki] also said, ‘Tawassul through righteous People is 
permissible, and the opinion that this is exclusive to the Prophet 
@ is an opinion without proof.’ 

“Allamah al-Qustullani a, the commentator of. al-Bukhéri, said 
in his book al-Mawabib al-ladunniyyab: 


Seeking help, intercession and tawassel through him @ are 
permissible. Thus, it is befitting rhat Allah will accept one 
who seeks such an intercession. There is no difference in one 
using the expression of istighathab [seeking help], tawassul, 
tashaffu‘ [asking him to intercede] or tawajjuh [asking Allah 
through his prominence (wajahah)], as all of these things 
are realised from him @ before his creation and after it, 
during his life and after his passing away, during the period 
of the barzakh, after Resurrection and on the plains of the 


Resurrection, as mentioned by the author of Tahqiq al-megrab 
and Misbab al-zalam.® 


He then mentioned the proofs for that. 


Moteover, he said in this book whilst discussing his 
miracles @: 


As for the second category, which is what occurred after his 
Passing away, then these are profuse, since at every moment 
Preternatural phenomena occur for the elite of his 100 
because of him, Proving the immensity of his noble ‘> 


which is counted as from [the category of] seeking We 


a vi amt 
t,he full title of the book ie Tahqiq al-nugrab bi ealkbis dar abba? BY ™ 
Bakr al-Maraghi (d. 816 Az) . . 
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from him, and other matters chat shall be mentioned in 
the final section during the discussion on visiting his noble, 
radiant grave @. 


Healso said during the discussion on visiting [the Propher #], 
after mentioning the evidences for the recommendation (busn) of 
tawassel through him @ and asking his intercession: 


You, O seeker, must attain felicity and reach your hope fora 
goodly state in the World of the Unseen and Seen by holding 
on to the hems of his compassion and generosity, begging 
from the cables of his blessings, [making] tawassul through 
his honourable status and seeking intercession by means of 
his lofty rank; for he is the means of approach to attaining 
lofty aspirations and seizing one’s goal and the one who is 
the sanctuary on the day of panic and alarm for all the noble 
messengers. Place him before you in whatever calamities 
befall you and [have him as] your Imam in whatever acts of 
virtue and spiritual ranks you endeavour to achieve, for you 
shall attain your utmost goal and the pleasure of the One 
whose knowledge encompasses everything. 


He also said a little before these words: ‘As for tawassul through 
him @ on the plains of the Day of Resurrection, then itis of those 
matters over which consensus has been established and narrations 
have been mass-transmitted in the hadith of the intercession.” 

Hafiz Jalal al-Din al-Suyati said in his book [on the merits of 
Aqsa Mosque] al-Mustaqsé fi fada’il al-Masjid al-Aqsa, during the 
discussion on visiting the Intimate Friend {of Allah, ie. Ibrahim 
#], ‘The one visiting [him] says, “O Prophet of Allah, I turn to 
my Lord through you so that my needs may be fulfilled.” Then he 
turns to Allah Most High through [the mediation of] all of His 
Prophets, especially the master of the first and the last, our master 
Muhammad @.’ 
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‘Allamah al-Samhidi said in Khulasab al-wafa’: 


Since tawassul through one’s actions is permissible, as x 
authentically established in the hadith of the cave,® eri 
though they [one’s actions] are created, then asking [Allah] 
by him [che Prophet @] is a fortiori. Moreover, there is no 
difference in using the expression of tawassul, or istighathah 
or tashaffi ox tawajjuh chrough him g for one’s need. This 
may mean asking him to supplicate [for one], as was the case 
[when he was] in the world, since it [asking him to supplicate 
for one] is not impossible, considering he is aware g of the 
request of the one asking. 


He then mentioned the hadith regarding the Year of Ramadah 
and others. 

In the aforementioned book, he said in the section on visiting 
[che Prophet @]: 


Then one says, ‘O Messenger of Allah, Allah has said in 
what He has revealed to you: If only when they had wronged 
themselves, they come to you [Qut’an 4:64], and I have arrived 
to you as a visitor, and through you I seek refuge, request- 
ing you to intercede on my behalf with my Lord, for you 
are the intercessor for the sinners, the notable one (wajib) 
who is accepted with the Lord of the Worlds. Here I am, 
acknowledging my sin, making tawassul through you to my 
Lord. I seek your intercession with Him so that He may 
have mercy on His slave, even though he has offended, and 
that He pardons [him of] what he has reaped [of sins], and 
protects him in what remains of his life in this world by your 
blessings and intercession, O Seal of the Prophets and the 
Intercessor for the Sinners. 





© This is in reference to the hadith narrated by al-Bukhari and Muslim of 
three men who became trapped in a cave, when they sought shelter init anda 
great rock from the monrain fell over the entrance, thereby blocking it. 

one of them supplicated to Allah by virtue of the most hopeful righteous 
deed that they had performed. Consequently, Allah answered their praye 
and the rock moved, thus allowing the entrance to be opened. 
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You are the intercessor, and [to whom] my hopes are 
attached 


I have hoped in you, O gracious one, to intercede on 
my behalf 


This is your guest, who is left without any sanctuary 


Other than your eminence, O my petition and my 
hope. 


‘Allamah Ibn Hajar al-Haytami said in his book al-Jawhar al- 
munazzam fi ziyarah al-qabr al-mu‘azzam: 


In summary, the use of the word ‘istighathal’ for the attain- 
ment of help, even if it is by way of recourse to means and 
acquisition (kasb), is undoubtedly a well-known matter, 
linguistically and legally speaking; and there is no differen- 
tiation between it and [the expression of] requesting (s«’al), 
especially in light of what has been narrated in the hadich in 
al-Bukhari about the intercession on the Day of Resurrection: 
“Whilst they are in that state, they shall seek help from Adam. 
for help, followed by Miisa, and then Muhammad @.’ 
Tawassul through him maybe in terms of requesting 
supplication (dw‘4’) from him, since he @ is alive, aware of 
those asking him. It is authentically established in a long 
hadith that people were afflicted with drought during the 
time of ‘Umar &, when a man came to the Prophet’s grave 
@ and said, ‘O Messenger of Allah, pray for your nation to 
receive rain, for they are on the brink of destruction.’ 


He also mentioned something similar to itin both Hashiyah al-idah 
and Mandsik. 

Al-Shihab al-Ramli said, ‘Seeking help (istighathab) from the 
prophets and messengers, the friends of Allah and the righteous is 
permissible. Moreover, the prophets and messengers, the scholars 
and the righteous grant help after their death, because the miracles 
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of the prophets and the friends of Allah do not cease with their 
death.’ : Aga, 

Al-Khatib al-Shirbini and al-Ramli Junior said in al-Manasik—as 
cited by al-Nawawi ag in what has been Previously mentioned of 
asking intercession from him @ and tawassul through him—thar 
it is considered a recommended act. 

Al-Shawbari, the annotator of Sharh al-Minhdj, said in teply to 
a question that was raised to him: “Tawassul to Allah Most High 
and seeking help from the prophets, messengers, scholars and the 
righteous after their death is permissible, because the miracle of 
the prophets and the friends of Allah does not cease with their 
death. As for the prophets, then that is because they are alive in 

their graves, praying and performing pilgrimage, as narrated in 
prophetic narrations.’ 

Al-Munawi a said in his Mandsik [on the rites of hajj] accord- 
ing to the four schools, ‘One makes tawassul through the Chosen 


One @ for one’s self, and let one seek his intercession with his 
Lord, 


THE MALIKI JURISTS 

As for the Malik jurists, then Qadi Iyad has narrated in al-Shifa’on 
the authority of the Imam of the Land of Migration [Imam Malik] 
a that he said to Aba Ja‘far al-Mansir, when he asked him about 
facing the qiblah during supplication, ‘Why turn your face away 
from him when he is your means and the means of your father 
Adam before you? Rather, face him and ask him to intercede, so 
that Allah accepts his intercession for you.’ 

In his book al-Madkhal, Ybn al-Hajj al-Maliki said: 


As for the great ranks of the Prophets and the messengers~ 
may Allah’s blessings and peace be upon them all—then the 


en 5 : " 
ena about the Night Journey from Mecca to the Aqsa Mos4u! 


het led all the previ be blessings 
Pi Previous prophets—upon them 
and peace-in prayer. See footnote 36, es 
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one visiting them comes to them and makes tawassul to Allah 
Most High for the fulfilment of one’s needs and forgiveness 
of one’s sins. Moreover, one seeks help and asks for one’s 
needs from them, and has certainty in one’s prayers being 
answered through their blessings and has a strong, good 
opinion with regards to that and that they are the open 
door to Allah. 

Allah’s custom (sunnah) has been for the needs [of people] 
to be fulfilled at their hands and because of them. Now 
whoever is unable to reach them, then let him convey his 
greetings to them via a messenger, and mention what he 
needs and [request] forgiveness for his sins, concealment 
of his flaws and so forth, as they are the noble masters, and 
nobles do not refuse anyone who asks them, nor anyone 
who makes tawassul through them, nor anyone who takes 
refuge in them. 

This is in regard to visiting the rest of the prophets 
and the messengers; as for visiting our Prophet @, the 
master of the first and the last, then it [being a means of 
one’s needs being fulfilled] exceeds that by many degrees, 
because he is the intercessor whose intercession is accepted 
and not rejected. Furthermore, anyone who seeks him, or 
descends in his court yard, or seeks his assistance or help 
is not disappointed, as has been practically demonstrated 
and established through reports (athar). 


He then mentioned the hadith in the Sahihayn, ‘Verily, my similcude 
and your similitude is only like the similitude of moths that fall in 
the fire, while I am taking you [away] by your belts,’ as a proof for 
the recommendation of tawassul through him and seeking help from 
him (istighathab), because the proof is general and not specific to a 
particular time, just as it is not specific to a particular person. 


‘Allamah Aba ‘Abd-Allah ibn al-Nu‘man al-Maliki #& said 


in his book Misbab al-zalam fi al-mustagbithin bi kbayr al-anam, 
‘Istighathab, rawassul, tashaffiu" and tawajjub [to Allah] through the 


Prophet g happens in all states: before his creation and after, 
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‘ is lifetime and after his death, in the intermediate 
oe nen and resurrection]) and on the plains of the 
Resurrection.’ He then mentioned numerous examples; anditisa 
valuable book, which I saw {compiled] in twenty fascicles, 

Aba Dawad al-Maliki mentioned, in his book al-Bayan wq a 
intisdr, many examples of adversity befalling scholars and righteous 
people, whereupon they took refuge in the Prophet @ and were 
thereby relieved by the permission of Allah Most High. 

The mubaddith Ibn Abi Jamrah al-Maliki, the abridger of gj. 
Bukhari and its commentator, said: 


When I entered the mosque of Medina, I did not sit down 
except for prayer, and I remained standing there until 
the caravan departed. Neither did I leave for al-Baqi‘ [the 
graveyard] nor anywhere else for that matter, and I did not 
behold anyone other than him ®. When it crossed my mind 
to leave for al-Baqi‘ I said [to myself], ‘Where shall I go? This 
is Allah’s door that is open for the seekers, the needy, the 
broken, the desperate, the poor and the destitute, and there 
is none like him from whom one can resort to’—referring 
to the Prophet g. 


‘Allémah al-Fishi al-Maliki ay said in Sharh al-‘Izztyyah, citing 
from Shaykh Khalil—the author of the famous al-Mukbtasar in the 
school of Malik a —in his work on the rites of hajj, on the authority 
of al-Qabisi, Abi Bakr ibn ‘Abd al-Rahman and others: 


One comes to the grave [of the Prophet ®] characterised by 
much abasement, composure, brokenness, impoverishment, 
need, desperation and reverence, with the sense that one is 
standing before him ®, as there is no difference between his 
life and death. It has been narrated that his nation’s actions 
are presented to him, Morning and evening, and so he knows 
them by their signs and works, Moreover, ler one make 
tawassyl through him ® and ask Allah by virtue of his status, 
since he is the Place where the mountains of wrongdoings 
and the burdens of sins are offloaded, Due to the blessing 
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of his intercession, and its magnitude with his Lord, no sin 
is too big for it, and whoever believes otherwise is deprived, 
whose inner sight Allah has effaced and whose heart He 
has misguided. Has he not seen His Most High's words: If 
when they had wronged themselves, they had come to you and asked 
forgiveness of Allab, and the Messenger asked forgiveness for them, 
they would have found Allab Forgiving, Merciful [Qur'an 4:64)? 


CONCLUSION 
We have cited from the Imams of the four schools, who are the 
reliance of the adherents of each school, and others are similar to 
them. If we had wanted to cite everything chat has been mentioned 
fon the matter], we would be restricted for time and the pages 
would be exhausted. These, then, are the jurists of the schools and 
the transmitters of the religion, and it is from them that people 
have taken the opinions of their Imams of the various schools of 
thought 
Al-Dhahabi said about his shaykh, Ibn Taymiyyah, in the 
abridgement of Minhaj al-é‘ tidal, ‘Ic is possible for all of the experts 
of the various sciences to err, except the jurists and the hadith 
specialists, as it is not possible for them to agree on an erroneous 
matter; and it is not possible for them to accept a lie as truth, nor 
to reject something true.’ 
These Khawarij have made it their capital to criticise the 
transmitters of the religion, and to harbour a bad opinion of 
them and discontentment with their opinions that conflict with 
their own whims. So if, according to you, they are satisfactory, O 
objector, then so be it, otherwise you are merely claiming a rank 
that is not conceded for you up until you die, whereupon it will be 
said to you, ‘Where did you gain this knowledge of yours?” If iris 
from Allah and His Messenger—and I do not think these [scholars] 
deviated from it, or that you have been fortunate to be granted ir, 
or thac they were ignorant of it while you had the knowledge—then 
we have mentioned to you above the Qur’anic verses, hadiths and 
narrations that refute you, since they suffice as evidence against 
you and as a manifest proof for the Muhammadan nation. 
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This is notwithstanding their consensus. If you claim that the 
consensus is in your favour, then presenta single proof and asingle 
opinion from someone who opposed what we have mentioned 
from these Imams. If you argue that Ibn Taymiyyah opposed the 
consensus, then our response to you is that it has been mentioned 
above that Shaykh Ibn Taymiyyah did not dispute the matter of 
seeking his intercession @; rather, he said in his legal edict: ‘As for 
seeking help from the Prophet @ [in a way] that is beficting his 
rank, then whoever denies this is either a disbeliever or a deviant? 
He has concluded that intercession is from his rank; so seeking 
it and other matters which the creation has the ability over is 
permissible. He only prohibited [asking for] that which no one 
but Allah has the ability over, such as forgiveness for sins, sending 
down the rain and bringing forth plantation; and regarding this, 
despite it being something that no Muslim intends, the Shaykh 
[Ibn Taymiyyah] has said chat whoever intends it is excused if heis 
a mujtabid, someone who follows a mujtabid (muqallid), an ignorant 
Person or someone who has an element of doubt and the like, 
which the Shaykh has restricted in all of his books. 

Even if we were to suppose that Ibn Taymiyyah holds the same 
opinion as you and that it is polytheism (shirk) which expels one 
from the religion—in spite of the fact he, by Allah, never said 
this—people are not obliged to adopt his opinion and abandon 
the position of all of the scholars from the ummah, the verses 
{from the Qur’an], the explicit tigorously-authentic hadiths and 
the opinions of the early Muslim community (salaf}. Indeed, he 
and his pupil Ibn al-Qayyim have said, ‘Whoever obligates people 
to adhere to a particular school of thought or the opinion of a 
single scholar and leave all others is to be asked to repent—either 
he repents or he is killed” 

He [Ibn Taymiyyah] said in al-Furqan: 


People are of three types in this regard: [firstly,] those who if 
they believe a particular person to bea friend of Allah, they 
agree with him in everything he thinks his heart informs 
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him from his Lord, and he submits to him in everythin, 
that he does. [Secondly,] those who if they see him ake 
or doing something contravening the Sacred Law, they eal 
him from Allah’s friendship altogether, even if he happens 
to be a mujtabid who has merely made a mistake. Ifa person 
opposes the opinion of some of the jurists and agrees with 
the opinion of others, then it is not the right of anyone to 
oblige him to adopt the opposing opinion and claim that 
he has opposed the Sacred Law. 


This, then, is the state of affairs; and Allah Most High is the 
One to whom complaints are raised about an age in which the 
opinion of the likes of this Bedouin—who cannot differentiate non- 
declension (bind’) from declension (i‘rab), and does not distinguish 
between the husk and the kernal—is promoted amongst people. 
What is worse is that he claims co have attained the level of ijtibad 
[independence scholarly reasoning]. Yet he has not mastered the 
words of the Book of Allah, let alone its meanings; and he has not 
yet understood the expressions of the pre-eminent jurists, nor 
has he been acquainted with the opinions of the glorious Imams. 
Rather, his affair is one of rigidly adhering to the words of one 
of his predecessors who was inebriated by the perception of his 
ignorance and his choicest wine, and so his words according to him 
are like the revelation in the Book, and his speech is the appreciated 
speech. Thereafter, he happened to find riff-raff followers who obey 
the likes of this somnolent person, so that each believes that what 
he says conforms to the truth, even though you will find that his 
words, if you were to truly understand them, are like the gibberish 
ofsomeone suffering from fever, and his followers are no different; 
hence [it is how] Shann found compatibility with Tabagah.® 

Itis not surprising that this ignoramus accused the author of 
the Burdab of disbelief, as he has accused the noble Companions 


aa ee ; 
“ famous Arab parable where Shannan astute Arab, who upon searching 
for an intellectually compatible wife ends up finding a similarly astute 
woman named Tabaqah. 
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of disbelief because of their statement ‘Designate for us Dhar 
Anwat.’® He thereby judged them to have committed apostasy, 
He, however, excused them on the basis that whoever utters aword 
of disbelief but who then is notified and realises [his error], then 
this realisation is a barrier against his disbelief. Thus, the excuse 
is greater than the sin, just as someone who washes faeces with 
urine. We take refuge in You, O Allah, from this chronic disease, 
and beg You [to protect us] from [following] the Path of these 
ignorant riff-raff. 

O Allah, grant us Your love, the love of those who love You, and 
the love of an act that brings us closer to Your love. Do Not leave 
us to our own devices, even for a glance of an eye, nor less than ir, 
O the best of those who answer. Have mercy on us by the means of 
Your greatest beloved and Your most august Messenger @. Make 
us amongst those who follow his Sunnah and who act upon his 
way. Furthermore, drive away those who detract from his rank with 
their nonsense, rendering their deeds null and void by diminishing 
his noble rank with their whisperings. So do not allow, O Allah, 
for a clan to arise for them, and cause them failure, in this world 
and the Afterlife, if they do not desist from that. 


SS 
“ The author is referring to the hadith nartated by al-Tirmidhi (2271): 


When the Messenger of Allah g went out to Hunayn, he passed by 
a tree that belonged to the pagans that was called Dhat Anwar, on 
which they would hang their swords. They [the Companions] said, 
‘O Messenger of Allah, designate for us a Dhat Anwar just as they 
have Dhat Anwat,’ to which the Prophet replied, ‘Glory be to Allah! 
This is the same as what Miisa’s people said to him: “Make a god 
for us, like the gods they have.” By the One in whose hand is my 
soul, you shall follow the way (sunnab) of those before you.’ This is 
an acceptable-rigorously-authentic hadith. 


Al-Nawawi [commenting on another hadith that contains the words ‘you 
shall follow che ways (sunan) of those before you (i.e. the Jews and Christians)] 
said, ‘Whacis meant [ie, by the words ‘you shall follow the way’] is conformity 
in acts of disobedience and contraventions, not in disbelief (kufr); and this 
is a manifest miracle of the Prophet @, as that which he foretold occurred 
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Thus, the last remnant of the wrongdoers was cut off—all praise 

to Allah, Lord of the Worlds!*” May Allah bless our master 

balan mad, the one true to his promise, the trustworthy, and his 

ae nabie: blessed Companions; and [may He] seal our lives 
3 j good ending, Amin. Amin. Amin. 





accordingly,’ al-Nawawi, Yahya ibn Sharaf. Sharh al-Nawawi ‘ala Muslim. ss 
edn, Beirut: Dar Ihya’ al-Turath al-‘Arabi (offset of al-Balaq), 1305/1887, 
10:102, 

© Quran 6:45. 
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On Creation only Being 
Brought into Existence for 
the Prophet's Sake & 


THE FOLLOWING CITATION of scholarly quotes is intended to 
further validate the author’s defence of Imam al-Bisiri’s words: 


eta aah ge 6 8 
ee 5 Gul Soe ot ols 
Verily, this world and its counterpart [i.e. the 
Afterlife] are from your generosity 


Zakariyya al-Ansari, in his commentary on the Burdab entitled 
Mashdriq al-anwar al-mudiyyab, said: 


(Verily ... from your generosity) which Allah generously gave 
you is (this world and its counterpart), which is che Afterlife, 
meaning the last of the two [lives]. From his goodness in 
this world is his guiding mankind; and from his goodness 
in the Afterlife is his intercession on their behalf. 


Mulla ‘Ali al-Qari, in his commentary on the Burdah entitled 
al-Zubdah fi sharh al-Burdah, said: 





© al-Ansari, Zakariyya. Mashariq al-anwar al-mudiyyah, manuscript. Ibn Hajar 
al-Haytami, in his commentary on the Burdah entitled al-‘Umdah fi share 
al-Burdah, said something similar; see al-‘Umdab fi shark al-Burdah. 1st edn. 
Dubai: Dar al-Faqih, 1424/2003, 663. 
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The meaning is: your status shall not diminish on account 
of your generosity to anyone of your nation, because from 

ur generosity and kindness to all of creation is the best 
in this world by guiding, and the best in the Afterlife by 
intercession. It has been said: The meaning of the two worlds 
being from his generosity is that he is the channel (wasitab) 
for the pouring of existence upon the essences and the flow 
of generosity upon everything that exists;* and there is in it 
an allusion to the hadith, ‘Were it not for you, I would not 
have created the orbits (aflak).’ 


Badr al-Din Zarkashi, in his Hashiyah al-Burdah, said: 


As for [his words] (Verily, this world ... is from your 
generosity), then that is because it has been established that 
when he was given it, he refused it,’ and he was the most 
generous of people in expending it. Ibn Faris mentioned in 
his book [on the names of the Prophet g entitled] al-Munbi 
fiasmd’ al-Nabi @: On the Day of Hunayn a woman came to 
him reciting poetry in which she reminded him of the days 


® This is similar to what Imam al-Shafi‘i said in his introduction to his 
Risdlah: ‘There is no manifest or hidden blessing (ni‘mah) that we have received, 
by which we have attained some good in the religion or the world, or some 
misfortune that has been averted in them both or in one of them, except 
Muhammad @ is its cause (sabab): the one leading to its goodness, steering 
to its guidance, driving away from destruction. al-Shafi‘t, Muhammad ibn 
Idris, al-Risdlab. 1st edn. Cairo: Mustafa al-Babi al-Halabi, 1357/1938, 17. 

® ‘Ali al-Qari, al-Mulla. al-Zubdab fi sharb al-Burdah, manuscript. 

7 Asin the hadith of Aba Umamah narrated by al-Tirmidhi: The Prophet 
® said, ‘My Lord offered to turn the rocks of Mecca into gold for me, but 
Isaid, “No, my Lord. I would rather be satiated one day and go hungry the 
next: so when I am hungry, I humbly beseech and remember You; and when 
lam satiated, I chank and Praise You.” 

Ibn ‘Abbas a said, ‘As the Messenger of Allah g and Jibril were on 
Mount Safa one day, the Messenger of Allah @ said, “O Jibril, by the One 
who sent you with the truth, the family of Muhammad do not have a fistful 
of flour or a handful of barley tonight.” As soon as he said that, he heard a 

ud noise come from the sky that terrified him, thereupon the Messenger 
of Allah ¢ said, “Has Allah ordered the Resurrection to be established?” 
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he was suckled amongst the [tribe of] Hawazin, wh, 
he returned to them whar he took, and he ave 
abundance. Moreover, what he gave them on that 
valued and it reached 500 million. Ibn Dihyah sai d, ‘This 
is the pinnacle of generosity which has never been heard of 
amongst creation.’... As for [his generosity in} the After 
then he possesses the Station of Praise (Magam al-Hamd), 
for which the first and che last will praise him, and it will be 
said to him, ‘Intercede! Your intercession will be accepted: 
and ask, you shall be given.’* 


ereupon 
them in 


Commenting on another verse of the Burdah—How could 
tempt him to worldliness | when but for him the world would not 
have been brought from the void’—Ibn Hajar al-Haytami says; 


(How could poverty tempt him to worldliness | when but 
for him the world would not have been brought from the 
void): The world would not have been brought from the void 
to existence—it is impossible for the world to not have been 
brought out of the void into existence because he exists @; 
rather, it came into existence because of his existence. This 
is derived from the hadith: 


When Adar made his [sinless] slip,” and he had seen 
written on the legs of the Throne ‘There is no god except 
Allah [and] Muhammad is the Messenger of Allah’, he 


ee 
He replied, “No, but He has ordered Israfil [to come to youl, so he descended 
to you when he heard what you said.” 


So Israfil came to him and said, “Allah 
Most High has heard what you have mentioned and has therefore sent me 
to you with the 


keys to the treasures of the earth; and He has ordered me 
to offer you that if you want me to turn the mountains of Tihamah into 
emeralds, rubies, gold and silver, I will do so. So if you wish, [you can be] a 
king prophet; and if you wish, [you can be] aslave prophet.” Jibril then [after 
he @ consulted him] gestured to him to be humble, so he said thrice, ‘I 
would rather be a slave Propher,”’ Al-Tabarani narrated it with an authentic 
chain of transmission, al-Nabahani, Yasuf. Wasa’il al-wusal. 2nd edn. Beirut 
Dar al-Minhaj, 1425/2004, 149-150. ; 


” Zarkashi, Badr al-Din. Hasbiyah al-Burdab, manuscript. 
” See footnote 22. 
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asked by the right of our lord Muhammad g chat He 
forgive him. Thereupon, He Glorified and Most High said, 
‘{f you ask Me by his right, I will forgive you. Were it not 
for Muhammad, I would not have created you.’ 


Adam is the father of mankind, and Allah created for him 
and his progeny the earth and whatever is therein, and He 
has made the night and day, che sun, the moon and all else 
subservient to them.” 


THE AUTHENTICITY OF THE HADITH OF ADAM’S 
TAWASSUL & THROUGH THE PROPHET & 

Shaykh Muhammad ibn ‘Alawi al-Maliki, after mentioning that 
the hadith is narrared by al-Hakim in his al-Mustadrak, says in 
Mafahim yajb an tusabbabr 


Al-Hakim narrated it with his chain of transmission in al- 
Mustadrak and graded it as rigorously authentic; and it was 
narrated by Hafiz al-Suyuti in al-Khasa is al-Nabawiyyab, and 
he graded it as rigorously authentic; and it was narrated by 
al-Bayhaqi in Dala’il al-nubuwwah—and he does not narrate 
forgeries, as he explicitly mentions in his introduction to 
his book; it was also graded as rigorously authentic by al- 
Qustallani and al-Zurqani in al-Mawabib al-ladunniyyah [and 
its commentary] and by al-Subki in Shifa’ al-sigam. Hafiz 
al-Haythami said, ‘Al-Tabarani narrated it in al-Awsat, and 
there is in it [i.e. a narrator] that I do not know. 

It has come from another chain that is on the authority 
of Ibn ‘Abbas with the wording ‘Were it not for Muhammad, 
I would noe have created Adam, Paradise, or the Fire’, Al- 
Hakim narrated it in al-Mustadrak and said, ‘[Itis] rigorously 
authentic in its chain of transmission,’ Moreover, it was 
graded as rigorously authentic by Shaykh al-Islam al-Bulgini 





™ al-Haytami, Ibn Hajar. al-‘Umdab ft sharb al-Burdab, 220. 
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in his Fatéwa;’® Shaykh Ibn al-Jawzi mentioned it in al Wag 
at the beginning of his book; and it was cited by Ibn Kathir 
in al-Biddyah. 

Some scholars have voiced opposition and thus criticised 
the grading of the hadith: rejecting it and judging it to bea 
forgery, such as al-Dhahabi and others; while others judged 
it to be weak and others [considered it] to be extremely 
weak (munkar). Consequently, they have not unanimously 
agreed on a single judgement; therefore, the issue Tevolves 
around investigating it, in terms of affirmation or Negation, 
acceptance or rejection or suspending [one’s judgement] 
based on their difference over the grading of the hadith. This 
isin terms of the chain of transmission and the establishment 
of the hadith; as for its meaning, then let us leave the matter 
for Shaykh al-Islam Ibn Taymiyyah to tell us. Ibn Taymiyyah 
mentioned two hadiths on this subject matter and telated 
them as a corroborative testimony; he said: 


Aba al-Faraj al-Jawzi narrated with his chain of 
transmission to Maysarah, who said, ‘I said, “O Messenger 
of Allah! When were you a prophet?” He replied, “When 
Allah created the earth and turned towards [creating 
the heavens and fashioned them as seven heavens; and 
[when] He created the Throne, He wrote on the leg of 
the Throne ‘Muhammad is the messenger of Allah and 
the seal of the prophets.’ Allah created Paradise in which 
He allowed Adam and Hawwa’ to live; and then He wrote 
my name on the gates, leaves, domes and pavilions, while 
Adam was between soul and body. Then, when Allah 
Most High gave him life, he looked at the Throne and 
saw my name; so Allah informed him that ‘He is the 
master of your progeny. Then, when Satan deceived 
them, they repented and sought intercession with Him 
through my name.” 


Te 
** His legal edict is mentioned below, 
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Aba Nu‘aym the bafiz narrated, in the book Dala’i 
al-nubuwwah, [a narration cited by] Shaykh Aba al- 
Faraj ... :” 


When Adam made his [sinless] slip, he raised his head 
and said, ‘O my Lord! By the right of Muhammad, 
[I plead to You] that You forgive me.’ Then it was 
revealed to him: ‘What is Muhammad? Who is 
Muhammad?’ He replied, ‘O my Lord! When You 
completed my creation, I raised my head towards 
Your Throne and, lo and behold, there was written 
on it: “There is no god except Allah and Muhammad 
is the messenger of Allah.” Then I realised that he is 
the noblest of Your creation to You, since You joined 
his name to Your name.’ He said, ‘Yes, I have forgiven 
you. Also, he is the last of the prophets from your 
offspring; and were it not for him, I would not have 
created you.’ 


So this hadith corroborates the one before it and they are 
like an explication to the rigorously authentic hadiths 
(Fatawa). 


I [al-Maliki] say: This therefore proves that the hadith 
according to Ibn Taymiyyah is valid (salh) and can be 
used for corroboration and due consideration (i‘tibar), 
because a forgery or a false narration cannot be cited as a 
corroborative report according to the muhaddiths, yet here 
you see the Shaykh citing it as a corroborative report for 
explication ... 

Shaykh Ibn Taymiyyah spoke valuably and excellently 
on the matter, thereby demonstrating intelligence, foresight 
and great balance. Even though he negated the existence of 
the hadith from the Prophet @ concerning this [particular] 





™ The ellipsis indicates where the extensive chain included by Ibn Taymiyyah 
has been omitted. 
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meaning (in accordance with his knowledge ar th; ak ny 
he subsequently retracted and defended the meaning and 
interpreted it with a logical interpretation and established 
the validity of the statement; hence, clearly refuting those 
who claim that itis shirk or kufr, or claim that the Meaning is 
invalid and false, or claim that there is in ita disparagement 
of the rank of divine oneness (tawhid) and transcendence, , 
Shaykh Ibn Taymiyyah said in his Majmai* al-fatawa: 


Muhammad is the master of Adam’s progeny, the best of 
creation and the noblest in Allah’s sight. Consequently, 
some have said: ‘Allah created the world because ofhim’ 
or ‘Were it not for him, He would have neither Created 
the Throne, the Stool, heaven, earth, sun or Moon’ 
However, this is not a hadith from the Prophet @: nei- 
ther rigorously authentic nor weak, and not one of the 
scholars of hadith has transmitted it from the Prophet 

@; nay, itis not even known from the Companions, bur 

it is merely the words of someone unknown! Yet it is, 

nevertheless, possible to interpret it in a valid manner, 

such as His Most High’s words: He has made subservient 

to you whatsoever is in the heavens and whatsoever is in the 

earth (Qur’an 45:13); and He has made the ships subservi- 

ent to you, that they might run their course in the sea by His 

command, and He has made the rivers subservient to you. He 

has made subservient to you the sun and the moon, pursuing 

their courses, and He has made subservient to you the night 

and the day. He gives you of all that you ask Him; and if you 

count Allah’s favours, you will not be able to number them 

[Qur’an 14:32-34], and similar verses which clarify that 

He created all of creation for the progeny of Adam, and 

it is known that Allah has therein other tremendous 

wisdom and greater than that. [.] 

So if it is said, ‘He did such-and-such for such-and- 
such [a reason],’ then it does not necessarily mean that 
there is no other wisdom therein. Similarly, the words 
of the one who says, ‘Were it not for such-and-such, He 
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would not have created such-and-such, do not entail 
that there is no other great wisdom contained therein; 
rather, since the best of the righteous from the progeny of 
Adam is Muhammad, and his creation was a sought after 
objective and an intended profound wisdom [greater] 
than others, it entails thac the completion of creation and 
the pinnacle of perfection was [only] achieved through 
Muhammad @.”” 


Directly following this aforementioned extract, Shaykh 
Muhammad ibn ‘Alawi al-Maliki mentions a few other 
corroborating narrations that testify to the validity of the hadith 
of Adam’s tawassul a, which has been omitted here for brevity. 

Imam Shaykh al-Islam Siraj al-Din al-Bulqini, in his Fatawa, 
responds to someone who objects to the words of the one eulogising 
the Prophet @ with ‘Were it not for him [the Prophet #], there 
would neither have been an orbit nor a ship’, claiming that there is 
no proof from the Book or the Sunnah [for such a notion]: 


Itis said to him: On the contrary, there isa proof for that, for 
fit is narrated] in the Mustadrak of al-Hakim, with his chain 
of transmission back to Zayd ibn Aslam from his father, on 
the authority of ‘Umar ibn al-Khatcab @: ‘The Messenger 
of Allah @ said, “Adam said, “O my Lord, I ask You by the 
right of Muhammad @ thar You forgive me,” to which Allah 
replied, “O Adam, how did you know Muhammad when I 
have not created him?” He replied, “O my Lord, when You 
created me with Your hand and breathed into me from Your 
spirit, I raised my head and saw written on the legs of the 
Throne: “There is no god except Allah, and Muhammad is 
the Messenger of Allah.” I then realised that You have not 
annexed to Your name except the most beloved of creation 
to You.” Allah replied, “You have spoken the truth; he is the 
most beloved of creation to Me: if you ask Me by his right, 


peas eS 
” Ibn ‘Alawi al-Maliki, Muhammad. Mafahim yajib an tusabbab. 10th edn. 
Dubai: Da'irah al-Awgif wa al-Shu’an al-Islamiyyah, 1415/1995, 119-128. 
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I will forgive you. Were it not for Muhammad, I would not 
have created you.” Al-Hakim said, ‘This hadith is tigorously 
authentic in its chain of transmission, though it has not 
been narrated by them [al-Bukhari and Muslim], and it is 
the first hadith of ‘Abd al-Rahman ibn Zayd ibn Aslam thar 
Ihave mentioned.’ : 

Ibn ‘Adi said, ‘His hadiths are authentic (hisan), and he 
is of those whom people have tolerated, while some have 
deemed him to be truthful: he is of those whose hadith 
are written.’ These are the words of Ibn ‘Adi, while others 
consider him slightly weak [in his narrations]. Yer al-Bukhari 
said [about him], “Ali [ibn al-Madini] declared him to be 
very weak.’ 

These are the words of the Imams, but what ‘Abd al- 
Rahman narrated is corroborated by another report; for in 
the Mustadrak of al-Hakim there is the narration of ‘Abd- 
Allah ibn ‘Abbas #: ‘Allah revealed to ‘Isa @, “O ‘Isa, believe 
in Muhammad, and command whomever amongst your 
nation lives to meet him to believe in him; for were it not 
for Muhammad, I would not have created Adam; and were 
it not for Muhammad, I would not have created Paradise 
and the Hellfire. I have created the Throne on water, and it 
shook; so I wrote on it: ‘There is no god except Allah and 
Muhammad is the messenger of Allah’, whereupon it became 
still.” Al-Hakim said, ‘This hadith is rigorously authentic 
in its chain of transmission, though they [al-Bukhari and 
Muslim] did not narrate it’ 

Both the first and the second hadith mentioned by al- 
Hakim have also been mentioned by al-‘Azfa in al-Durr al- 
munazzam.” Moreover, Ibn ‘Abbas @ did not say that except 
after ascertaining; consequently, it is similar to a hadith that 
is marfi‘ [i.e. ascribed to the Prophet @ himself], as there 
is no room for personal reasoning (ijtibad) in such matters. 





™ The full title of the work is al-Durr alemunazzam ft mauwlid al-nabi al 
smut‘azzam by Abii al-‘Abbis al-‘Azfa (d. 633 AH). 
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Furthermore, al-‘Azfa and the author of the book Shifa al- 
sada, in an abridgement on the authority of ‘Ali ibn Abi 
Talib #, who narrates from the Prophet @, who narrates 
that Allah Almighty and Majestic said, ‘O Muhammad, by 
My might and majesty, were it not for you, I would not have 
created My earth, nor My heavens, nor would I have raised 
this sky, and nor would I have spread this earth. 

The two above-mentioned compilers have mentioned in 
another narration from ‘Ali ws that Allah Most High said to 
His Propher @, ‘For your sake, I spread out the plain, mix 
the water, raise the skies, designate reward and punishment 
and Paradise and the Hellfire.’ 

The two above-mentioned compilers have [also] 
mentioned from ‘Ali @ that Adam & said, ‘O my Lord! 
What is this corporal light? He replied, ‘This is the corporal 
form of the canopy [meaning the throne] from the light of 
a person from your progeny, whose name in the heavens is 
Ahmad and on earth it is Muhammad. Were it not for him, 
I would not have created you, nor would I have created the 
heavens and the earth, nor the length and breadth” 

The author of al-Durr al-munazzam mentioned that Allah 
Most High said to Adam i, ‘This is your child Muhammad. 
Were it not for him, I would not have created you, nor would 
I have created Paradise and the Hellfire, nor the sun or the 
moon. This is the one through whose intercession mankind 
will enter Paradise on the Day of Resurrection.’ 

Qadi ‘Iyad mentioned in his book al-Shifa’ thacin another 
narration [it is stated], ‘So Adam said, “When You created me 
with Your hand, I raised my head to Your Throne and, lo and 
behold, there was written on it: ‘There is no god except Allah 
and Muhammad is the messenger of Allah’. I then realised 
that there is no one greater in rank in Your sight than the 
one whose name You have placed next to Your name.” Allah 
Most High revealed to him, “By My might and majesty, he 
is the last of the prophets from your progeny; and were it 
not for him, I would not have created you.” This is what 
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Qadi ‘Iyad mentioned, and I have expounded upon that ih 
Nafa'is ali'timad fi khasa’is Rhayr al-‘ibad”? 


In summary, the hadith in no way conflicts with any of the core 
beliefs of Islam. As for those who perceive it being somehow in 
conflict with the Qur’anic verse: I only created the jinn and mankind so 
that they might worship Me [Qur’an 51:56], then the aforementioned 
interpretation of Ibn Taymiyyah—whose opinions these People 
treat as gospel—suffices as a refutation of such a notion. 


” al-Bulqini, Siraj al-Din. Fatawa al-Bulgini. 1st edn. Beirut: Dar al-Minhaj, 
1435/2014, 943-946. 

© Commenting on the words of Imam Tahawi’s creed ‘He is the creator 
without need’, Shaykh al-Barbarti says, ‘Since need is a deficiency that one 
needs to repel, whereas Allah is the absolutely independent and therefore 
does not have any need for His actions, Allah Most High said: Verity, Allah is 
altogether Independent of [His] creatures [Qur’an 29:6]. If someone was to say: 
His act of creating has been mentioned in the Qur'an as being motivated, 
such as in His Most High’s words: I only created the jinn and mankind so that 
they might worship Me [Qur’an 51:56], and hence demonstrates that they had 
been created for the purpose of worship. We reply: Its interpretation is that [I 
only created the jinn and mankind | was to command them to worship Me and 
forbid them from disobeying Me, and then reward them for their obedience 
[to Me] and not disobeying [Me]. Therefore, creating them was for the need 
of the legally responsible, not for His need, since the benefit returns to them, 
and He is in no way harmed by [them] leaving that. The above has only been 
interpreted as such so that lying is not entailed in Allah's speech, as you know 
that they did not all worship Him? al-Barbarti, Akmal al-Din. Sharh ‘adidab 
abl al-sunnah wa aljama‘ab. st edn. Kuwait: Wizarah al-Awgaf wa al-Shu’in 
al-Islimiyyah, 1409/1979, 44-45, Shaykh ‘Abd al-Ghani al-Nablasi Says, ‘As 
for His Most High's words: I only created the jinn and mankind so that they might 
worship Me, then it is merely the exposition of the wisdom behind creating 
[them], so that they are not left idly. He Most High says: Does man think that 
he will be left aimless (Qur'an 75:36]; and that is not classified as [having] 2 
motive, as Allah Most High does not benefit by [creation’s] obedience, nor 
does [the creation’s] disobedience harm Him.’ al-Nablasi, ‘Abd al-Ghant. 
Sharh al-Saniisiyyab, manuscript. 
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The Light of the Prophet 2 


‘ABD AL-RAZZAQ NARRATES, in his Musannaf, with his chain 
of transmission back to Jabir ibn ‘Abd-Allah al-Ansari @, chat 
che latter said: 


I said, ‘O Messenger of Allah—may my father and mother 
be your ransom—tell me about che first thing Allah Most 
High created before everything else.’ He replied, ‘O Jabir, 
verily Allah Most High created before everything the light of 
your Prophet from His light, So that light began to revolve 
by the power [of Allah] wherever Allah Most High willed, 
and at that cime there was no Tablet, no Pen, no Paradise, no 
Hellfire, no angel, no heaven, no Earth, no Sun, no Moon, 
no jinn and no human being. Then, when Allah Most High 
wanted to originate creation, He split that light into four 
parts: so He created from the first part the Pen; and from 
the second, the Tablet; and from the third, the Throne. Then 
He split the [remaining] fourth part into four parts: so He 
created from the first the carriers of the Throne; and from 
the second, the Stool; from the third, the rest of the angels. 
Then He divided that [remaining] fourth part into four 
parts: He created from the first the heavens; and from the 
second, the earths; and from the third, Paradise and Hellfire. 
Then He split that [remaining] fourth part into four parts: 
so Hecreated from the first the light of the believers’ insight, 
and from the second, the light of their hearts, which is the 
gnosis (ma‘rifab) of Allah Most High; and from the third, 
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the light of their intimacy, which is [acknowledgement o 
Allah’s Oneness (tawhid): there is no god except Allah and 
Muhammad is the messenger of Allah @&.’** 


Al-Bajari, in his marginalia on the Mawlid al-Dardir, said, 
“What is meant by the “light” here is not that which is contrary to 
darkness, even though that comes to the forefront; rather, what 
is meant is a reality (haqiqah) which Allah Most High created and, 
due to its preciousness, called a “light”, and whose true essence is 
not known by anyone except Allah Most High.’ 

Regarding the words ‘Then, when Allah Most High wanted to 
originate creation, He split that light into four parts’, al-Zurqani 
explained, in his commentary on al-Mawabib al-laduniyyab: 
‘Meaning He added to it, not that He split that light which is the 
light of al-Mustafa @.’® 

Other hadiths have been narrated chat corroborate this 
hadith, including that which has been narrated in al-Abkam of 
Tbn al-Qattan, as mentioned by Ibn Marzig, from ‘Ali ibn al- 
Husayn, from his father, from his grandfather that the Prophet 
® said, ‘I was a light before my Lord 14,000 years before Adam 
was created,’ 

Shaykh Muhammad ibn ‘Alawi al-Maliki cites further proofs 
that establish the illumination (nérdniyyah) [of the Prophet @]: 


Amongst the proofs that establish this nirantyyah is His 
Most High’s words: There has come from Allah a light and a 
clear Book [Qur’an 5:15]. Many scholars have said that what 
is meant by the light here is Muhammad g, as mentioned in 





8 al-Qasimi, Muhammad Jamal al-Din, al-Fadl al-mubin. 2nd edn. Beirut: 
Dar al-Nafa’is, 1409/1988, 340-343. Al-Zurqni said, ‘He did not mention 
the fourth [part] of this part, so refer to the Musannaf of ‘Abd al-Razzaq, 
which narrates the remainder of the hadith. Moreover, al-Bayhaqi narrated 
it with some variance.’ al-Zurqini, Muhammad. al-Mawahib al-laduntyyab. 1st 
edn. Beirut: Dar al-Kutub al-‘ilmiyyah, 1417/1996, 1:91. 

® al-Qasimi, Muhammad Jamil al-Din, al-Fadl al-mubin, 340. 

® al-Zurgani. al-Mawabib al-laduniyyah, 90. 
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the tafsir works of al-Tabari, Ibn Abi Hatim and al-Qurtubi, 
Qatadah said, ‘What He means by the light is Muhammad’ 
{as cited in Tafsir Ibn al-Jawzi). 

Amongst those evidences that prove this niiraniyyah 
is what has been established through multiple chains of 
transmission regarding when he ¢ was born and ‘his mother 
saw a light’ that emerged from him that illuminated the 
palaces of Sham. Ibn Hajar said, ‘That was graded rigorously 
authentic by Ibn Hibban and al-Hakim’ ([as cited in] al- 
Mawahib). 

Another evidence that establishes this niiraniyyab is what 
has been narrated in the hadith of al-Tabarani: ‘and we saw 
as if light was emanating from his mouth;’ and what has 
been narrated from Ibn ‘Abbas: ‘When he would speak, it 
would be seen as if light was emanating from between his 
frone teeth’ (al-Zurqani ascribed this to al-Tirmidhi and 
al-Darimi). 


The following is a rejoinder from Ustadh Jamal Fariq al- 
Daqqaq—one of the students of Shaykh Muhammad ibn ‘Alawi, 


in his notes on Shaykh Muhammad ibn ‘Alawi’s al-Dhakha’ir 
al-Mubammadiyyah—to those who have expressly criticised Jabir’s 
hadith by claiming that it was a forgery: 


Agreat number of scholars have mentioned this hadith and 
ascribed it to the Musannaf of ‘Abd al-Razzaq. The scholars 
who made such an ascription include, but are not restricted 
to, al-Qustullani in al-Mawabib, Ibn Hajar al-Haytami 
in Sharh al-Hamziyyah and al-‘Ajlini in Kashf al-khafa’ 
However, whoever peruses the prevalent published edition 





* Ibn ‘Alawi al-Maliki, al-Dhakha’ir al Muhammadiyyab, Cairo: Dat Jawami* 
al-Kalim, 374-375. 


: One can also add al-Suyati in al-Khasa’is al-Kubra, although he mentions 
in al Hawi Hi al fatdui that the hadith does not have a reliable chain of 


transmission (which indicates that he did not consider it to be a forgery, 
otherwise he would not have related it in his al-Khasa’s. 
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‘of the Musannaf of ‘Abd al-Razzq will not find this hadith 
included therein. Naturally, this caused some to be sceptical 
about the credibility of this hadith, with them concluding 
that it is a forgery—and therefore erring. It would have 
behoved such a person to be cautious in adopting such a 
stance, and to deliberate and take account of the fact that 
great scholars and huffaz like the aforementioned have 
been confident to make such an attribution in their works 
without any correction—and whoever has memorised la 
hadith] isa proof against someone who has not memorised, 
Shaykh Rashid al-Rashidi al-Tadhifi mentioned the hadith 
in his work al-Sirah al-mardiyyah, and commented, “Abd 
al-Razzq narrated it in his Musannaf—and the wording 
is his—and al-Bayhaqi on the authority of Jabir; and Ibn 
Qartan declared it to be rigorously authentic’ 

How, then, is it admissible for anyone to judge the 
hadith to be forged without [first] knowing its chain of 
transmission? Whoever judged its wording (matn) to be a 
forgery [on the basis of] imagining that it indicates that 
Allah is a light with the meaning of brightness and that the 
Prophet @ isa part of Allah, because he is a part of His light, 
then this is an incorrect judgement, because the hadith hasa 
sound meaning, which is for che possessive construct [from 
His light’] (idafah) to be one of ennoblement (tashrif} and 
reverence, and not ‘from’ (min) which is for partition (tab‘id). 
An example of the former would be His Most High’s words: 
When Ihave fashioned him [in due proportion] and breathed into 
bim of My spirit [(Qur’an 15:29]; and His words: that they should 
purify My House [Qur’an 2:125]. 

Ic is apparent that what is meant by these hadiths is 
the exposition of his luminous reality (hagiqah naraniyyab), 
not his bodily reality (haqiqab tiniyyah); so he is the first of 
creation amongst the lights, even though his appearance 
and being sent as a messenger was delayed. 

Moreover, the fact that the hadith of Jabir is not 
found in the published edition of the Musannaf does not 
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necessarily undermine what the aforementioned huffaz 
have said. To elaborate, the muhaddith Habib al-Rahman 
al-A‘zami, who critically edited the popular published 
version of che Musannaf, noted in its introduction thar all 
of the manuscripts and photocopied editions are deficient. 
He added that the most extensive edition is that of Murad 
Mulla, so he requested that whoever come across that 
edition should add to his.** Consequently, itis not correct to 
categorically say that the hadith is not found in the Musannaf 
until che missing parts are discovered.*” 


Fora further discussion, see Muhammad ibn ‘Alawi al-Maliki’s 
al-Dhakhd ir al-Muhammadiyyah and its footnotes. 





* Al-A‘zami’s notice (tanbib) to volume one of the printed edition (South 
Africa: al-Majlis al-‘Ilmi, 1390/1970) also states that the Mulla edition of 
the Musannaf has ‘a slight deficiency’ (nags basit) in its beginning and in the 
‘opening of the fifth volume’ (fatibah al-mujallad al-khamis). 

Ibn ‘Alawi al-Maliki. al-Dhakhd’ir al-Mubammadiyyah, 371-373. 
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E.ulogising the Prophets 


DUE TO THE FACT that some people, out of misplaced zeal, seem 
to consider almost any eulogy of the Propher @ as blameworthy 
and excessive praise that borders on polytheism, the following 
summary of what some of the foremost commentators on the 
Burdah have said in explication of the following verse of Imam al- 
Bisiti has been included for further clarification: 


Pe d willl Gein gs 
Set aside what the Christians claimed 
for their Prophet 


Tape Bs 
SIGE CEL pSl5 
Then compose what praises of him you 
wish, and do so well! 


Al-Qustullani said: 


[Meaning'] set aside what the Christians claim and said by 
way of ascribing divinity to the Prophet ‘Isa #&—according 
to their various opinions regarding that. Rather, say, ‘He 
is the slave of Allah and His Messenger,’ and compose well 
what praises of him you wish, but without claiming what 
the Christians claimed about ‘Isa ai. It is as if he has said: 
If you hear any praise of him with the exception of what 
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has been mentioned, then judge it to be sound, and do not 
disbelieve the one who said it.’ 


Badr al-Din al-Zarkashi said: 


The meaning [of the verse] is to leave the Christians’ 
declaration about ‘Isa and not say that he [Muhammad @] 
is Allah; but rather he is Allah’s slave and messenger. This is 
understood from his words g ‘Do not excessively praise me 
as the Christians did regarding ‘Isa the son of Maryam’. What 
is meant by ‘excessive praise’ is ‘false praise’ (madb batil); and 
those who falsely praised ‘Isa claimed that he is the son of 
Allah Most High—Allah being exalted above that—and took 
him asa god. This is why he [the Prophec 4] said, ‘Say, “The 
slave of Allah and His messenger.”... If it is said: We do not 
know of anyone who claimed about our Prophet what they 
claimed about ‘Isa! We reply: They [the Companions] revered 
him so much that Mu‘adh said [co the Prophet], ‘I saw men 
in Yemen prostrating to one another; shall we not prostrate 
to you?’ He replied, ‘IfI was to command a human being to 
prostrate before another human, | would have ordered the 
wife to prostrate before her husband.’ Thus, he prohibited 
them from that which may lead to them worshipping {him]. 
Furthermore, it is not conditional for the prohibition that 
the ching prohibited has been committed; but it is merely 
the prohibition of'a matter that may possibly occur.” 


Ibn Hajar al-Haytami said: 
Praise well, thereafter, with what you wish, namely whatever 
attributes of perfection and beautiful traits that you want 
to affirm for him; for even if you were to exaggerate [within 
the bounds}, you will only encompass a minuscule quantity 
from the vast [whole]. ... Judge well in his praise @. So do 





® al-Qusrullini, Shihab al-Din Ahmad. Masharig ab-anwar al-mudiyyah, man- 
uscript. 
® al-Zarkashi, Badr al-Din. Hashiyab al-Burdab, manuscript. 
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not ascribe to him that which is mentioned regarding the 
Christians above, and do not say that heis sent to the Arabs 
only, as claimed by the ‘Isawi Jews. Rather, tread on the 
safest and straightest path in praise of him: that he is the 
slave of Allah and His messenger, and he is His elect one, His 
intimate friend, His greatest beloved, His noblest Prophet, 
whom He has preferred over the rest of His creation and has 
given manifest and hidden perfections that He has not given 
any one else of His creation; and other such praises thar 
cannot be exhausted and enumerated by the pen and the 
tongue. ... Moreover, he @ is described with the pinnacle of 
knowledge and forbearance, perfection in bravery, complete 
eloquence, and that he is unequivocally the perfect man and 
the most beautiful of them, the best of them and the noblest 
of them to the Sovereign Creator, and the like, which no sent 
prophet nor angel drawn nigh can attain.” 


Jalal al-Din al-Mahalli said: 


In praising the Prophet @, ‘Set aside what the Christians 
claimed for their Prophet’, as He Most High said: The 
Christians say, ‘The Messiah is the son of Allah’ [Qur’an 9:30); 
‘Then compose what praises of him you wish, and do so 
well’ in other words, compose praise of the Prophet @ in 


a fitting manner, so that you do not say about him that 
which is impossible.! 


We conclude with the following excerpt from Shaykh Yasufibn 
Isma‘il al-Nabahani’s Jawabir al-Bibar on the subject: 


[Imam al-Sha‘rani, in his book al-Yawaqit wa al-jawabir, 
includes the following:] Shaykh Mubyi al-Din al-‘Arabi 


a ee ee a 
® al-Haytami, Ahmad ibn Hajar. al-‘Uddab fi sharb al-Burdah, 1st edn, Dubai: 


Dar al-Faqih, 1424/2003, 268. 


* al-Maballi, Jalal al-Din. al-Anwar al-mudiyyah ft madh khayr al-bariyyah, 


manuscript. 
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said: ‘The Prophetg only informed us that he is the first 
to intercede and the first to have his intercession granted 
so that we may be relieved from fatigue caused by going 
to one Prophet after another on that very day, and each of 
them saying, “Myself, myself!” He wanted to inform us of 
his rank on the Day of Resurrection so that we may patiently 
remain in our place at peace, until his turn g comes and he 
says, “I am for it; 1am for it.”... Moreover, when he said at 
the end of the hadith, “without boasting,”—in other words: 
I am not boasting in my proclaiming to be the master of 
the progeny of Adam: prophets and others; rather, I only 
intended thereby to give you relief from fatigue on the Day of 
Resurrection due to a preordained promise to me from Allah 
Almighty and Majestic that I will be the first intercessor and 
the first to have his intercession accepted—he g only praised. 
himself because he had a sound motive.’ 

[Shaykh al-Nabahani continues:] His being the master 
of creation will only manifest completely on the Day of 
Resurrection, whereupon both those who conform and 
those who oppose, from his nation g§ and from all the 
other nations, will concede to it and behold it. Nevertheless, 
out of fear that anyone, because of his countless virtues 
and miracles @, may believe him to be divine as they do 
concerning others, he would occasionally say, ‘I am only a 
slave: I sit as a slave sits, and J eat as a slave eats.’ At other 
times, he would say, ‘Do not excessively praise me as the 
Christians did regarding ‘Isa. [Instead] say, “The slave of 
Allah and His messenger.” Moreover, the angel gave him 
the option between being a king prophet or a slave prophet 
and he chose to be a slave prophet, saying, ‘[That] I may go 
hungry one day and be satiated the other: so when I am 
hungry, I ask Allah; and when Iam satiated, I thank Allah,’ 
and similar hadiths in which he g§ expounds the reality of 
his servitude to Allah Most High and that he is the master 
of the humble. An example of the latter is his words to a 
woman who felt afraid of him: ‘Relax! I am only the son of 
a woman from Quraysh who would eat dried meat. 
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Know thar there is nothing in the beautiful attributes 
and majestic qualities that he @, his Companions and those 
after them enumerated about his noble self that have an 
hint of the excessive praise which he prohibited @ in His 
words ‘Do excessively praise mel’ Indeed, the meaning of 
excessive praise is to exceed the limits in praise, and there 
is no hint in the magnificent praise that he g has been 
described with which exceeds the limits; for all of iris merely 
an expression of narrating his true states, mentioning his 
real qualities and relating whatis factual regarding his noble 
state of affairs @; and that is in no way considered excessive 
praise. Imam al-Basiri said: 

Set aside what the Christians claimed for their Prophet 

Then compose what praises of him you wish, and do 

so well! 

Ascribe to his essence whatever you wish of honour 

Ascribe to his rank whatever you wish of greatness 

For verily the Messenger of Allah’s merit 


Is without a bound that one may express with his 
mouth 


[..] Notwithstanding his perfect virtues and abundant 
miracles—to an extent unsurpassed amongst Allah Most 
High’s creation—there is no one who claimed divinity for 
him g; and that is because of Allah protecting him and 
because of him always repeatedly mentioning to them his 
servitude to Allah and saying [statements like], ‘Iam aslave’; 
‘Iam only needy (miskin)’; ‘O Allah, give me life as someone 
needy and grant me death as someone needy; and gather 
me amongst the group of the needy’...] [This is so] despite 
certain misguided sects claiming divinity for some of his 
Companions and those after them, such as our master ‘Ali, 
may Allah be pleased with him and ennoble his face.” 


pee Ae oe 
™ al-Nabahani, Yasuf. Jawabir al-bibdr. Cairo: Mustafa al-Babi al-Halabi, 
1379/1960, 2:317, . ‘ 


132 


In Defence of al-Busiri’s Ode al-Burdah 


Loving and praising the Prophet Muhammad % is an essential 
cornerstone of every believer's faith. This core facet of the faith 
has manifested itself in the form of beautiful poetic eulogy 
from his own time until today, For centuries, the Qasidah 
al-Burdah [The ode of the cloak] of al-Basiri (d. ca. 696 AH) 
has been arguably the most popular eulogising ode of this 
kind! As such, ithas been passed down ever since by successive 
and countless Muslim communities, by both layperson and 
authoritative scholar alike. Recent history, however, has 
witnessed grave accusations emerge against the poem, with 
claims that some of its lines contain polytheism (shirk) and 
disbelief (kufr). This treatise, Guardian of the Cloak, is a 
thorough and scholarly response to such charges. 


The/author of this work was Shaykh Dawid ibn Sulayman al 
Baghdadi al-Naqshabandi al-Khalidi al-Shafi‘i (1815-1882) 
He was originally from Baghdad, but travelled extensively 
throughout the Muslim world, incliding the Hejaz, Syro- 
Palestine, and’ Egypt. He authored numerous works, in 
addition to this treatise, including a defence of the four Sunni 
schools of Islamic law, and a refutation of the Wahhabis and 


Mahmid al-Alisi. 





